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@The American Publishers to the Peader,

In presenting to the American Catholic reader another work from
the deveut and faithful pen of the Rev. FATHER FABER, we feel
great pleasure in announcing that we are authorized to re-
publish it, with his ‘‘sanction and corrections.”’
The Rev. Author having supplied us with advance sheets
for that purpose, we are enabled to present it on this side of
the Atlantic almost simultaneously with the English edition, and at
a much lower price.

We do not deem it necessary to give any other idea of the work
than that which he has thought fit to give in explanation in his
own Preface.  The unprecedented popularity which his other works
have already acquired will not, we are sure, be diminished by the
present one. On the contrary, we think that it will be muck in-
creased, for all that unction and sweetness which are so much
admired in ¢ All for Jesus,” and ¢ Growth in Holiness,” speak
out with much more efficacy in the present work.



PREFACE.

Tais treatise is an attempt to popularize certain portions
of the science of theology, in the same way as handbooks
and manuals havé popularized astronomy, geology, and
other physical seiences. It seemed as if in these times de-
votion might be the better for a more than common infu-

gion of theology—
“ Alterifis sic
Altera poscit opem, res et conjurat amicd.”

It has not been an easy task; for those who have been
accustomed to the many definitions and abundant author-
ities of the treatises on the Incarnation and Grace, find the
treatise of the Holy Eucharist a region of another sort,
where authority does less for them, and consequently they
are left to do more for themselves. The reason is ohvious.
In the matter of the Holy Eucharist heresy has for the most
part limited itself to simple negations rather than abounded
in false teachings: while the latter was the case with Grace
and the Incarnation. As my objectis not controversy, but
piety, I have not argued out the conclusions to which I
have come, nor loaded my pages with erudite references to
books. I have made my choice among the various opinions
of the schools, and I have put none forward, that I know
of, which are not supported by approved writers; and at
the same time I must not be understood by preferring one
to another, to have qualified with any note of censure what
the Church has left untouched and free.

If any should censure me lf::)r writing another book on a

v



vi . PREFACE.

subject on which so many have been already written, 1
would say in self-defence that I have not written with a
view either of superseding the works of others or of teaching
any thing new: but I plead as my excuse the words of St.
Austin,* Utile est plures a pluribus fieri libros, diverso
stylo, non diversa fide, etiam de qusestionibus eisdem, ut ad
plurimos res ipsa perveniat, ad alios sic, ad alios autem sie.
I submit my work with all diffidence to the public, and
with entire submission to my superiors. My desire has
been to lay it at the feet of the Blessed Sacrament as a
little thank-offering for the gift of faith in "that transcending
mystery, a gift given to me out of season and with a myste-
rious stretch of pardoning love, and which is to me the dear
light of life, for whose abounding joy and unclouded surety
no loss can be other than a priceless gain.
F. W. FasBeg,

PRIEST OF THE ORATORY.
The Oratory, London,
Feast of St. Thomas of Canterbury,
M.D.CCC.LIV.

#* De Trinitate, i. 3.

Téde & pndks mare gofnbij rdv "EX\iveww, &g od xph nepl ta Ocia mors
rpayparéveafac Ovnrods Svrag* wdv & réurov Savonfijvar rdvwavriov, i Gure
&ppov Eori maTe 76 Oclov, ofire dyvosT mov riw dvBpwrivyy ¢law AN’ Judev bri,
diddakovrag durdu, Aovlii Sidackbpeva,—PLATO,

kal pabiocerac Ta
Epinomis.

But let no one be ever under the apprehension, that we mortals
may not investigate the things which relate to the Divinity. Oa
the contrary, it should be borne in mind that God is not, nor ever
was, without understanding, neither is He ignorant of man’s nature,
but He knows that men will follow Him in His teaching, and wil}
learn what they are being taught.



CONTENTS.

PROLOGUE.
T oo e e oo B G DB Peo B L

BOOK I.

THE BLESSED SACRAMENT THE GREATEST WORK OF GOD.
BEC. PAGN

I.-—The Canons of the Divine WOorKS viceeccers svveeraoe srassecennes 41

II.—These Canons united in Transubstantiation 50
III.—Four great works of God: Creation, Incarnation, Jastifi-

cation, and Glorification .. . 69

YV.—The Theology of Transubstantlatwn .............. ks L

V.—The Theology of Transubstantiation, continued ...... w.... 86

VI.—Transubstantiation compared with the other works of God, 96
VIL.—The beauty of glory and the beauty of the Blessed
Sacrament ........ eige v s5ne0lsvoessss ziassuueaREt G e eseseseeres 114

BOOK II.
THE BLESSED SACRAMENT THE DEVOTION OF CATROLICS.

\ I.—The Blessed Sacrament the subject of a special devotion, 129

* II—The spirit of the Blessed Sacrament ...cvveeesuevresescoeearees 141

Eeli.—The Babe and the Host i, . cossintveciesoicsmsinranrasitet 158
IV.—The Mother and the Son ..icecere crevcerne vnrenens o s ait)e o 17

V.—The Foster-Father and his Child ....ccceevruvene Eevet s e 138

VI.—Bethlehem, Egypt, and Nazareth
VIL—Altar-flowers ....... e o bl o TR ORI I e W) I S




+

viii CONTENTS.

BOOK III.
THE BLESSED SACRAMENT A PICTURE OF GOD.
SEC. PAGR
I.—The Trinity in Unity ....... e e S o 253
II.—The Creator in His own Creation ceeees 288
JII.—God sought and found ....ceeee.euee R easts 55 et s 311
IV.—The material s {0 S Sy PN e 323
V.—God’s ways with minds and wills ... o vereeneerieieiniaiaaae. 351
VI.—God in theology and in the Church ......... e g s i DOP
VII.—The Works and Ways, the Weights and Measures, the
Failure and Success, of G0d ...ceveve sevesascesesoassesanses 386
BOOK 1IV.
THE BLESSED SACRAMENT A PICTURE OF JESUS.
I.—The Tiearnation" ...\ eee ooeose vesseess sosessers 419

II.—Nature, Grace, and Glory
III.—The Incarnation a World of its own

. 434
. 474

IV.—The Thirty-Three Years .cceeceesisssenssce sossonssssesssosss srsanss 469
V —The Blessed Sacrament all for men ..cceeees socences WA
VI.—The Magnet of Souls ......... dre o S by oo o oe R )

VII.—The Life of the Church ....ccseeceveveves coeeessessaancoren snesssees 549

EPILOGUE.
REPARATION ......... sestecs aovesiiet setdebebsasuonert sroersasanane s BUD



4331
PROLOGUE.

TRIUMPH.

%

Jesus VEeiLED, in His own great mystery of love,
offered by our priests, dwelling on our altars, feeding our
souls,—this is the sacred and venerable truth which we
are now about to consider. The wisdom of the Cherubim
cannot fathom the depths of this adorable Sacrament,
neither can the burning love of the Seraphim adequately
praise the inventions of compassion which are contained
therein. Nevertheless it is our duty as well as our privi-
lege to look into this mystery. It is our daily Sacrifice,
and our perpetual Food, and our constant adoration : and
the more we know of it the greater will be our love of
that most dear Lord whose veiled Presence we possess
therein ; and to know Jesus a little more and then to love
Hiw a little more, let the little be ever so little,—is it not '
worth a long life of sadness and of care ! Mother Church
will give us her hand in traversing these mysterious
regions of Divine Truth. She will set holy doctors
round about our path, like so many guardian angels, to
keep us from going astray, and to tell us the right

(13)



14 * PROLOGUE.

thoughts to think and the right words to use; while she
herself, by many a touching ceremony, and many a deep
wise rubric, will fill us full of sacred fear and of that
awe-stricken reverence which befits the enquiry into so
deep a mystery. The voice of her great son St. Thomas
Aquinas still lives in her office, now with a single antiphon
unlocking whole abysses of Scripture, and now in almost
supernatural hymns uniting the strictness of dogma with
a sweetness and a melody more like echoes of heaven
than mere poetry of earth. Jesus Veiled! let us kneel
down before Him in adoring awe, while our Mother
teaches us His beauty, and His sweetness, and His good-
ness, and His nearness. When we think we know Him I
we shall not know the balf, and when we speak of Him
we shall stammer as children do, and when our hearts are
hot with love of Him, they will be cold in comparison
of the love which is His due.

Let us suppose it to be the Feast of Corpus Christi.
We have risen with one glad thought uppermost in our
minds. It gives a colour to everything round about us.
It is health to us even if we are not well, and sunshine
though the skies be dull. At first there is something of
disappointment to us, when we see our dear country
wearing the same toilsome look of common-place labour
and of ordinary traffic. We feel there is something
wrong, something out of harmony in this. Poor London !
if it knew God, and could keep holy-days for God, how
it might rejoice on such a day, letting the chaios of work
fall from off its countless slaves of Mammon, and giving
one whole sun to the deep childlike joy in a mystery
which is the triumph of faith over sight, of spirit over
matter, of grace over nature, and of the Church over the
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world. But somehow our very disappointment causes us
to feel more touchingly the gift of faith, and the sense
of our own unworthiness which makes it such & wonder
that God should bave elected us to so great a gift. O
sweet Sacrament of Love! we belong to Thee, for Thou
art our Living Love Himself. Thou art our well of life,
for in Thee is the Divine Life Himself, immeasurable,
compassionate, eternal. To-day is Thy day, and on it
there shall not be a single thought, a single hope, a single
wish, which shall not be all for Thee!

Now the first thing we have to do is to get the spirit
of the Feast into us. When this is once accomplished
we shall be better able to sound some of the depths of
this salutary mystery. Nay, the whole theology of the
grand dogma of the Eucharist is nothing less than angelic
music made audible to mortal ears ; and when our souls are
attuned to it we shall the better understand the sweet secrets
which it reveals to our delighted minds. But we must go
far away in order to catch the spirit of the Feast. We
must put before ourselves, as on a map, the aspect which
the whole Chureh is presenting to the Eye of God to-day.
Qur great city is deafened with her noise; she cannot
hear. She is blinded with her own dazzle; she cannot
see. We must not mind her: we must put the thought
of her away, with sadness if it were any other day than
this, but to-day, becanse it is to-day, with complete
indifference.

O the joy of the immense glory the Church is sending
up to God this hour: verily! as if the world was all un-
fallen still! We think, and as we think, the thoughts
are like so many successive tide-waves filling our whole
souls with the fulness of delight, of all the thousands of
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masses which are being said or sung the whole world over,
and all rising with one note of blissful acclamation from
grateful creatures to the Majesty of our merciful Creator.
How many glorious processions, with the sun upon their
banners, are now winding their way round the squares of
wighty cities, through the flower-strewn streets of Chris-
tian villages, through the antique cloisters of the glorious
cathedral or through the grounds of the devout seminary,
where the various colours of the faces and the different
languages of the people are only so many fresh tokens of
the unity of that faith, which they are all exultingly pro-
fessing in the single voice of the magnificent ritual of
Rome! Upon how many altars of various architecture,
amid sweet flowers and starry lights, amid clouds of
humble incense and the tumult of thrilling song, before
thousands of prostrate worshippers, is the Blessed Sacra-
ment raised for exposition, or taken down for benediction !
And bow many blessed acts of faith and love, of triumph
and of reparation, do not each of these things surely re-
present! The world over, the summer air is filled with
the voice of song. The gardens are shorn of their fairest
blossoms to be flung beneath the feet of the Sacramental
God. The steeples are reeling with the clang of bells;
the cannon are booming in the gorges of the Andes and
the Apennines; the ships of the harbours are painting
the bays of the sea with their show of gaudy flags; the
pomp of royal or republican armies salutes the King of
kings. The Pope on his throne and the school-girl in her
village, cloistered nuns and sequestered hermits, bishops
and dignitaries and preachers, emperors and kings and
princes, all are engrossed to-day with the Blessed Sacra-
ment. Cities are illuminated ; the dwellings of men are
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alive with exultation. Joy so abounds that men rejoice
they know not why, and their joy overflows on sad hearts,
and on the poor and the imprisoned and the wandering
and the orphaned, and the homesick exiles. All the
millions of souls that belong to the royal family and
spiritual lineage of St. Peter are to-day engaged more or
less with the Blessed Sacrament: so that the whole
Church Militant is thrilling with glad emotion, like the
tremulous rocking of the mighty sea. Sin seems for.
gotten ; tears even are of rapture rather than of penance.
It is like the soul’s first day in heaven; or as if earth
itself were passing into heaven, as it well might do, for
sheer joy of the Blessed Sacrament.

But all this represents and reveals an interior world
of deep worship and of countless supernatural operations
of the Holy Ghost, and of the exuberant activity and
inexhaustible energy of the Precious blood. A single

supernatural act—how much dearer is it to God than a |

thousand sins are hateful; for the odour of Christ and/
the unction of His grace and the ornament of His Blood
and the seal of His merits are on that single act. Grace
grows active as great feasts grow nigh; and its preludes
bring many souls to the feet of their spiritual physicians.
Crowds that were in sin yesterday now for the love of
Jesus have made to-day’s sun to rise upon their penance;
and over each one all heaven’s angels rejoiced, more than
over a newly-created world. Millions have made their
preparation for Comwunion, and the least fervent of
them all did something for God he would not else have
done. The same millions communicated ; and think of
all that Jesus did in them, and with them, and for them,

while the sacramental union lasted! The same millions
2 *
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made their thanksgiving, and what a choir of praise was
there. How many aged men will the evening find less
worldly than the morning saw them. In how many souls
of children has not faith started and grown, strong,
supple, juicy shoots, more than a whole year’s growth in
one brief day: and what a glorious thing is each growth
of faith in a childish soul, seeing there comes along with
it such a glorious promise for eternity! And what shall
I say of those deeper depths, the souls of mortified inte.
rior men? I suppose that the mere exercise of faith, to
say nothing of love, in a saint is something so deep and
high, so far-reaching and full of union with Christ, that
we common Christians can know nothing of it. And
how many real saints, how many hereafter to be raised
on the altars of the Church, have been in rapture, in
extasy, in transcendent communion with God this day,
through the stirring of the life-giving mystery in their
souls. The silent cloister has sent up thousands of
sweet perfumes from espoused souls throughout the day;
acts of faith enough to win grace for unconverted tribes,
acts of love sufficient to expiate a sea of blasphemies
and a world of sacrilege, acts of union which have
strengthened and invigorated the whole Church and
quickened all its pulses in places far remote from the
cells, where the acts were perfected in solitude and prayer
and austere concealment. Who can tell the vocations
begun or achieved to-day, the conversions suggested or
effected, the first blows given to a sinful habit or the
crowning virtue to a devout resolve, the sins remitted or
the sinful purposes abandoned, the death-beds illuminated
or the souls liberated from purgatory through the quick-
ened charity of earth? There has been a vast and busy
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and populous empire of interior acts open to the eye of
God to-day, so beautiful, so glorious, so religious, so ac-
ceptable, that the feast of the outer world has been the
poorest possible expression of the inner feast of the
world of spirit. And what is it all but triumph, the
triumph of our hidden Lord?

1L

Triumph then is the character of the Feast of the
Blessed Sacrament. Its spirit is a spirit of triumph.
Let us get a clear idea of this; for triumph is not a
common spirit in devotion, and we should know exactly
what it meaus; for it has much to do both with the fresh-
ness and vigour of our faith, and also with that liberty
of spirit without which there is no evangelical perfection.

There is a great and edifying variety in the liturgical
and ritual expressions of the Church, as we might expect
from the fulness of the indwelling of the Holy Spirit
within her. Yet most of them have to do either with a
sense of sin, or with a sense of forgiveness, or with a
sense of exile: and this fact reveals to us very much of
the peculiar character of Catholic devotion. When the
Church assembles her children on Ash-Wednesday and
marks them on the brow with .the memento of their mor-
tality, which is the punishment of sin, or when she sus-
pends her Gloria in Advent and in Lent, or when she
extinguishes one by one her mystic candles amid th e
grave chants of her doleful Tenebrse, or when she strips
her altars, as if the end of the world or the persecution
of Antichrist were come and there was to be no more
daily Sacrifice, all these are so many expressions of the
sense of sin and of the mournfulness of our estrange.
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ment from God. How deeply by this show of grief dves
she instil into our minds a hatred of sin and a sense of
its tremendous guilt, exciting in us in the mysterious
seremonies of Holy Week almost more of humbling
<hame than of happy love! But when she uncovers the
Jrucifix to the faithful and invites them to prostrate
hemselves and kiss the feet of their Saviour’s image, or
when she celebrates the Feast of the Most Holy Re-
deemer, or the reparatory Feast of the Sacred Heart,
that day of reparation which our Lord Himself revealed,
then it is rather the sense of forgiveness which is ex-
pressed than a sense of sin, and yet still in the humble
spirit of consciously unworthy penitents. Again, when
she calls us to celebrate the Feasts of the Angels and of
the Saints, especially that abundant Feast of strong and
anusual and redoubled graces, All Saints’ Day, or to
join in the Candlemas procession, it seems as if the sense
of exile rather than anything else weighed heavy on her
spirit. It is but another form of that beautiful ery of
hers from out the deep places of her banishment, whether
fresh for the day’s work at cockerow when lauds are sung,
or weary with so much bootless toil as the last scal-
goothing notes of vespers are dying away, when for <o
great a portion of the year she turns from her Spouse to
His Mother, almost in envy or in reproach, ¢ To #hee we
cry, poor banished children of Eve, weeping and mourn-
ing in this vale of tears.’”” So too how touching is that
word ‘patria’ at the end of the O Salutaris, as if the
very nearness of Jesus, the very privilege of the passing
moment, only deepened the sense of exile, and rendered
it the more intolerable, and as if the echo of our hearts
to the sight of Him in His Sacramental veils could only
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be that word, “country,” patria, so sweet to an exile’s
ear, so sad in an exile’s mouth.

This threefold sense of sin, of sin’s forgiveness, and
of exile, gives us a clear insight into the spirit of Catholic
devotion. It is not exactly a spirit of sadness, but of
pathos, mournful, humble, graceful, pining; if it mur.
murs, it is in songs and hymns unto the Lord, or if it
seem impatient, it is because its boly desires are for the
moment beyond control. It is not forward, but it is firm.
Tt is not loudly confident, but it is in secret peace and
tranquil surety. It is the gentle bravery of continucd
suffering, not the defiant valour of momentary martyrdom.
Tt is all this, because it 1s made up of hope and charity
more sensibly than of faith; whereas it is chiefly the
element of faith in devotion which is represented to us
by the worship of the Blessed Sacrament: and hence
the spirit of Corpus Christi is not a sense of sin, of for-
giveness of sin, or of exile, but of triumph, though end-
ing in the soul at last, as we shall see, in a devotion of
the most plaintive and pensive description. But true it
is, that whatsoever in devotion is of a joyous sort, brave,
persisting, trying great things and accomplishing them,
quick-sighted, instantaneous, venturesome, and trustful,
is of faith, and is chiefly introduced and maintained by
the worship of the Blessed Sacrameut. This is the secret
of the fortitude of the saints.

Then again there are feasts and ceremonies expressing
the past mysteries of Jesus and Mary, the gracious acts,
joyful, sorrowful or glorious, which belong to the mys.
tery of the Incarpation. These feasts are commemorative,
historical, monumental, while they also keep reviving in
the Church the peculiar graces and exercises of virtue,

B :
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and the keroisms of the spiritual life which they recall.
They all belong to one class, because they express past
events, and those events mysteries of the Incarnation;
yet each one of them has a peculiar and separate spirit
of its own; each has a speciality to further some par-
ticular grace in the soul aund to give some cognizable
shape to its interior life, or to become the dominant
genius of some religious congregation. One star differs
from another star in glory; and every action of our
Blessed Lord is so fertile and exuberant, so powerful to
produce its like in others, so full of divine energy and
signification, that it is in itself a creative word, and calls
forth in our souls a perfect little world of mystical and
spiritual beauty and consistency. The same may be said
of each of those several and successive adornments of
grace and power, with which the munificence of the Most
Holy Trinity arrayed the elect Mother of God. Thus a
knowledge of the mysteries to which they are specially
devoted will often reveal the whole spiritual history of a
pious soul, and will enable us to discern the purposes of
God upon it. Corpus Christi does not fall under this
class of feasts, while Holy Thursday evidently does; and
who is there who does not perceive at once the great dif-
ference between these two processions of the Blessed
Sacrament. While the one is simple triumph and holy
jubilation, the other is pensive and pathetic. The Se -
pulchre is there, a visible monument of what we are
commemorating, and the Vexilla regis is the key-note of
the whole, and our last effort to be joyful has passed
away with the closing music of the Gloria. If we com-
pare MHoly Thursday and Corpus Christi we shall see
what \iery distinctive spirits two similar feasts can have;
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and these different spirits represent realities and a~tual
operations of grace in the soul.

I seem to be wasting a great many words on a very
simple truth. But if it is true, as St. Philip tells us,
that it is a bad sign if we do not experience a notable
fervour and sweetness at great feasts, is it not also true
that in order to draw the fire and to suck the sweetness
out of each feast, it is important to apprehend its real
and peculiar spirit? I say then that Corpus Christi is
essentially a feast of triumph. It is a day of triumph
rather even than of joy, a day of power, of fearlessness,
of public profession of faith, of the heavenly insult of
truth over doubt, heresy, falsehood, sacrilege, and blas-
- phemy. Its position immediately following upon Trinity

Sunday is a sort of Type of this. It does not come after
the Ascension in unbroken order, as one feast of our
Lord following another, nor even at once after Pentecost,
when the descent of the Holy Ghost had been as it were
the fruit of the Ascension and the sweet token of the
strange truth that it could ever be expedient for us that
our Lord should go away. But it waits until the Church
has led up all her mysteries into the secret fountain, the
mother mystery, of the Most Holy Trinity, as if the
whole collective devotion of the year rose up into the
unapproachable light, and fell back again in showers of
glory and in streams of celestial power and beauty upon
men in the grand and consummating mystery of Tran-
substantiatibn. Hence its character of triumph. The
Church Militant is blended for a moment with the Church
Triumphant, and forgets her exile and. her militant con-
dition ; and the worship of the Holy Trinity, which is a
sort of antepast of Heaven, finds its adequate expression
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in the joyous adoration of the Blessed Sacrament. It 1a
a day when we cannot be still, and hence a day of pro-
cessions. It is a feast of shout and song, one while
against the earth, as if the walls of the great city of the
world were miraculously falling down before our faith,
while we encompass it, marching, angels and men, to
the martial strains of our Lauda Sion; another while, in
praise of the Church, while the whole world resounds
with the acclamations of the redeemed bearing their
Redeemer round the ramparts of his own impregnable
Sion.
IIT.

But it is not enough to settle that the spirit of Corpus
Christi is one of triumph ; there rises the farther question
of the character of this triumph, which is of course
wholly supernatural, and not the mere fine feelings of
patriotism or the earthly glow of some national victory.
Nay, it is not so much a triumph because by the grace
of God we are on God’s side, as because God in this
mystery is triumphing Himself over those things which are
the undoubted enemies of His kingdom and sovereignty.
It is His triumph as well as ours, His rather than ours.

I said that Corpus Christi was naturally a day of pro-
cessions. Now the whole history of the Church may be
viewed as in itself a vast and various procession, seen
under all the vicissitudes of war, as a caravan of pilgrim
soldiers fighting their way from east to west. Now it i3
in little straggling bands with the apostles on the Roman
Roads, or now encamped with the obscure Proselytes of
the Gate round the Jewish Synagogues in the Roman
Provinces. Here we behold it, an army of martyrs, with
the pontiff at its head in the dim chambers of the Cata-



TRIUMPH. 25

combs ; there it is out before the world’s eyes, all gleaming
and glancing with the ensigns of imperial favour and
command. One while it is pushing its way across the
desert to reach the unevangelized nations; another while
it is curbing the inundations of the barbarian north.
Now it has absorbed the whole civilized world into itself
and in its medizeval splendours; and again it is mingled
with the unbelieving multitude, cleaving for itself a pas-
sage through the crowd of base literatures, of wicked
philosophies, of corrupted civilizations, and of debased
diplomacies, never lost to the eye, always cognizable,
always suffering, always royal, always unlike anything
else in the world, like the children of Israel in the Red
Sea when the solid waters stood up as a wall on their
right hand and on their left. :

The procession of the Blessed Sacrament is a compen-
dium of Church History. It is a disclosure of the mind
of the Church in all the vicissitudes of her warlike pil-
grimage. It makes us feel as past ages have felt and as
generations will feel in times to come. It gives us a
taste of her supernatural disposition, and helps powerfully
to form the same disposition within ourselves. It is not
the triumph of the Church because she has finally de-
stroyed her enemies and is victorious. Every day is only
bringing new enmities to view, and unwasking false
friends. The whole of the extraordinary versatility of
human wickedness is simply at work to harass and exhaust
the Church by the maultiplicity and unexpectedness of its
attacks. The empire of the demons abounds in fearful
intelligence, backed by no less fearful power, and the
Church has to prove it all. There is not a change in the

world’s destinies which is not a fresh trial for the Church.
5 .
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There is not a new philosophy or a freshly-named seience,
but what deems, in the ignorance of its raw beginnings,
that it will either explode the Church as false, or set her
aside as doting. There is no new luxury of our modern
capitals, but the devil or the world enter into it with a
mysterious possession, in order to make a charm of it
against the Chureh and her mission to the souls of men.
Heresy, can be pious, reverent, philanthropic, a zealot
for public morals, patriotic, liberal, conceding, if so only
the Church can be wounded by the stratagem. No! it
would be premature indeed if at this day the Church
should sing her pzan because she has finally destroyed
her enemies and is vietorious.

Neither is the feast of the Blessed Sacrament a triumph
because ‘she is at peace. She never gets beyond a truce,
and it is seldom enough that she ever has so much as
that. She can never be at peace until the day of doom,
nor while there is yet a soul, that is not already reprobate,
left unsaved. Her very alliances must needs be full of
suspicions from long experience, and in reality they are
rather fresh anxieties than permissions for repose. She
has often been in alliancc with the governmeunts of the
world, and thereby has many a soul been saved that would
bave else been lost. But such alliances cost her the
blood of martyrs and the toilsome sweat of popes, and at
the best she can live in them only as the timid deer in
the forest whose every echo is ringing with the hunter’s
horn. She is less at her ease iu a Concordat than in a
Catacomb. So with eduecational and reformatory move-
ments ; so with legal efforts for political liberties ; so with
philosuphical and scientific leagues; so even with the
graceful enervations of beautiful and refining art. She
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has her place in all these things, because she has a mission
to them all; but she does not, may not, dwell with them
in peace.

Neither does she triumph because heresy is stifled all
over the earth. Ior new heresies wax while old ones
wane : and each schism as it decays is the fruitful parent
of many more. In truth heresies are a condition of her
life, and the unwitting cause of nearly all the intellectual
magnificence of her dogmatic teaching. Nevertheless it
is doubtless a pleasure and a triumph to her children to
see how year after year various heresies scem to shed their
Christian elements, and to work their way with a blind
fatality outside the ring of reveualed truth altogether.
There is not perhaps a single year in England which does
pot see some section of protestant opinion repudiate its
own starting point and anathematize its own first princi-
ples, and so either lose its hold on earnest minds, or drop
with indifferent minds into the growing gulf of simple
weary unbelief. An Englishman should be the last per-
son in the world to deem the Chburch was triumphing
because heresy is extinet.

Neither again is she triumpbing because she has out-
lived so many foes who at oue time scemed to- be actual
conquerors : though this phenomenon must be a daily
subject for her devout thanksgiving and renewed confi-
dence in God. The turbid flood of protestantism, daily
subsiding and leaving waste tracks of dismal mud behind,
aever covered the earth so dreadfully as Arianism in the
early centuries; and as the one passed, so will the other
Protestant prophecies are coming untrue, and making
their rash authors a laughing-stock year after year. Date
after date of the infallible destruction of the Papacy
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passes on with the harmless course of the four grateful
seasons, and the ealender of heretical prophecy is left
disdainfully, cruelly unfulfilled; and they will figure in
the half antiquarian novels of our posterity as the vagaries
of the Rosicrucians, and the sabbaths of the Lancashire
witches do in ours, emblems and moouments of the un-
dignified weaknesses of the human mind. Still souls are
lost meanwhile, and the Christian’s eye is fixed far more
on that lamentable fact than on the successive extinction
of her foes, which it is as natural and common-place a
thing for ber to expect as that the sun shall rise, or the
barvest, plentiful or scarce, shall come in its appointed
8€ason.

Neither does she triumph because the Blessed Sacra-
ment is to her a foretaste of the joys of heaven and of
its eternal satisfactions. Men do not triumph in antici-
pations, and the feast of victory must be something more
than the pleasant ardour of desire. Nay, truly, if I shall
not seem to be uttering a conceit, I will say that this one
day is the only day in the year in which she does not

, seem to think of heaven; rather, she acts as if it had
come to her, and she needed not to go to it. And this
brings me at once to the real cause of her spiritual
triumph. It is because she has Jesus Himself with her,
the Living God, in the Blessed Sacrament. It is no
commemoration of Him; it is Himself. It is no part
of the mystery of the Incarnation ; it is the whole mystery,
and the Incarnate One Himself. It is not simply a means
of grace; it is the Divine Fountain of Grace Himself.
It is not merely a help to glory; it is the glorified
Redeemer Himself, the owner and the source of all glory.
The Blessed Sacrament is God in His mysterious,
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miraculous veils. It is this real presence of God which
makes Catholicism a religion quite distinet from any of
the so-called forms of Christianity. It is this possession
of her God which is of necessity the lifelong triumph of
the Church. Nothing short of this could be a real or
sufficient triumph to the Bride of Christ.

Iv.

I said before that the Blessed Sacrament was the tri-
umph of the Church over the world, of spirit over matter,
of grace over nature, of faith over sight. Now I will
say more. The Blessed Sacrament is everything to
us. If we wish to be all for Jesus, there is our way,
there is Himself. If we desire to see how Jesus is all
for us, or which is another thing, how He is all in all to
us, the Blessed Sacrament is at once that double revela-
tion. All the doctrines of the Church, creation, incar-
nation, grace, sacraments;Tun up into the doctrine of the
Blessed Sacrament, and are magnificently developed there.
All the art and ceremonial, the liturgical wisdom and the
rubrical majesty of the Church are grouped around the
Blessed Sacrament. All devotions are united and satis-
fied in this one. All mysteries gravitate to this, touch
upon it and are crowned by it. Nowhere are the mar-
vellous perfections of the Invisible God so copied to the
life and displayed to His creatures. All the mysteries
of the Incarnation are gathered into one in the Blessed
Sacrament. All the lives and actions of Jesus are found
therein. All the other sacraments subserviently minister
to this, and it is the one only Sacrament which Jesus
Himself received. It does His work better than any-

thing else does, and answers as nothing else does all the
8* )
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ends He had in view. With the Body and the Blood
and the Soul of Jesus it brings with it His Divine Person,
and the Persons of the Father and of the Holy Ghost,
in a way so real and sublime as to_be beyond expression,
but which we signify by the theological word ¢ coucomi-
tance,” as if the Holy Trinity came in the train of our
Saviour’s Body, as its equipage and company. It is the
greatest work of God, and the sabbath of all His works;
for therein the Creator’s love and power and wisdom find
their rest. The Church can never triumph except in
what crowns, completes, and satisfies the vast nature of
an immortal soul; but was ever triumph like to this?
It is the triumph of Creation, the triumph of Redemp-
tion, the triumph of the Sacred Humanity of Jesus, the
triunph of the Holy and Undivided Trinity.

What T have to do is to prove all this, not in a contro-
versial way, but by the authority of the Church, to
loving souls. O what unfathomable sweetness there is
in Jesus! Everything that leads tv Him, that stands in
sight of Him, that in any way belongs to Him, or after
the most indirect fashion can be coupled with Him, how
sweet it is, how soul-soothing and soul-satisfying, even
though it be not Himself! Karth has nothing like to it,
and withers away and gives out no scent when it comes
near it. The very odour of His Name is as olntment
poured forth. The very sign of His Cross is stronger
than hell. The very fringe of His gmiment can undo
curses. Formalities become all life and spirit, if they
so much as catch His eye, or point a finger at Him.
What then must those things be which are near and dear
to Him, on which the golden light of His love and choice
is ever resting like a diadem, His blessed Mother, His
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foster-father, His great precursor, His glorious apostles,
the little Innocents that died instead of Him? Has the
world a love or a devotion which is enough for the least
of these things? What a world of heavenly beauty there
is all around Jesus; and simple souls, how happy, how
intensely happy they are made by it! But when we get
beyond this, when we press through the rings of saints
and angels and apostles, through the calm majesty and
divine magnificence of that vast city of God, which is
none other than Mary herself, when we reach the very
Jesus, what ean we do but weep for sheer excess of joy
at the height and depth and length and breadth of His
incomparable sweetness ; and what is this but the Blessed
Sacrament itself? Ah! then the Blessed Sacrament is
not one thing out of many; but it is all things, and all
in onc, and all better than they are in themselves, and
all ours and for us, and — it is Jesus!

How sweetly beneath the shadow of this overwhelming
mystery may the soul grow in the grace of humility! It
is a humbling thing to feel how much we might have
done for God that we have not done, how many opnortu-
nities have been wasted, how many graces not corre-
sponded to, how poor and languid and ungenerous has all
been that we have actually had the heart to do. It is
humbling also to feel how little we have done for God in
return for the greatness of what He has done for us, and
how little we can do for Him at the best, even if we werc
saints, considering His Majesty and our nothingness;
end it is painfully humbling to think how much we have
positively done against Him by deliberate preference of
ourselves to Him. But it seems to me that humility
grows far more rapidly and blossoms more abundantly in
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the mere thought of the immensity of God’s love of us,
and the unintelligible prodigality of His fatherly affection
for us, where there is no thought of self at all, even in
the way of merited self-reproach. This vision, for it is
nothing but a beautiful celestial vision, overshadows our
souls. The fires of our selfish passions go out in it. The
glare of the world comes softened through it. There is
nothing to distract us in the absorbing simplicity of this
one sight which we are beholding. There is nothing to
awaken self-love and to aim it against the nobler or
better thoughts of self-forgetfulness. Humility is never
more intense than when it is thus simply overwhelmed
by love; and never can our souls be more completely
overwhelmed by love than when they rest, silent and
wonder-stricken, beneath the shadow of the Blessed
Sacrament.
V.

This leads me to one more remark on the spirit of
triumph, which I have said the Blessed Sacrament pro-
duces in our souls; and that concerns the relation betwsan
this feeling of triumph and the spiritual life.

Almost all the provinces of the spiritual life are y «r-
vaded by what, for want of a better word, I must cal' a
holy discouragement. The word is stronger than I ]%e
and stronger than my meaning, but I do not know of 2 ay
other. 'We are something more than dissatisfied, somie
thing less than disheartened. When we look at ourselves,
at our defeats, nay, even our victories, we cannot help
but be depressed. If we consider the multitude and
weight and ubiquity of our temptations, the scene is
little less disheartening, especially when we add the con-
sideration of our invisible spiritual foes. So also the
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world, and its effect upon us and power over us, are all
discouraging facts of our Christian warfare. TIndeed in
all things our very safety consists in being afraid, in a
sense of inferiority, in a conviction that we are no match
either for our own poor selves or for evils from without.
Yet for all this we must be joyous, gay, confident, secure;
and as there are no fountains for these things either in
gelf or circumstances, we can only find them in our faith ;
and our faith, ag the apostle tells us, i3 our victory over
the world. We must have some cause for triumph,
something to supply us with boldness and with more than
hope, something to buoy us up and to make our hearts
strong within us, and our steps firm, and our eye upraised
and keen, and our hand quick and unfaltering. We
must have “songs in the house of our pilgrimage;” and
those songs can only be “the justifications” of God.
And the crown of all these is the Blessed Sacrament.
We must have something in our spiritual life to answer
to the causes of joy and energy and trustfulness and
support with which the world sustains her votaries. We
must have something to supply for all those motives of
action which we consciously abandon when we enter upon
a spiritual life. Otherwise we shall become cowardly,
languid, and mean-spirited. This is more especially true
if we are aiming at anything like perfection. St. The-
resa used to say that, if humility was to be considered
the first grace for ordinary souls, we must consider that
for souls aiming at perfection, courage is of more account
at starting even than humility. And all this we find in
the perpetual spirit of triumph with which faith supplies
us. If it is unworldliness that we neced, where shall we
find it more completely than in that faith which is our
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triumph over the world? If self-forgetfulness, whera
shall we attain it so soon as beneath the shadow of faith’s
tremendous mysteries? If consolation, when the world
and self and sin all press upon us, where does it spring
so abundantly as in the continual inward triumph of a
believing mind ?

The love of the Blessed Sacrament is the grand and
royal devotion of faith ; it is faith multiplied, faith inten-
sified, faith glorified, and yet remaining faith still, while
it is glory also. And out of it there come three especial
graces which are the very life and soul of an interior life,
an overflowing charity to all around us, a thirst to sacri-
fice ourselves for God, and a generous filial love of Holy
Church. The very joyousness of having Jesus with us,
of being in actual and delighted possession of Him,
renders us full of love to others. Happy ourselves, and
with a happiness so exquisite and abounding, we are
anxious to make others happy also. To be full of love
is in itself a pain, if we have no vent by which we can
pour out our fulness over others. To our ignorance
something of this sort seems the reason why God created
the world, in order to communicate His own perfections
to His creatures. Moreover, we want our love to touch
Jesus Himself and to do Him good. We wish to satisfy
our own love by showing our love to Him, in the ways
which He Himself has ordained and honours with His
acceptation. And all this points to the poor, the desolate,
the afflicted, whom He has put in His own room since
He ascended into Heaven. On days of joy and in mo-
ments of triumphant festivity, then it is that the skilful
fathers of the poor know how to lay sweet siege to the
hearts of men, and with gentle craft to win their wealth
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from them for the little omes of Christ; and none are
such generous givers, whether it be to the adornment of
the material shrines of God, or to those more beautiful
living temples, the poor and sorrowing, as those who are
distinguished by an especial devotion to the Blessed Sa-
crament. Charity is the choicest as well as the most
exuberant emanation from the Adorable Host.

Again, in order to be spiritual, we need a thirst to
sacrifice ourselves for God and Jesus Christ. Self-sacri-
fice is of the very essence of holiness. Love is impatient
of secrecy, at least of being concealed from its object.
It longs to testify itself, and the stronger and purer it is,
the more does it desire to testify itself in different and
heroic ways. Nay, love needs self-sacrifice as an evidence
to itself of its own earnestness and intensity. How
fittle have we given up for our dearest Lord, and how we
burn to sacrifice ourselves in some way for Him. There
are times when we seem to desire nothing in life but to
suffer for the sake of Jesus, times when pain and sacri-
fice appear, not desirable only, but absolute necessities,
so vehemently does love work within us. There are
saints with whom these moods are almost habitual, fol-
lowing far off, for the sake of Jesus and by His grace,
that unbroken renunciation of self which was the cha-
racteristic of His Thirty-three Years. Now devotion to
the Blessed Sacrament has a special power to communi-
cate this divine spirit. The BEucharist is a sacrifice, as
well as a sacrament: no wonder the spirit of sacrifice
goes out from it, and is contagious among loving souls.
But it is not out of the meekness and sweetness and
gentleness and bashful humility of love that this ardent
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desire of sacrifice arises; but out of love’s boldness, 1cs
victory, its warlike prowess, its sense of triumph.

Once more; the spiritual life requires also a generous
filial love of Holy Church. People in these days often
try to draw a distinetion between what is spiritual and
what is ecclesiastical in the Christian religion; and obvi-
ously for many purposes, and from many partial points
of view, such a distinction is very capable of being
drawn. But the two cannot be separated the one from
the other; they lie together practically inseparable.
Hence there is no interior or mystic life, not even in the
cloister, which is not distinguished by a vivid interest in
the vicissitudes of the Church, an inveterate attachment
to her external and ceremonial observances, and quite a
supernatural sympathy with the fortunes of the Holy See.
Love of God and love of Rorme are inseparable. To
obey Peter is the same thing as to serve Jesus. Now
the triumph of Corpus Christi is especially a tricaph of
our loyalty to Holy Church. The very thing I started
by remarking brings it home to us. Here is this poor
land of heresy and schism dark and desolate to-day. It
bas no response to the mighty acclamations of the catholic
millions of other lands. It sees nothing in to-day but a
common unhonoured week-day. So through the fair
realms desolated by the Greek Schism there is the same
lifeless silence. It is a Catholic feast, a monument of
Rome. The very word triumph seems to express some-
thing more than an individual joy. It is a patriotis
thing, a national exultation ; and dear, most dear, as ou-
native country is to us, the Church is a dearer and «
truer country still, for it is more like that heavenly
sountry for which we are sighing, and out of which we
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are exiles at the best. We of all men necd triumph;
for we are cowed all the year round by the dominance of
beresy. Tt tarnishes our faith. It chills our love. It
checks us, and galls us, and unmans us, at almost every
turn of our spiritual life. No one comes quite unscathed
out of the trial; least of all, those who think they do,
and have no fear. O we need the triumph of to-day, the
feast-of our loyalty and patriotism to the most ancient,
the most godlike of all monarchies, the Holy Apostolic
Roman Church.

But see how long I am keeping you as it were outside
our subject and in the vestibule of this glorious temple
of Catholic doctrine. It is balf because I fear to begin,
because I am afraid of myself and my subject, because I
almost wish I bad not begun. Look now with the eye
of faith at the Blessed Sacrament, and remember simply
what our catechism teaches us about it. Is it not a
magnificent thing to be a Catholic? Faith is such a
glorious gift. Think how it makes over to us, as if they
were, and they truly are, our own hereditary possessions,
all the grandeurs of the universal Church, the famous
Church, the martyr Chureb, the Chureh that is never old,
but ever has a perpetual freshness like the Holy Trinity,
ever virgin as Mary herself, ever wet with blood as the
martyrs were, ever teachiug like the apostles and doctors,
ever witnessing like the confessors, ever suffering inno-
cently like the Holy Innocents themselves, and sending
up a perpetual song of victory even out of the fires of
persecution. O how we ought to bless God, now that we
know Jesus, that we were not born in the poor times of
the patriarchs and prophets before the Blessed Sacrament !
Ah! how they desired to sce our day and saw it not !

4 ¢
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Nay, we even seem privileged in our day beyond elder
Christian times; for the longer the Church battles with
the world the more venerable she seems to become, and
her victories of grace more brilliant, and the heavenliness
of her ways more wonderful. Time ¢ writes no wrinkles
on her brow,” but adds line after line of glory and of
freshness. She seems, because we know her better, to
grow more beautiful, more powerful, more bright of face,
more sweet of voice, more strong 1n arm, more mother-
like in manner. Dear Church! to-day is her great day,
the Feast of Holy Faith !
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THE BLESSED SACRAMENI

BOOK I.

THE BLESSED SACRAMENT THE GREATEST WORK OF GOD.

SECTION I
THE CANONS OF THE DIVINE WORKS,

WE cannot make a picture of God to ourselves. We
have no way of representing to ourselves by images or
sensible figures, eternity or omnipotence. We should fall
into grievous error if we even attempted to put God before
ourselves in this way. Yet it is of great consequence to
our spiritual life that we should have a clear idea of God
for it belongs only to the higher stages of mystical union
with God to contemplate Him in obscurity, to enter into
clouds and darkness, and be able to find our rest and
satisfaction there. Now we can bring God before our-
selves with sufficient clearness by denying of Him every
conceivable imperfection, or again by affirming of Him
in the most superlative way every conceivable perfection.
Bat those who have been long accustomed to meditation,
and have thus become familiarized with the works and
mysteries of God, may obtain their idea of God in a

P‘ént manner. When we form to ourselves as perfect
4% (41)
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a picture of God as we are able, and then take it to pieces
again to see how it is composed, we find it made up of
nine mysteries, four in God Himself, and five outside
Himself. The four in Himself are Innascibility, Genera-
tion, Procession and Unity, by which we express the
doctrine of ¢“Three Persons, One God.” The five
mysteries outside Ilimself are Creation, Incarnation,
Justification, Glorification, and Transubstantiation. You
must not misunderstand me to mean that this picture
forms an adequate representation of God, or one which is
perfect in any other. sense than relatively to ourselves.
There are nameless attributes in the Most High, depths
of perfection for which creatures have no name because
they have no ideas of them. There are in Him summits
of beauty and glory, whose shadows, if they cast any,
would fall far beyond this present world of ours, or indeed
any finite creation. There is nothing in God which is so
simply a cause of delighted love and abounding joy as
that He is incomprehensible, and beautiful, and glorious
beyond the reach even of angelic conception. But the
picture of God I am speaking of is perfect in that it
embraces all we kuow of Him, all He has told us of Him-
self, all we require for an intelligent love and profound
adoration of Him, while it includes also in itself a history
of God’s works full to overflowing of motives for the
most intense reverence and the most tender love.

We are not concerned now with the first four mysteries,
those inside God Himself, which express the doctrine of
the Most Holy and Undivided Trinity. We have to do
with the works which the Holy Trinity has vouchsafed to
work outside Himself; and of these five crowning works,
Creation, Incarnation, Justification, Glorification, and

»
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Transubstantiation, Transubstantiation is the greatest and
most perfect, as expressing most fully the interior perfec-
tions of God Himself. This is what I set myself to
show in the present bock; and you must be indulgent to
me if I am hard and dry in the discussion, because I
have many things to say hereafter which might seem
mere poetry or devotional exaggeration instead of grave
and sober truth, unless I have persnaded you to follow
me through this investigation of the works of Ged.

When men speak of one of God’s works being greater
than another, it is not that they pretend to sit in judg-
ment upon God, or arrogate to themselves such a compre-
kension of His designs as will fit them to make a critical
comparisou of His works. Nay, in all God’s works they
acknowledge that there may be, and probably are, ends
and purposes of wisdom, justice, and mercy, which are
beyond their sight, and are even unsuspected by them.
But they speak with all reverence in a human way, to
the best of their judgment, as it strikes them, and as
the Church and her doctors lead them to infer. The
saints are the works of God; yet as the apostle tells us,
one star differs from another star in glory ; and Seripture
teaches us that God has given up the world to the dis-
cussion of the sons of men. In this spirit we may ven-
ture to compare the gracious works of God one with
another, confessing the least of them to be deeper than
we can fathom, higher than we can measure, broader thar
we can embrace, and more full of condescension than ali
the merits of angels and men could ever have a right to
claim.

All human hearts which aim at the discovery and ex-
pression of the beautiful, whether by form, by colour, by

a
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sound, by language, or in any other way, have certain
canons of their own by which they are guided in their
search aed determined in their judgwents. In God’s
works He is His own rule; for He is all beauty, all skill,
all wisdom, and all goodness. But from the knowledge
He has been pleased to give us of Himself, we may ven-
ture to draw certain canons or criteria by which we may
the better discover the divine beauty of His works for
our own instruction, and to gain fresh matter for prayer
and adoring love. 'We may thus ask the question, wherein
consists the perfection of the eternal operations of God ?

I answer, that in our manner of speaking and accord-
ing to our understanding, it consists chiefly in five things;
and a work of God is more beautiful, more wonderful,
more gracious, in proportion as it unites in itself the
greatest number of these five things in the greatest
degree,

First of all, the perfection of the Divine Works con-
sists in the lowest depths of condescension which they
reach. All God’s works are condescensions. He made
Hiwmself infinitely little, says St. Ephrem, in order to
make the world which seems to us so great. He had no
need of us, nor of any possible created beings, however
wise and holy and beautiful. Creation is not necessary
either to His glory or His happiness, nor strictly speaking
to flis goodness. None of God’s outward works are
necessary. Thus creation was a marvellous act of con-
descension. But if the Eternal Word had taken upon
timself vhe nature of an angel, and assumed it to His
Divine Person, it would have been a more perfect work
\nan creation, because the divine coundescension would
have gone further out and reached lower down. For the

S
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Eternal Word to take the lower nature of man upon Him,
the lowest of reasonable natures, is a more perfect work
than the assumption of angelic nature would have been,
for the very reason that it is a lower depth of loving con-
descension. Had man never fallen, and had our Lord
vouchsafed to assume the impassible nature of sinless
humanity, in order to dwell with us and be as it were
one of us, it would have been a work of such perfect love
that neither angels nor men could have imagined it with-
out revelation. What then are we to say when He has
taken upon Him our passible nature, and has actually
suffered, and exbausted all manner of suffering, mental
and corporal, in it, not only in spite of our sins but in
order to redeem us from our sins, and make us kings and
co-heirs with Him in heaven? This is a more perfeet
work because of the still lower abyss which is reached
and occupied by the divine condescension. It seems then
of the very nature of God’s works, because they are
works and because they are His works, that the degree
of condescension which they imply is in truth the measure
of their perfection. The more love they hold, the more
perfect they are; and the lower God deigns to stoop, the
more loving is His condescension.

A second eriterion for determining the perfection of the
divine works, is to be found in the greatest heights to
which they raise the creature. Every condescension of
the Creator implies the elevation of the creature towards
Himeself. This is their very object. Creation itself is for
this end. The Church, grace, sacraments, good inspira-
tions, God’s evidences of Himself, all mean this, the
approach of the creature to the Creator. 'Thus to redeem
mankind from their sins through the Precious Blood ot



N
46 THE BLESSED SACRAMENT [Book
Jesus Chunt, and to allow them to live a life of immortal
happiness on this beautified earth, after the day of jud.g-
ment, with every joy short of the Vision of the Most
Holy Trinity, would have been a great work of love, be-
cause it would have raised men out of sin into holiness,
and out of God’s enmity into His fricudship. How much
more perfect a work is it to be raised to sec God face to
face, and as He is, and to be conformed to the likeness
of the glorified Body of our dearest Lord! The Law
was a beautiful work of God’s compassion; yet it is so
overshadowed now by the more perfect beauty of the
Gosple that we can hardly appreciate its real beauty; yet
as the characteristic of the Jewish Law, as compared
with the loose fragments of natural religion and primitive
revelation in the systems of paganism, was that men had
God near to them as no other people had, so in the Gos-
pel it is the very nearness of God to us and the closeness
of our union with him, which gives its surpassing beauty
to the Christian Church. So in ascetical theology we
count the degrees of perfection in mortification as they
raise us nearer to God; and in mystical theology we dis-
tinguish the successive states of mental prayer and beights
of contemplation according to the intimacy and complete-
ness of our union with God in each of them. Grace is
greater than nature because it lifts us nearer God, and
glory puts grace beneath it because it effects a ecloser
union between the soul and God. Thus the greater the
height to which any work of God raises the creature, the
greater is its beauty and its perfection.

The purely spiritual character of God’s works is anotner
standard of their perfeetion. This is only saying in
other words that spirit is more glorious than matter, and
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the soul more wonderful than the body. The spiritual
regeneration of the world is a more beautiful work than
the first material ereation, though the one could not have
been without the other. To work a miracle by a word
scems more perfect than to use the instrumentality of
matter, though this last may often be more expedient,
and give God greater glory. But matter and spirit are
God’s creatures, and He can use either of them separately
or both together when he vouchsafes to work, yet the
more spiritual the manner of His operation the more per-
fect do we usually account it. Tt is this very thing
which gives such a peculiar dignity and loveliness to the
operations of grace in the souls of men. Thus, suppos-
ing two divine works in our eyes of equal magnitude and
with objects of equal importance, we should give the
preference to the one which was wrought in 2 more purely
spiritual manner, as representing to us in a higher
degree the character of the Almighty. Thus the low
and mistaken notions which they had of Messinh’s king-
dom and sovereignty, seem to have been the main reasons
of the Jews remaining unconverted. The failing to per-
ceive the spiritual character of the Gospel drew down
our Lord’s reproof upon James and John. Gross views
of the resurrection of the body called forth the indigna-
tion of St. Paul, and a want of spiritual discernment
caused some to full away from our Lord at Capharnaum
when He first revealed the doctrine of the Holy Eucharist.
God’s honour is especially implicated in the spiritual
operation of His works, and in the discernment of it by
His ereatures.  We may therefore rank the presence of
this peculiar method, as a criterion of the perfection of

His works, at least when it is found in conjunction with
others.
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A fourth criterion of the perfectiou of the Divine Works
is to be found in the union of continuity and multiplicity
which distinguishes them. Their continuity represents
the immutability of God, and their multiplicity His mag-
nificence and liberality. Thus to be confirmed in grace,
as the apostles were, is a higher state than ours, because
it is continuous. Transient effects are less perfect than
those which are permanent. Half an hour’s extasy on
earth, even if it involved the intuitive sight of God, is a
less work than the abiding rapture of the Beatific Vision
in heaven. The notion which some of the heathen had
of God without providence, who having created the world
left it to itself, is, putting aside its impiety, a less perfect
idea than that which represents Him as the perpetual life
of the world, supporting, sustaining, and invigorating
everything; and it is so because of its want of continuity.
The mystery of creation would lose half its beauty, if pre-
servation were not included in it.  Maltiplicity is also an
especially divine characteristic. Thus to be forgiven our
sins once in baptism is a beautiful and perfect work ; but
when forgiveness is repeated, renewed and multiplied,
time after time, in the perpetual sacrament of penance,
bow much more perfect and beautiful is the work of for-
giveness! The glory of the Church is that the narrow-
ness of the Synagogue has been done away, that believers
are multiplied, and grace wmultiplied also upon each one
of them. What was the creation of all this universe of
worlds compared with the shedding of one drop of the
Blood of Jesus? But the dust of Olivet and the stones
of Jerusalem, the folds of His garments, the lashes of the
scourges and the thorns of His crown, the iron of the
nails, the head of the spear and the wood of the eross, all
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steeped with the precious Blood of God, what revelations
they are of the exuberance and prodigality of the Divine
Love! Thus where we find continuity and multiplicity
combined in any of God’s works, it is to us a fresh mark
of beauty and perfection.

Lastly, the works of God have a greater or a less per-
fection according as they represent and shadow forth the
greatest number of the Divine Perfections. All God’s
works are disclosures of Himself, and as to know God is
eternal life, the more complete the revelation of Him,
which any work may be, the more obviously is it a proof
of its perfection. Thus hell, considered simply as part of
creation, is a very beautiful work. It shadows forth the
unutterable purity of the Most High. It speaks most
eloquent things of the splendour of His justice. Nay,
silver lines of mercy are thrown across the dark abyss, in
that even there sin is not altogether punished as it de-
serves to be, and also because its vindictive fires are
preaching daily to the world and thus defrauding them-
selves of millions of souls who would otherwise have been
their prey. Hell is terribly beautiful. Yet purgatory is
still more beautiful ; for it is eloquent of God’s justice,
His justice even on forgiven sin and on souls whom He
dearly loves. It is'a more complete revelation of the
Divine Purity than hell, in exhibiting to us the Beatifie
Vision long delayed as the consequence of absolved and
venial sin. Then in addition to all this, it is a revelation
of love, such as hell cannot be. It is a display of the
ingenious artifices of heavenly compassion to multiply the
number of the saved, and to hinder their cowardice and
coldness from being their utter ruin. Thus it tells us a

great deal more about God than hell does, revealing ways
5
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and characteristics of our Heavenly Father, which no con-
templation of hell, however lengthened, ever could have
revealed; and thus, in this point of view, it is a more
perfect and beautiful work than hell. But if we compare
heaven with purgatory in this same respect, it is evident
that heaven is a much more beautiful and perfect work,
giniply as revealing so much more of God, and indepen-
dently of other considerations which will be obvious to
every one. In fact God’s works are so many mirrors in
which Ie allows His creatures to behold the reflection
of His invisible perfections and hidden beauty; and just
in proportion as the reflection is the more extensive or
more minutely clear, so is the perfection of the mirror in
which we behold them. And thus one way of determin-
ing the perfection of a divine work.is to see how many of
the Divine Perfections it shadows forth, and with what
degree of clearness and precision.

These then are the five criteria by which we may dare
to judge of God’s works, the canons we may call them, of
artistical beauty in the divine operations. We find the
beauty of God in His works in the lowest depths of con-
descension which they reach, in the greatest heights to
which they raise the creature, in the purely spiritual cha-
racter of their operation, in their continuity and multi-
plicity, and in their shadowing forth the greatest number
of the Divine Perfections.

SECTION IIL
THESE CANONS UNITED IN TRANSUBSTANTIATION,

Now all these peculiar excellencies and canons of
beauty are united in Transubstantiation, in the Blessed
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Sacrament ; and that in a very remarkable manner.
The Incarnation for a fallen race, with the humiliations
of our Lord’s Thirty-Three years, seemed to carry the
divine condescension to the lowest depth. DBut the
Blessed Sacrament contrives to carry it lower still. Tts
littleness is more wonderful ; its ignominies more myste-
rious ; its humiliations more manifold and continual.- It
is, as we shall see hereafter, an exact parallel of the In-
carnation, adding to each branch of that mystery some
additional features of loving abasement and inexplicable
condescension. No uniou between the Creator and the
creature has been devised so awfully intimate as the
sacramental union ; neither has the creature in any other
mystery been lifted to such a height as that he should be
allowed, with a reality so real that no word is foreible
enough to express it, to make his Creator his daily Bread.
If we wish to select one mystery in which more than
another the purely spiritual character of God’s operations
is peculiarly manifest, there is not one of the faithful
who would not on the instant name Transubstantiation :
for spirituality, ‘as our Saviour teaches us in the sixth
cb:{pter of St. John, is its very excellence and crown.
Where also shall we find continuity more marvellous than
that Real Presence of our dear Lord which is to be with
us all days even unto the end of the world ; or where mul-
tiplicity more astonishing than in the number of masses
daily all the world over, and the countless multitudes of
communicants, and of Hosts reposing in our tabernacles 7

Nowhere- shall we find any mystery which shadows
forth so many of the Divine Perfections as the Blessed
Sacrament, nor with more amazing clearness and miuute-
ness. We have only to look into auny of our common
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theological or devotional treatises to see how completely
the faithful have laid hold of and appropriated this con-
soling truth. It would hardly be an exaggeration to say
that from the contemplation of the Blessed Sacrament
alone we could draw all that we know of God’s goodness
and dispositions towards us. If we seek for a disclosure
of His love, where shall we find it more strikingly or
more touchingly than in the Blessed Sacrament? He
loved us “to the end,”” as St. John says when he speaks
of the institution of the Holy Eucharist, not to the end
of His life only, but as commentators explain it, to the
end of the possibilities of the divine libervality, to the
farthest end that love could go, even His love who was
God as well as Man. It is not only gifts and graces
which He gives us here, but He.is Himself the gift,
Himself the grace. Calvary was not enough. The seven
Blood-sheddings fell short of His merciful intent. Our
ingratitude does not hinder Him. We have spurned His
Cross and crucified Him afresh. 'We have trampled His
" Blood beneath our feet, and mixed it up with the mire
of sin. Now we shall have another mystery in which
we may still outrage Him, while He still keeps Wobing
us to His love. Was ever love like this? Was ever love
so great? Was ever love so mournfully unrequited ?
See too how sweetly the wisdom of God is glassed in
the mirror of this heavenly mystery! It was the inven-
tion of Jesus to stay in the world even when he was
quitting it; to be more than ever with His people when
He was going away from them till the end of the world;
to multiply Himself on earth when He was gone into
heaven ; and to consecrate the earth with the presence of
His Body and Blood when he was elevating them both te
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their proper place at the Right Hand of the Father, and
as it were leaving earth desolate and bare. ¢ By the In.
carnation,” says Nouet, “the Son of God by a marvellous
secret of wisdom found the means of making the invisible
visible by covering Himself with our humanity, in order
to converse familiarly with us; but in the Blessed Sacra-
ment by a no less marvellous invention He makes the
visible invisible, by covering His Sacred Humanity with
the appearances of bread and wine, that He may nourish
us with His Flesh and Bloed. In the mystery of the
Incarnation He hides Himself that He may be seen; in
the divine Eucharist He hides Himself that He may be
eaten. In the first mystery He lets us see the sweetness
of His divinity; in the second He lets us taste the sweet-
ness of His Humanity. So again all the circumstances
of the Blessed Sacrament are full of manifestations of
His wisdom. The very concealment of His Flesh and
Blood hinders our fear while it defrauds us not of the
reality of that stupendous food ; and the very familiarity
of the common-place species which He uses for His veils
affords us a delightful exercise of our spiritual discern.
ment and our ardent faith, while He makes Himself easy
of access to the whole world by the cheapness and vile-
ness of His disguise.”’

What a picture too is the adorable Host of the im-
thensity of God. God by His immensity in the whole
world : Jesus in the whole Host : God is entire in every
part of the world, Jesus in every fraction of the Host.
One Body is at one time in all Hosts and in all parts of
all Hosts, and that without extension, while His presence
is multiplied through the length and breadth of the earth
in Hosts almost beyond number: and everywhere is the

5% D
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Blessed Sacrament rendering a homage to the Omuipres-

ence of God, worthy of it and equal to it. So that while
we admire in the Blessed Sacrament the extreme littlencss
to which the Eternal Word has reduced Himself, that
very littleness is such an image of the Divine Immensity
as is not to be found elsewhere in all creation.

But if the littleness of the Blessed Sacrament is the
reflection of God’s immensity, the frailty of the adorable
Host is no less the image of God’s eternity. For the
bread we eat is nothing less than eternal life. We cannot
break it, divide it, diminish it, corrupt it, even though we
eat it. It is whole and equal in each part, and a million
others eat it with us, and wilt continue to eat it until the
end of time : when He will still remain the bread of life,
Himself the life eternal. Nay, this seeming frailty is so
strong that it can hinder and destroy eternal death, and
malke even our corruptible flesh incorruptible at the last.
He whom we adore in that Blessed Sacrament is Himself
the judge upon whom our entrance into eternal life de-
pends : and that Blessed Sacrament is itself the energy
of our glorious resurrection.

Of the omnipotence of God in the Blessed Sacrament
we shall have to speak hereafter, so that we need not dwell
upon it now. But most true it is that there is no work
of God which shadows forth so many of the Divine Per-
fections, as the mystery of Transubstantiation. So that
all the canons by which we can test the beauty and per-
fection of God’s gracious works meet and are crowned in
this one, in all that manifold work and various mystery
which we mean when we pronounce those short but thrili-
ing words, The Blessed Sacrament! If no mind of man
can measure the grace it is to have inherited this glorious

o
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faith, what must they do for God who once ia the full
use of reason had it not, and by His special intervention
have now received it? What can they do but sacrifice
their whole selves to Him? It is but little, but what
else is left them? And such a sacrifice is not generosity,
itis barely justice. They are but as men who are said to
have paid their debts, because they have paid all they
can. The Blessed Sacrament once meant something
which was not theirs, something external to themselves,
the property and possession of a different religion; but
aow it is their own. It has become their life and joy,
their solace and their strength, their worship and eternal
bliss. O how worse than Egyptian is the darkness out of
which the light of the sanctuary has drawn them, and
in which so many souls they love are left! Alas! for
us who love and those we love! no saint upon the altars
of the Church has ever spoken one consoling word of
the dreary darkness of those who are without. Sad
enough are the words of theologians,* but sadder far the

® Since the above was written the pope’s allocution of December
9, 1854, has been made public: from which the following passage is
extracted.

“Errorem alterum nec minus exitiosum aliquas Catholici orbis
partes occupasse non sine mcerore novimus, animisque insedisse
plerumque Catholicorum, gui bene sperandum de sterna illorum
omnium salute putant, qui in vera Christi Ecclesia nequaquam ver-
santur. Idcirco percontari sepenumero solent, quaenam fatura post
obitum sit eorum sors, et conditio, qui Catholice fidei minime addict
sunt, vanissimisque adductis rationibus responsum preestolantur
quod pravee huic sententi suffragetur. Absit, Venerabiles Fratres,
ut misericordize divine, quee infinita est, terminos audeamus appo-
nere; absit ut perscrutari velimus arcana consilia et judicia Dei,
quee sunt abyssus multa, nec humana queunt cogitatione penetrari.
Quod vero Apostolici Nostri muneris est, Episcopalem vestram et
sollicitudinem et vigilantiam exoitatam volumus, ut quactum potestis
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words of saints:—sad indeed, and weighty with the
wisdom of their spiritual discernment. Even the sun-
shine of the gentle saint of Sales is gloom when he
thinks of those who are not of the fold, and his sweet
words turn bitter as be characterizes the lot of those who
are not children of the Church. What then shall they
do for their Lord, for whom that Lord has turned this
dismal night to certain day ?

Has anything been said of the Blessed Sacrament
which the truth does not warrant? Has any statement

contendere, opinionem illam impiam seque ac funestam ab hominum
mente propulsetis, nimirum quavis in religione reperiri posse aternse
salutis viam. Ea qua preestatis solertia ac doctrina demonstretis
commissis curee vestree populis miserationi ae justitize divinse dog-
mata Catholica fidei neutiquam adversari. Tenendam quippe ex
fide est extra Apostolicam Romanam Ecclesiam salvum fieri nem-
inem posse, hanc esse unicam salutis arcam, hane gui non fuerit in-
gressus, diluvio periturum; sed tamen pro eerto pariter habendum
est, qui verse religionis ignorantia laborent, si ea sit invincibilis,
nulla ipsos obstringt hajusce rei culpa ante oculos Domini. Nvu:
vero quis tantum sibi arroget, hujusmodi ignorantize designare
limites queat juxta populorum, regionum, ingeniorum, aliarumqeae
rerum tam multarum rationem et varietatem ? Enimvero cum soluti
corporeis hisce vineunlis videbimus Deum sicuti est, intelligemus pro-
fecto quam arcto pulcroque nexu miseratio ac justitiadivina copu-
lentur ; quamdiu vero in terris versamur mortali hac gravati mole
quze hebetat animam firmissime teneamus ex eatholica doctrina
unum Deum esse, unam fidem, unum baptisma ; ulterius inquirendo
progredi nefas est. Ceterum prout charitatis ratio postulat assiduas
fundamus preees, ut omnes quaquaversus gentes ad (nristum con-
vertantur, communique hominum saluti pro viribus inserviamus,
reque enim abbreviata est manus Domini, gratieeque ccclestis dona
nequaquam illis defutura sunt, qui hac luce recreari sincero animo
velint et postulent. Hujusmodi veritates defigendse altissime sunt
fidelium mentibus ne falsis corrumpi queant doctrinis eo spectantibus
ut religionis foveant indifferentiam, quam ad exitium animarum ser=
pere latius videmus ae roborari.”
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been made which the Church does not either compel ug
to believe, or point to as an easy inference from her
theological definitions? And has it not all been said as
drily and prosaically as possible ?  Yet surely it is a very
frightening consideration! Remember, all these great
things which we have been thinking of have not to do
with some past mystery, like the creation of the world,
which took place thousands of years ago, and which we
look up to with intellectual astonishment through the
dimness of venerable time, and adore the council of the
Most Holy Trinity, whose loving wisdom decided on the
creation of our race. Neither does it concern a tremen-
dous far-off mystery, like the general judgment, in which
we shall all have to bear our parts, and wherein we do
not know how we shall have to behave; and yet so much
depends on our bebaviour here. We can look at mys-
teries so long past or so far forward with calmness, or at
least without permanent disquietude or serious agitation.
But the Blessed Sacrament is a mystery of daily repe.
tition, of ordinary familiarity. We are coming across
our Lord continually. Kither we are calling Him from
heaven ourselves, if we be priests, or we are witnessing
that unspeakable mystery, or we are feeding on Him and
seeing our fellow-creatures do so also, or we are gazing at
Him in His veils, or receiving His benediction, or making
our devotions at His tabernacle door. And what is our
habitual behaviour to Him in this mystery? We are
orthodox in faith; doubtless: every word of that queen
of councils, the blessed and glorious assembly of Trent,
is more precious to us than a mine of gold. But have
the intensity of our love, the breathlessness of our rev-
erence, the earnestness of our prayers, the overbearing
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momentum of our faith, the speechlessness of our yearn-
ing desires, been all they should have been, or half they
would have been if we had but eorresponded to the grace
which He Himself each time was giving us? There is
no sign of lukeéwarmness more unerring than becoming
thoughtless about the Blessed Sacrament, and letting it
grow common to us without our feeling it. Kven though
the disciples on the road to Emmaus did not know Jesus
till he vanished from their sight, at least their hearts,
they knew not why, burned within them as they walked
and talked to Him by the way. Yet how often have
we been at the tabernacle door, feeling neither His pres-
ence nor our own miseries more than a beggar sleeping
in the sun at a rich man’s gate. True it is that the
Blessed Sacrament is pot a mystery of distance or of
terror, but one of most dear familiarity, Yet the only
true test of our loving familiarity is the depth of our
joyous fear. Sacred things and sacred ceremonies, simply
because they are things and ceremonies, may become com»
mon to us, though they ought vot to do so, They may
cease to make an impression, and it may be difficult for
us always to be recollected in their presence, without this
difficulty being a symptom of any very grave spiritual
disease. But it is not so with the presence of our Lord’s
own Self. We cannot become so familiarized with His
sacramental presence as to be careless and unimpressed,
without its betokening a most lamentable and dangerous
state of spiritual tepidity. Tt is very common even for
heretics to have a strange sensation come over them in
Catholic churches, which they do not understand and
canuot analyze ; and shall we be less moved than they?
Yet alas! whenever we hear or read some of the great
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things concerning the Blessed Sacrament, dves it not
often yash upon us that our conduct is not in keeping
with our creed, and looking back on a long, sad line
of indifferent communions, distracted masses, and careless
visits to the tabernacle, are we not sometimes startled
into saying, Do I really believe all this? O how many
of us might simplify our spiritual lives and so make
great progress, if we would only look to the Blessed Sac
rament, to our feelings and conduct towards it, and its
impression upon us, as the index of our spiritual con-
dition! We are always trying to awaken ourselves with
new things, new books, new prayers, new confraternities,
new states of prayer; and our forbearing Lord runs after
us and keeps blessing us in our changeableness and hu-
mouring us in our fickle weakness: how much better
would it be to keep to our old things, to hold fast by
Him, and to warm ourselves only at the tabernacle fire !

SECTION IIL

FOUR GREAT WORKS OF GOD: CREATION, INCARNATION, JUS-
TIFICATION AND GLORIFICATION.

But we have a great deal to do yet with the works of
God. So far we have only ascertained the canons of
perfection by which to compare the works of God one
with another ; and furthermore that all these canons are
fulfilled in the Blessed Sacrament. We must now ex-
amine more at length the great works of God and get
some idea of the peculiar excellence and characteristic
mystery of cach of them, and then compare the Blessed
Sacrament with them. The result will be to show it has
the particular excellencies of all of them, transcending
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each of them in their own line, and reserving to itself un
eminence and beauty of its own beside. Let us take a
glance at these great works of God.

There is hardly any mystery the consideration of which
is more fruitful in the soul and understanding than that
of creation; and yet it hardly gets its fair share of
thought from the generality of Christians. In theology
it throws immense light upon the divine attributes, sin,
grace, redemption, the sacraments, and similar questions.
Much is obscure until reflection on this mystery of crea-
tion has illuminated several of the most interesting re-
gions of scholastic theology. In controversy, especially
in these days, its importance ean hardly be exaggerated.
We have been used, and with inevitable force and justice,
to repel the arguments of hereties against the doctrine
of the Blessed Sacrament, by driving them to defend the
mystery of the Incarnation, which they profess to believe,
inasmuch as all the objections to the Blessed Sacrament
lie equally against the Incarnation. So now, in argu-
ment with deists, we may defend the Inearnation against
them by showing that the fact of creation is open to just
the same objections as the dogma of the Inearnation.
Even in devotional theology, meditation on the mystery
of creation is of great consequence. In its light many
of our Blessed Lord’s mysteries give up deeper meanings
to us. Qur Lady’s place in the Catholic system is more
easily understood, and her surpassing supereminence
more readily acknowledged. Desides that creation is
itself a most deep, touching and prolific subject for medi-
tation, as the fountain of all the other mysteries outside
God Himself.

How long may we not gaze with a far from uscless
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wonder on that inexplicable interruption of the blissful
self-sufficing life of God, and of the never-beginning ages
of eternity! God was, and God only was. Yet not
solitary, for the Three Divine Persons loved each with
an incommunicable love: ever was the Father the foun-
tain of the Godhead, ever was the Son begotten, ever
was the Holy Ghost proceeding from Them Both. As
it was at creation’s dawn, so had it always been, so is it
at this hour, so will it ever be immutably. He had no-
thing to gain from creatures. His majesty was incapable
of ‘greater lustre. His essential glory could not admit
of increase. His happiness could be as little augmented
by the obedience of His creatures as it could be ruffled
by their rebellion. He foresaw evil. Nevertheless He
created. In the mind of God, the Lamb of Calvary was
slain before the foundations of the world were laid.
What was it that God could want? Want! there can
be no such word when the Most High is in question.
Yet because language is so poor and weak I must dare to
say that God did want something, or condescended to
seem to want something, which it was the object of cre
ation to supply. His power was illimitable; so that
nothing- was needed there. He had no justice; but then
He needed none, aud could have none, in our sense of
justice, when He Himself, and He only, was. Life, joy,
majesty, glory, wisdom, cternity, — creation eould touch
none of these either for good or evil. But metcy, there
was no mercy in God; there could be none, that is, in
our sense of mercy, because there were no creatures on
whom to exercise His mercy. The Father could not
show mercy to His co-equal Son and Spirit, nor They to
their Consubstantial Spring and Fountain. Creation
6
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then (I am using bold words, which will express a truth
even though, like all words about God, they fall short
and are inexact), creation gave God a new attribute, the
attribute of mercy. His love wanted freedom ; it wanted
to overthrow, or seemed to want, or stooped to seem ag
if it wanted. Inside Himsclf the Kternal Generation
of the Son was a necessary act, not a free one; and se
likewise was the Procession of the Holy Ghost; but the
love of the Most Holy Trinity (again you must bear
with my words) overflowed, or outfowed, and the result
was creation. For a moment does not this seem to lift
the veil, and_give us a glimpse into the depths of the
adorable life of God? Blessed be His most Holy and
dread Name, and blessed be His condescension in the
mystery of Creation! We need say nothing of the sur-
passing beauty or of the varied magnificence of creation.
We need not even try to fathom that other incomparable
mystery that God created out of nothing, matter out of
nothing, spirit out of nothing, He is creating deathless
souls out of nothing every minute of the day and night,
and every one of those souls by itself is more wonderful
and important than the whole of the material world. We
need do nothing more than walk on the brink of creation,
and look over into the depths of that foregoing eternity
when the Three in One alone was, ever blessed and glo-
rious, and muse on the mere fact of the interruption cf
that eternity by creation, and we shall see how excellent
and divine a mystery it is, so full of God, so radiant with
His innumerable perfections, and all lying in the golden
light of the Sun of justice who was not yet to rise for
thousands of long expectant years. That mystery is our
Mother, for out of it are we come ~arselves, nay, the
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ereation of our own souls but a few years ago wae a por-
tion of its perpetual continuity.

What a revelation of beauty is the mystery of the In-
carnation! The highest angelical intelligence could not
have conceived it, without a revelation from God, and
Scripture pictures the angels to us as ever bending over
and looking into this mystery, to feed their love, their
wisdom and their adoration, out of its depths of glory
and of swectness. The Scotist school of theologians”
teach that the Second Person of the Most Holy Trinity
would have been incarnate even if Adam had never
sinned,* and that the Incarnation was already involved
in the very fact of Creation. For if God created crea-
tares in order to raise them towards Himself, He would
unite Himself to them in the closest possible way; and
that way it now appears is by the Hypostatic Union, the
assumption of a created nature to an Uncreated Person.
They maintain that Jesus and His Mother were decreed
prior to all other creatures, and that all other creatures
were decreed simply because of thew, and on the model
of them ; for that He is the First-born of the Predesti~
nate and the Exemplar of the Elect. On this hypothesis
Mary would have naturally come into the world by an
Immaculate Conception, which would not then have been
her singular prerogative. Jesus would have taken of
her a glorious and impassible Humanity, and His ¢ de-
lights would have been among the children of men.”’}
Sin and the fall gave to the Incarnation its remedial cha.
racter, with the passible humanity, the mysteries of the
thirty-three years, and all the pathetie circumstances of

—

* For a more full discussion of this question see Book IV,
1 Prov. viii.
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our redemption. The Thomist School of theologians
hold, though pot unanimously, that if Adam bad not
sinned, our J.ord would not have been incarnate, and
that His coming was simply remedial, an outpouring of
God’s mercy to hinder the utter desolation which Adam’s
fall must otherwise inevitably canse. Suarez endeavours,
but with very limited sucecess, to fuse the two opinions
_into one system. Without venturing to decide at preseat,
nor until I come to treat professedly on the Incarnation,
between these two great schools of theology, I may say
that there are many things to recommend the Scotist
opinion. So far as the forgiveness of sin is concerned,
God could have absolved us from it short of the Incar-
nation ; and even the mercifulness of the remedial cha-
racter of that mystery is if anything more forcibly and
touchingly brought forward in the Scotist view : as if sin,
so far from hindering this great merey, only gave fresh
pathos and new tenderness to a gift we might have ex-
pected it would have frustrated altogether. The mystery
of Creation becomes more intelligible aud more wonderful
on this view of the Incarnation. The arrangement of
the Divine Decrees seems more orderly and more couso-
nant to what God has been pleased to tell us of Him.
self; and the devout opinion that our Blessed Lady was
not included in the decree of sin, and the now, blessed
be God! necessary and definite article of the Catholie
faith, that* she was immaculately conceived, flow from it
as simple consequences. But whether we look at the

#* Defined in the Basilica of St. Peter by the Sovereign Pontiff,
Pius IX,, December 8, 1854. Blessed be the mercy of the Most
High who cast our lot upon these days, and kept us alive to see this
trinmph of our Mother’s honour !
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Incarnation as a double mystery with the Scotists, or as
a single mystery with the Thomists, what a boundlese
field of holy contemplation does it not open outtous! The
incomparable wisdom of the inventions of God’s mercy ;
the way in which creation is taken up to the Creator,
the depth to which He penetrated to gather up to His
majesty the farthest outlying reasonable nature, the
maoner in which He accomplished it by the union of
two natures in one Person, the unutterable wonders of a
weak, tired, insulted, suffering, dying God,— well may
the angels desire to look into these things ; and if it were
not that the will of God s their will, they would envy
us their younger brethren, because our dear nature, not
their lofty and resplendent one, has been set down for
ever at the Right Hand of the Majesty on High.

As the great work of the Incarnation seems to flow out
of Creation, and to be the crowning and fulfilling of it, so
does the work of Justification proceed from the Incarna-
tion, or bang from it as its divine and glorious. fruit or
pendant. The Justification of a sinner is surely one of
the most beautiful works of God, and deserves our most
loving contemplation. Looking at it simply as the transit
from a state of sin to a state of sanctifying grace, without
any consideration of the dispositions remotely or proxi-
mately comprehended in it, it is full of wonder and of the
peculiar character of the Divine operations.  Whether it
be conferred on the unconscious infant in the momentary
ablution of Baptism, or on the adult sinner by the grace of
Coutrition, or again by the grace of Attrition united to
the efficacy of the Sacrament of Penance, it is the work of
a single instant. The first moment of the life of grace is
the last moment of the life of sin, nay rather it is itself

6*
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the death of sin. Nothing comes between. Neither does
God use the, instrumentality of angel or saint, but He
Himself immediately communicates that grace to Ilis
creature’s soul, and the creature is justified not merely by
an act of the divine will but by an uvspeakable commu-
nication of the divine nature. It is a greater work than !
the creation, for many reasons. First of all, it implies |
the Incarnation as well. Then Creation is simply out of
nothing ; whereas justification is accomplished on a pre-
viously reluctant matter, the corrupt will of man. He,
says St. Austin, who made you without you, will not jus
tify you without you. Creation again is ordained for a
patural good, justification for a supernatural one. To
quote St. Austin again, It is a greater thing to justify the
impious than to create heaven and earth. The good of a
single grace, says St. Thomas, is greater than the natural
good of the whole universe, and the Church in her collect
teaches us that God manifests His omnipotence chiefly in
sparing and showing mercy.

Let us take a case to make it clear. A man goes forth
from his house into the streets of London in a state of
mortal sin. The weight of God’s wrath and the curse
of the Blood of Christ are heavy on his soul. To the
angels he is a sight of unutterable loathing and disgust,
if his state is known to them. He would not dare to have
his sins whispered in the crowd, for the contempt even
of his fellow sinners would erush him to the earth. He
is the slave of the dark demon, in a bondage more foul,
more degrading, more tyrannical, more abject, than the
borrors of African slavery can show. In his breast,
though he hardly knows it, he has the beginnings of heli,
and the germs of everlasting hatred of Almighty God.
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Cain, savagz and gloomy and restless, wandering curse-
goaded over the unpeopled earth, was not worse off than
he, perbaps better.* In the street he meets a funeral, or
he comes across a priest by whose demeanour he perceives
that he has got the DBlessed Sacrament with him.
Thoughts crowd into his mind. Faith is awake and on
the watch. Grace disposes him for grace. The veil falls
from sin; and he turns from the hideous vision with
shame, with detestation, with humility. The eye of his
soul glances to his crucified Redeemer. Fear has led the
way for hope, and hope has the heart to resolve, and faith
tells him that his resolution will be accepted, and he loves
—how can he help loving Him who will accept so poor a
resolution ! There is a pressure on his soul. It is less
than the sting of a bee, even if it hurts at all. Yet it
was the pressure of the Creator, omnipotent, immense,
all-boly and incomprehensible, on his living soul. The
unsecen Hand was laid on him only for a moment. He
has not passed half a dozen shop-fronts, and the work-is
done. He is contrite. Hell is vanquished. All the
angels of heaven are in a stir of joy. His soul is beau-
tiful.  God is yearning over it with love and with ineffa-
ble desire. It needs only one cold touch of death, and an
eternity of glory lies with all its vast and spacious realms
of Vision before him. Neither is he simply as the drop-
ping off of sin’s chains had left him ; but as if from some
secret depths of God’s creation, there come back to him,
a bright and goodly multitude, the merits of years of
grace which had gone from him when he sinned, and he
is clothed in such a nuptial garment of spiritual beauty

* 8. Chrysostom thinks that Cain repented, and was pardoned.
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as would blind the natural eye with its imperial magnifi-
cence, and to which all the many-coloured pageants of the
world are but as dismal, misty, mournful shadows. And
yet this work, so beautiful, so wonderful, so altogether *
worthy of the Divine Perfections, is not done once only,
or now and then, or periodically, or to make an epoch in
the world’s history; it is being accomplished in a thou-
sand confessionals this day and at this hour, and in
churches, in hospitals, in prisons, on shipboard, on the
scaffold, in the streets and fields of daily labour, close to
the mower or the reaper or the gardener or the vine-
dresser, who dreams not that God is in his neighbour-
hood, so busy and at so stupendous a work. For to turn
a child of Satan into a Son of God is so tremendous a
work that St. Peter Chrysologus says of it, that the
angels are astonished, heaven marvels, earth trembles,
flesh cannot bear it, ears cannot take it in, the mind can-
not reach it, the whole creation is too weak to endure its |
magnitude, and is short of intellect to esteem it rightly,
and is afraid of believing it, because it is so much.

It would take too long to examine as it deserves that
other magnificent work of God, Glorifiecation, which flows
from Justification. It is, of course, inferior to the mys-
tery of the Incarnation, because as St. Bonaventure says,
it is better that Christ should be incarnate than that a
man should be glorified. But although it implics justifi-
cation and follows from it, it has three excellencies of its
own, by which it surpasses that mystery. It is superior
to it in what it produces; for justification produces grace
begun, whereas glorification produces grace consummated.
It is superior to it, because it is constant and indefectible,
whereas grace is of uncertain tenure, and as a matter of
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fact is very often lost. Again, justification always admits
of growth and of further perfection, whereas glorification
is a fixed state and a definite crown of immortal perfec-
tion, according to those words of the apostle, When that
which is perfect is come, that which is in part shall be
done away. Some earlier theologians, answered by St.
Bonaventure, even ventured to give this mystery the palm
over that of the Incarnation, as if this were principal, and
that accessory. There are, as it were, in this mystery of
Glorification, three abysses in which we may behold God
working. First of all there is the Beatific Vision itself,
the unclouded, intuitive, invariable, direct and simple
view of the Most Holy and Undivided Trinity, a vision
so great, a privilege so beatific that no substance is within
the limits of possible creation, to which that vision would
be connatural. Catholic theology is full to overflowing
of deep, various, sublime and most interesting questions
connected with this Vision, breeding in us tenderest love
of God and a most intelligent reverence for His glorious
Majesty. Yet when the human mind, led by the Chureh,
and assisted by the Holy Ghost, has gone to its uster-
wost limits, it is just of the abysses of that Vision that

| the words are true, Eye has not seen, nor ear heard, nor

man’s heart conceived, what God has prepared for those
that love Him. A second depth, which we may go on
questioning while our souls fatten on the spiritual nour-
ishment which these grand truths impart, is the  light
of glory” as it is called, or that mysterious medium by

| which alone the created intellect can intuitively see God,
| and of which Scripture speaks when it says, In Thy light

shall we see light. But what manner of light? exclaims

St. Austin in the book of Soliloquies, Light immense,
E
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light incorporeal, incorruptible, incomprehensible, unfail-
ing, inextinguishable, inaccessible, uncreated, truthful,
divine, light which enlightens the eyes of the angels, and
gladdens the youth of the Saints, which is the light of
lights and fountain of life, the light which is Thyself, O
Tord my God: for Thou art the light in whose light we
shall see light, Thee shall we see in Thyself, in the splen-
dour of Thy countenance, when we shall behold Thee face
to face. 'Whether the light of glory be an habitual
quality, or an impressed species, or an actual concurrence
of God, whether with the Thomists we hold it to dispose
the understanding to receive the Beatific Vision, or deny
with the Scotists that it is anything more than an effi-
ciently concurrent cause, it is not for us to examine in
this place. No one can study the question in theology
without bhis mind being lifted far above earthly things
and his heart burning within bim with increased desire
of his heavenly country. A third depth of beauty, and
of light opened out to us in this mystery of Glorification
embraces the effects of the Beatific Vision on our under-
standing and will, the things which we behold and know
in the Word, and the gifts of our glonﬁed bodies, and the
spiritual senses developed in us by the resurrection of the
just. We never can know the fulness of this mystery
until we actually enjoy it; but Scripture and Catholic
theology teach us enough to see that it is one of the most :
adwirable and divine works of Ged.
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SECTION IV.
THE THEOLOGY OF TRANSUBSTANTIATION.

THE contemplation of these four chief works of God,
Creation, Tncarnation, Justification and Glorification, has
now prepared us to examine the fifth great work with
which we are at present concerned, the mystery of Tran-
substantiation. It may be described as the true change
and substantial conversion of the whole substance of the
Bread and Wine into the Bodyand Blood of Christ, pro-
duced under the species by a real productive act, prox-
imately subject to the accidents of Bread and Wine, but
without any adhesion to them, the substances of Bread
and Wine perishing* altogether in_the act. But these .
are hard words. Let me explain; and at length; as we
are now concerned with getting a clear idea of that which
is the subject of the whole treatise.

St. Thomas says that the Blessed Sactament is the
compendium of all miracles; for in it we behold one
Body at one time in all Hosts, and in all parts of all
Hosts, and that without extension. We see matter put-
ting on the properties of spirit, and accidents without #
substance producing all the same effects as substances
Thus another author calls it the abridgment of the mira
cles of grace. It is miraculous in the substance, By
says; for it destroys the substance of bread and wine, and
substitutes the body of God in their room. It is mirac-
ulous in quantity ; for a body ought to have extension,
and the Body of Jesus under the species has none. It
is miraculous in quality ; for a body ought to be sensible

* See pages T4-T5. -
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and palpable, yet the Body of Jesus is here invisible,

neither is it subject to the action of any one of the senses.

It is miraculous in the action ; for, on the one hand, the
word of a man gives even to God a manner of Being
altogether new, in order that he may nourish himself on

Him ; while, on the other, instead of changing that food

into the man’s own substance, the food transforms him

into Itself and communicates to him its qualities. It is

miraculous in the sort of passion endured therein; for we

behold here a free prisoner, a living one dead, an impas-

gible one suffering, a Body separated from the Blood and

yet united with it, risen and still buried, eaten and not

consumed, consumed and not destroyed. Itis miraculous
in Jocal movements ; for at one and the same time He is

placed in different positions, He is lifted up and taken

down, He is borne to the right and to the left as well, to

the east and to the west both at once. It is miruculous

in the situation ; for our Lord has His Eyes in the same

place as IliseIHeart, and the Heart in the same place as
the Head, and the Head in the same place as the Feet;

all the parts of His adorable Body are all together, and

yet nevertheless they undergo no confusion. It is mirac-

ulous in all the accidents of bread and wine; for they
are detached from their subject, and have no other sup-

port than the almighty Hand of the Son of God, who

holds them up.

Who has ever seen, proceeds Nouet whom I am quot-
ing, so many wonders all at once? O how true it is that
divine love lives only in excesses! There are no bounds
to its outbreaks, neither will it tolerate any obstacle to its
designs. It is not content to do violence to the creature
in order to satisfy its inclinations ; but it lays hold of the r
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Creator, and employs the power of God against Himself.
If there were question only of working miracles above
the laws of nature, it were but a child’s-play of His
power. But when I reflect upon the indignity of the
place where he vouchsafes to dwell, it seems to me that
it is not nature only which is compromised in the favours
He shows to man, but still more his own grandeur. For
who would ever dream that so lofty a majesty, which
makes the pillars of heaven tremble, would stoop to dwell
in so straight a prison as that which shuts in all that is
most august in the adorable Trinity ? In truth, when T
consider that He who fills heaven and earth with His im-
mensity, is hidden under the roundness of the Host, and
clothed with feeble accidents instead of the royal purple,
I am seized with a holy horror, aud am constrained to cry
out to Him, O heavenly Adam! where art Thou ? and
who has put Thee in that state ? A God in a tabernacle
of worm-eaten wood ! a God in a pyx of some poor metal !
a God under a torn and tattered tent! Is this then the
adorable Spouse who should set up His Throne in the sun?
Is this the Incarnate Wisdom whose palace should be so
magnificent and so superb? And behold ! He is reduced

| to an atom, and shrouded with a poor curtain.

But let us approach the mystery, and regard it more
in detail. We must almost hold our breath while we do
80, for we are on holy ground, and as it were looking over
God and putting our face close to His Hands, fashioning
this stupendous work of His omnipotence. There are,
as you know, many open questions in the Church regard-
ing this mystery, and which arc freely debated with much
wisdom aund affectionate piety in the schools. It would

be out of place to encumber my pages with controversy,
Nard, y
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neither can I honestly follow one author only, which
would be the easiest thing to do. When then I speak of
things which do not fall under the definitious of the
Church, and state simply an opinion as the true one, I
would not be understood either to set myself up as a
judge, or to affix any note of disapproval to the opposite
orinion; but simply every student of theology has his

opinions, follows one school rather than another, is con-

vinced by this style of argument rather than that, and is
biassed by a sort of indescribable instinct, not less devo-
tional than intellectual, to take one particular road across
the beautiful empire of theology rather than another. I
promise to give only approved and authorized opinions;
but I shall not state the objections to them, as I am con-
cerned only with my own convictions, and their devotional
consequences, and not at all with controversy.

The writers, then, whom I shall follow, themselves fol-
lowing the lead of St. Thomas, who calls Transubstantia.
tion the compendium of all miracles, teach that this mys-
tery may be resolved into twelve miracles, or miraculous
actions; and I shall not stop to discuss the precise and
technical signification of the word miracle. Tet us sup-
pose ourselves to use it loosely. Of these twelve mira-
cles, two concern the substance of the bread and wine,
two more the species, six the Body of our Lord and
its concomitants, and two the consecrator in the mass.
Something must be said on each of these.

The first miracle is the destruction, the annihilation, the
perishing, the vanishing, whichever word we will choose,
of the substance of the bread and wine. It is not the
customary language of theology to speak of them as anni-
hilated, because according to the divine intention their

Al
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ceasing to be does not end in nothingness but in the
position of the Body of Christ in their room. Neverthe-
less nothing whatever of the substance, of bread for
instance, remains, neither form, nor matter, nor existence,
nor any degree of it, but the whole perishes utterly, and
as if it were reduced to notbing, without anything to suc-
ceed it. We know that if God were to restrain and to
shut off the energy and action with which He fills the
universe, it must all fall back at once into that nothing-
ness out of which His omnipotent will evoked it at the
first. His influx into creation, to borrow a word from
the schools, is necessary to the continuance, not only of
its holding together, but of its existing at all. His con-
currence penetrates the whole world, eirculates through it
with unspeakable vitality, substantifying, to use an ugly
but an expressive term of the scholastics, everything
which is throughout creation. Now this influx and con-
currence He withholds and exhausts, contrary to his
general laws, from the substances of the Bread and Wine
in the adorable Sacrifice. Whereupon they lose their
privilege of creatures, and wither and perish away, re-
lapsing into their pristine nothingness. This miracle is
a specimen of what he might do to the whole world, if
e were to visit it. DBut He has created it to be for ever ;
and, except in this solitary instance, He will uphold and
sustain it, matter and spirit, to all eternity.

The sccond miracle, which also concerns the substances
of the bread and wine, consists in the reproduction arnd
restitution of the perished substances, when the species
are corrupted or changed, and our Blessed Lord has with-
drawn. It is not that the species themselves act the part
of matter, or minister the material for corruption, or that



76 THE BLESSED SACRAMENT [Book

they only appear to do so. But though separated from
the substance which sustained them, they follow its laws,
and suffer change in due season. Thus, when the change
of the species has reached that point when it would not
be patural for the proper substances of bread and wine
any longer to consist with the accidents, at that moment
by His wisdom and omnipotence our Lord restores and
reproduces the substances, withdraws His sacramental
presence, and the usual laws of creation resume their
interrupted sway. All this is done in so occult a manner
that there are no external signs by which we can detect
either the original disappearance or the fresh substitution
of the substance, so that there is nothing to break the
meritorious exercise of supernatural faith. Neither is it
new matter which is brought forth; but rather the old
matter restored, which had existed before and then had
ceased to exist, as if it had disappeared from creation into
some nameless receptacle of the Divine Omnipotence, to
be thence once more produced. This is difficult to ex-
plain; yet so theologians teach, and for reasons which
scem convincing, though they are beyond our present
scope. It seems more consistent with the analogy of
creation that it should be so, in order that the world may
not finally lose any of its primeval matter, which was
created in order to last for ever, except for the brief time
between consecration and tke change of the species, when
it was destroyed as it were by a kind of traunsient dispen-
sation. This sort of reproduction is also more congruous
to the reproduction of Christ’s Body under the species;
for as in Trausubstantiation the Lord’s Body is reproduced,
which was already existing, and had never ceased to exist,
so in this miracle that which had ha1 a previous existence,

T
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and then had ceased, is reproduced. It is also more in har-
mony with the peculiar and marvellous character of the
whole mystery and the fashion after which God vouch-
safes to us His wisdom and omnipotence therein. Both
these miracles concerning the substances of the bread and
wine are, to use an emphatic word of one holy doctor, so
“exotic’’ and so remote from the natural order of causes
that we know of nothing at all parallel to them outside
this mystery of Transubstantiation.

The first of the two miracles which concern the species,
is that they exist and hold together without leaning upon
any subject. This prodigy may be conceived to happen
in one of three ways. God may impart to these acei-
dents a new being, or restore to them the being they lost
by the subtraction of the substances, without restor-
ing the substances themselves. But this is not in keep-
ing with the rest of the mystery; neither is it a necessary
supposition; for the accidents have in reality never lost
their being, but only changed the mode of it, by losing
what the old metaphysicians call their inexistence in their
subject. Or God may preserve the being and entity of
the accidents, but may invigorate them with a new influx
which should confer upon them an entirely fresh mode
of existence, repugnant to that prior one of ishesion
which belonged to them as accidents. But this also is
an unnecessary supposition. Why should their new
method of existence be repugnant to their ancient one?
A form which is torn off from its subject requires noth.
ing beyond the simple miraculous preservation of its being,
independent of the method by which it existed formerly.
Thus, thirdly, we may more truly conceive of this grea\
wonder _bg supposing that God simply continues His in-

{ :
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.
timate and vital concurrence and influx to the accidents,
which are thus separated from their subject, so that their
old mode of existence has perished. For the being of an
accident is prior in nature to its union with its subject;
and therefore the being of the sacramental species was
prior in nature to their inexistence in the substances of
bread and wine. Now, that which is prior by nature
does not necessarily and intrinsically depend on that which
was later, though it may depend upon it for its natural
mode of existence. Thus, we may suppose that the first
influx of God which gave them their being is simply con-
tinued without interruption, although in the ordinary
course of things it would have been restrained at the
time when the destruction of the substances deprived the
accidents of their usual method of existence. And what
peculiarly recommends this last bypothesis is that the
style of the miracle, if we may dare so to speak, is more
in keeping with the genius of the whole mystery. The
accident of cold is intimately preserved in ice by the in-
flux and concurrence of God. Supposing the ice to be
thrown into a furnace, according to His ordinary laws
God would withdraw His concurrence, and the heat which
exists by His concurrence in the fire would expel the
cold which falls away for want of that divine influx.
But obviously, if it pleased God to continue to preserve
that cold by His concurrence, the fire would be powerless
over the ice, let it burn ever so fiercely. This may illus-
trate how it may please God to preserve the accidents
without their substances. Anyhow, whatever comes of
these endeavours to explain it, the miracle itself is abso-
lutely certain; the sacramental species remain, when
their substances are withdrawn from them. Our Lord is
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to them instead of a substance. They lean upon Him,
though they touch him not; and as in the Incarnation
the Sacred Humanity has no human person to support it,
.80 here in Transubstantiation the accidents are without a
substance to uphold them. It is one of the many affini-
ties of these two most holy and beautiful mysteries.

The second miracle which concerns the species is, that
they suffer the same contingencies and receive the same
impressions, and are accompanied by the same qualities,
as if their substances had not perished. Thus they grow
warm, or cold, or dry, and undergo similar mutations,
just as they would do, if their subjects existed ; and this
not in appearance, and for the purpose of deceiving the
genses, but in reality. In other words those qualities,
such as heat, cold, dryness and the like, are produced
there by the power of God in a miraculous way, without
any subject to receive, suffer, and sustain them : and they
mingle with and run into each other just as if they were
tied together in a common subject. Some theologians
have even spoken of these qualities as created expressly
there and then; but that is not the case, except we use
the term creation in a wide and somewhat less rigorous
sense. We shall have a clearer idea of this miracle if
we suppose fire to burn or the sun to diffuse its light in
a vacuum, which they might do if God of His absolute
power were pleased to concur, and thus enable the created
cause, the fire or the sun, to act thus against the ordinar
laws under which He has been pleased to place the natura,
world. Nowhere out of the mystery of Transubstantia-
tion does it seem that God has vouchsafed to give His
concurrence to qualities without a subject ; and this shows
us the singularity and eminence of the transcendent mys-
tery which we are thus venturing to analyze.



80 _THE BLESSED SACRAMENT [Book.

We have now to consider six miracles which regard
the Body of our Lord and its concomitants: and the first
is the production of the Body and Blood of Christ,
existing and permanent in heaven, under the species of
Bread and Wine, so that He is not less truly, less really,
or less substantially in the Host, than He is in heaven:
and this most magnificent dogma is of divine faith. You
must not quarrel with me just now for using hard words
A clear idea of this mystery in your mind will soon result
in increased love in your heart and deeper adoration in
your spirit. Bear with me paticntly, at least for a few
more pages. The question is, how this great mystery,
this production of the Body of Christ is effected? By
what manner of divine operation is it under the species
as it is in heaven? How are we to qualify and describe
the action which accomplishes this stupendous wonder?
Obviously it is, in its plenitude, beyond the reach of
buman uaderstanding; but we can find out much by
reverently searching. One way in which theologians
have endeavoured to explain it is as follows: The Body
of Christ is not produced at all under the species. It is
rather adduced there, in such a manner that Christ con-
fers upon His Body existing in Heaven, and retaining its
celestial location, a new location under the species of
bread and wine; so that miraculously the same Body is
in possession of two locations at one and the same mo-
ment, the one permanent in heaven, the other transient
under the species. Thus no production takes place, but
simply, to coin a word, an adduction. There are three
objections to this view, which in my judgment are
fatal to it.

First of all, it is agreed on all hands that the theatre
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of all these miracles, the scene of all these prodigious
divine actions, is under the species and newhere else.
Now before a new location can be conferred upon the
subject, the subject must be there to be located, to be
settled in its new position ; because, as the doctrine of the
Church requires, the conferring of this new location can
ouly be conferred on the Body of Christ under the species,
and not on it in heaven, or anywhere else outside the

| species. And again what is especially conferred upon the

Body of our Lord under the species is a new mode of
existence, by which it shall exist as if it were a spirit,
namely, invisibly and indivisibly ; and this mode is intrin-
sical to the Body, which must therefore have actaally -
been present to the species by an act prior to the con-
ferring on it of this new kind of existence : and this prior
act must necessarily bave been of a productive character,
and one whereby the same substantial being which the
Body of Christ has in heaven is bestowed upon the same
Body with another mode of existence under the species.
If it pleased God, says one great doctor, to reproduce the
immense sun under a small gold coin, letting it retain
the while its substantial being and locality in the heavens,
He would work a similar miracle to the production of
our Lord’s Body under the species; and obviously the
substance of the sun would nave to be beneath the coin
by an act prior in order, even if simultaneous in time,
with its reception of its new and miraculous manner of
existence. It does not seem then that a merely adductive
act will satisfy the requisitions of the mystery.

Again; the Council of Trent defines that the Body is
contained in this Sacrament truly, really, and substantially.
Hence it follows that our Lord has as true, solid and inte

LIBRARY ST. MARY'S COLLEG
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gral a substantial being in the Blessed Sacrament as He
has in heaven ; so that by the divine power He might be
preserved in the Blessed Sacrament, even if, by impossi-
ble supposition, He were to cease to be in heaven, just as
now He remains in Heaven in His natural mode of exist-
ence, and would remain, if there were no Blessed Sacra-
mwent on the earth at all. But He could not exist in the
Blessed Sacrament, when He ceased to exist in heaven, if
merely a new location had been conferred upon His Body.
To satisfy the definition of the Church regarding the
reality of the Sacramental life, it seems necessary to sup-
pose that He exists in the Sacrament by a new ‘substan-
tifying”” influx and concurrence of God. Neither on the
other hand can it be said that He could not be preserved
in the Blessed Sacrament, if He ceased to be in heaven,
on the ground that in the Blessed Sacrament He remains
in intrinsic and essential dependence upon Himself as He
is in heaven ; because then He would not have a solid and
absolute existence in the Blessed Sacrament, but a respec-
tive and diminished one, which would bring Him down
nearly to an image or a figure.

The third objection to this view is from the very nature '
of Transubstantiation itself; as a ““local adduction™ can-
not in any proper sense be termed a transubstantiation
If wine were poured into a vessel full of water, so that the
substance of the water ccased through the infusion of

-

wine, this would not be a substantial conversion or 2
transubstantiation of water into wine, although the sub-
stance of wine would be put under the accidents of wate> |
In like manner to suppose that the ingress of Christ’s
Body into the species expelled locally the substance of
bread, is not to suppose an action which can be properly
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termed transubstantiation, as the common examples of
substantial conversions will show, such as the juice of the
earth into grass, blood into flesh, the rod of Moses into a
serpent, and the like. Tor all conversions consist of two
things, the ceasing of the thing to be converted, and the
existence of the thing into which it is converted ; and if
the conversion is to be a substantial conversion, both
these changes must be substantial; the ceasing of the one
must be as substantial as the existing of the other.
These two terms, the ceasing of the oune thing and the
existing of the other, must be impossible together ; they
must not be able to co-exist, and they must mutnally sue-
ceed each other. When the conversion is only one of
substantial forms, they must succeed each other in the
same subject or matter; but when the conversion is, as in
the Blessed Sacrament, of one whole substance into one
whole other substance, then they must succeed each other
under the same accidents. Now the mere adductive
action of conferring a new location on our Lord’s Body
would not suffice to effect such a substantial conversion as
the Church seems to demand by using the word Transub-
stantiation. For these reasons we may venture to dissent
from those who say that our Lord’s Body is merely ad-
duced under the species by receiving an additional location.
For the greatest theologian to speak of absolute truth
in such a manner would be presumption. But we may
- perbaps say that the conclusions of Lessius and Coninch,
which I will now give in almost their own words, seem to
fit the mystery better than any other; and in a merely
semidoctrinal treatise like this I need not burden myself
with defending the controverted positions, or allowing
objections which I acknowledge to be fair, but not over-
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ruling : it is enough for me to put before others the way
in whieh theology has led me to look at the Blessed
Sacrament myself.

They maintain that the Body of Christ is placed under
the species by a productive aetion, which may be called a
reproduction of the same substantial being, whereby the
same being which it has in heaven is counferred ou it and
somehow reproduced under the species, although with
another method of existence. If God can restore whit
has perished and reproduce it altogether the same, as He
does when He restores the perished substance of bread,
He can also produce for a second time that which con-
tinues to exist. We surely cannot deny this to be within
the compass of omnipotence. And not for a second time
only. The actual existence of the thing does not hinder
but that God could produce it elsewhere a thousand times.
He is of course not dependent on the circumstances which
render this impossible in the natural order of things.
From one man, says Lessius, He could produce an army.
As in the stores of His wisdom and power there lie count-
less individuals of the same species, so also in the same
stores each individual may lie countlessly, and He could

PR P —

give forth infinite reproductions of the same individual.

And although a thing thus reproduced in itself, is in-act
one and the same, yet virtually it is manifold : for it is

equal to many in localitics, in operations, in beginnings |

and endings. Thus it fills distant places, and in a cer-

tain sense is distant from itself. It can accomplish dif-

ferent and even contrary effects in different places, and

thus really avail to do of itself the work of many. When
it begins or ends in one place, it does not necessarily begin
cr end in another. In one place it may be hot, in another |
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cold ; bere it may ascend, there it may descend ; here it
may cease aud die, there it may begin and be born.
That this is the exact account of the mystery I do not
say. But is this impossible to omnipotence? Is it out
of barmony with other operations of omnipotence which
we know of? Is it not in admirable keeping with the
whole of this mystery, and does it not give a pataral and
esmmodious interpretation to the infallible words of Holy

Church 7
Let us now see the conclusions which theologians draw
from this bypothesis, not to give it a more dignified name.
First we see how in this mystery there is a true transub-
stantiation, or real change and substautial conversion of
the substance of bread into the substance of the Body of
Christ : becanse the Body of Christ is bere produced by
such a substantific action, that by the force of its produc-
tion the substance of bread is compelled to cease. For it
is produced as it is there in the way of a substance, not in
any way, but with immediate reference to the accidents,
as proximately subject to them, though without any adhe-
sion. Secondly, the Fathers of the Church were justified
ia using such expressions as that thefody of Christ was
“confected, effected, made, created,’” daily by His priests.
For the action by which it is done is suech a truly sub-
 stantial productive and efficacious action, that, as Gabriel,
Beotus and others teach, if the Body of Christ did not
exist according to its natural being, it would by this mys-
tery be produced out of nothing. Scotus says that, if God
had so0 pleased, this mystery might have been institnted
with the same virtue before the Incarnation, and so our
Lord’s sacramental life, speaking of Him as man, would
bave been prior to His natural life. Whatever comes of

8 L .
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this view, adopted warmly by the saintly’ Lessius, it illus-
trates most pertinently and also most devotionally the
matter in hand. Thirdly, the hypothesis most satisfac-

torily explains how, as the Council of Trent defines, the -

Body of Christ can be truly, really and substantially in
the Sacrament, not less properly than it is in heaven.
And, fourthly, the hypothesis will be one way of explain-
ing the various visible apparitions of our Lord on earth,
to Paul near Damascus, to Peter near Rome, to St. Car-
pus, and to others elsewhere, consistently with what
Scripture says, that the heavens must retain Him until
the time_ of the restitution of all things; and this will
meet the wishes of those who have a repugnance to be-
lieve that such visions were either merely angelical, or
with aerial bodies.

SECTION V.

THE THEOLOGY OF TRANSUBSTANTIATION CONTINUED.

THE second miracle which concerns the Body of our =

Lord is the presence with it of His blessed Soul, with all
its sanctity, beatific love and vision, and all its ornaments
and gifts, natural aud supernatural, under the same species.
In the language of the Council of Trent we say that our
Lord’s Soul is present under the species, not by the force

of the words of consecration, but by what the Council -

calls concomitance : that is, it was befitting and honourable

for our Lord’s Body, that it should be accompanied by

His Soul into all its surpassing beauty, and that in &
manner as real as is its own presence in the Sacrament.
It was not therefore necessary that the Soul should come,
neither did it directly, by virtue of the consecration.
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And though it comes by the force of patural conneetion
with the body of Christ, as the Couneil speuks, yet as the
Body was produced under the species by an intimate, pe-
culiar divine influx, which did not reach the Soul, the
presence of the Soul requires a new distinet productive

jnflux touching its substance, as the former one touched

the substance of the Body. So that here is a fresh act
of beauty and of power in order to produce the Soul of
Christ under the species, and it is there as truly, really
and substantially as the Body itself.

The third miracle which has referenee to the Body of
Christ is the presence under the species of the Hyposta-
tic Union, by which the Flesh and Soul are united to the
Divine Word. From this union the flesh of Christ re-
ceives its dignity and all its power of sauctification; and
it is present under the species by a productive action of
its own. For although the Divine Word is everywhere,
yet the union of the Body and Soul of Christ with the
Word iz not everywhere ; because the Body and Soul of
Christ are not everywhere, but are circumscribed in a
particular place. Nevertheless the Hypostatic Union is
80 intrinsic to them that they rannot exist without it.
Therefore as the Body and Soul of Christ are present in
the Blessed Sacrament by a peculiar action, so also is
their union with the Word. Thus the Divine Word is
present in the Blessed Sacrament by concomitance ; that
is, not merely by reason of His immensity as God, by
which He is in all things, but also by reason of the Hy-
postatic Union. Hence, furthermore, though let it be
carefully. observed not by any productive action, which
cannot extend thus far, the Father and the Holy Ghost
are also present under the species by rcason of connexion
and identity with the Word.
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The fourth miracle is the spiritual manner in which
the Body of Christ exists with all its corporeal qualities,
under the species. His Body, with allits bulk and its quali-
ties, is by a divine virtue raised above the condition of a
body, and receives a spiritual mode of existence, by which it
is comtracted as it were into a point, and is simultaneously
and continuously so diffused through the species, that like
a spiritual substance it is whole under the whole specics
of bread, and whole under every one of its parts; just as
a man’s rational soul is whole in his whole body and whole
in each of his parts. Thisis perhaps the most stupendous
prodigy of all this resplendent collection of wonders, and
has no just parallel out of this mystery of Transubstan-
tiation :—that a thing extended by parts should be em-
powered to exist spiritually and without extent; and that
when the substance and existence are both corporeal, the
mode of being should nevertheless be spiritual !

The fifth miracle is the multiplication, so to call it after
the example of Theologians, of the Body of Christ; its
multifold presence, or method of existing multipliedly.
See how the case stands with a man’s soul. The soul 1s
whole in cach part of the body, yet, not fully or completets;-
but imperfectly ; forit depends in one part on its existenco
in other parts; so that if a limb is cut off, it cannot pre-
serve the soul in it unless by a miracle, in which case even
it would be in a certain sense incomplete. Now the Body
of Christ is totally and completely in every particle of the
species, however small and to the senses indivisible, as
perfectiy as wder the whole species; neither does His
existence in one particle in any way depend on His ex-
istence in the ueighbouring ones, but under each one He
exists perfectly and independently, so that when the species
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is divided, He remains complete in each part without any
new miracle. This prodigy differs from the preceeding
one and is additional to it ; for it does not follow from His
Body having the gift of a spiritual existence that it should
have also what theology calls the gift of “multiplicity of
complete existence.” He might, for instance, have given
Himself once under one species. Thus the former rhira-
cle gives to His Body the prerogatives of a spiritual
substance, and this one adds to that a multiplicity which
not even a spiritual substance possesses. And, this mul-
tiplicity of Himself, His Flesh, His Blood, His Soul, the
Hypostatic Union, what is it all but love, the same
abundant, prodigal, spendthrift love which moves our
tears in His Blood-sheddings and in all the mysteries of
His dear Passion, and the actions of His Three and Thirty
years ?

The sixth miracle is the retiring of the Body of Christ
from the species when they corrupt. When by any ex-
ternal agent or by the internal conflict of qualities the
species so far suffer change, as that the substance of bread
if it were there would naturally be corrupted, in the very
moment in which the substance of bread would suffer
alteration, the Body of Christ withdraws. Tt is not that
the Body of Christ has any natural dependence on the
species, as the substance of bread would have; but that
the Body of Christ being there by a special productive
influx of God, that influx is withdrawn, and it ceases te
be, so that if it were not in Heaven, or in the Blessed
Sacrament elsewhere, it would cease to be altogether and

| be annihilated. Nevertheless our Lord suffers in no way

by this; for it is all one to Him whether He exist orce

| or a thousand times; for existing once He has the pleni-

& *
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tude of all goods and all power, and a million times ten
million existonces could add nothing to Him. And this
beantiful, worshipful marvel closes the series of these
which concern His Body.

But our survey of this great work of God, the mystery
of Transubstantiation, would not be complete, if we did
not add to it two more miracles, which devout writers,
using the word in a loose and poetical sense, are wont to
notice, and which concern the consecrators of the Body
of God. They are miracles rather of love than of power.
One of them consists in the prodigal abundance with
which our Lord has bestowed this immense gift of con-
secrating His Body. If one man had the power once in
a century, how would the world fling itself in pilgrimage
upon the one spot where the chosen pontiff was to ae-
complish this stupendous work. Yet God has given it
to a huge motley multitude of priests. He does not
require holiness of life to make the consecration valid,
nor yet the profession of the true faith, nor even freedom
from dreadful crimes. Even blasphemers, schismatics,
heretics and apostates, so long as they were validly or-
dained, retain this power, and use it to the ignominy and
shame of our dearest Lord, and to the profaning of His
most holy presence. They make our Lord common and
vile and wearisome to the people. They make merchan-
dise of Him, and dishonour Him by simony and sacrilege.
Yet He seems to care nothing for it. He looks only at
us, cousults only our interests, legislates only for our
convenience. He must be at our doors. The Adorable
Bacrifice must be easy and ready for all of us. Oppar-
tunities of communion must be cheap and common ag
the air we breathe. This is best for us, sweetest for us;
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and as our good is the rule of God’s goodness, so it is!
Who will quarrel with us for calling this a miracle?
Once more: our last and twelfth miracle is in the
facility of consecration. When a saint works miracles,
first of all he 7s a saint, and that is to be remembered,
for it tells of long years of prayer and conflict, and
modest secrets of corporal austerity. So if long fasting,
and great learning, and much toil, and vigils of prelimi-
nary ceremony were necessary before consecration, it
would seem an easy exercise of power when we consider
the stupendous majesty of the work performed. Buat
no! Five little words, and it is done! What more
easy ! DMarvellously easy, we might have thought dan-
gerously easy, dangerous for our own faith, dangerous for
our own reverence! So it might be if that most beau-
tiful of all things outside Heaven, the Latin rite of the
Adorable Sacrifice, had not come forth out of the grand
mind of the Church, and lifted us out of earth and out
of self, and wrapped us round in a cloud of mystical
sweetness and the sublimities of a more than angelic
liturgy, and purified us almost without ourselves, and
charmed us with celestial charming, so that our very
senses seem to find vision, hearing, fragrance, taste and
touch, beyond what earth can give. Thus, may I dare
to say it? in the Roman rite the Church has at once so
guarded us and so nursed our Lord, that she has made
herself a loving and a thoughtful Mother, even to Him
in those His daily new births, as well as to ourselves.
But why was all this facility? TFor the same reason as
the great motley multitude of priests. For us, for our
sakns, for our convenience. It is another miracle of love.
T¢ be easy of access, to be multiplied in Masses, to en-
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tice lukewarm priests to consecrate Him, to be reserved
in a greater number of tabernacles, to lie in more poverty-
stricken homes : — this is all that Jesus wants. I had
almost said it was not all for us; for it is his interest
as well as ours. His luxury is to be with the children
of men; and what thanks to Him when He is seeking
His own enjoyment? Ah! but then, this is just the
crowning miracle of all, the most touching of the won=
ders, the most thrilling of the truths, the most over-
whelming of our obligations! Alas! Lord! earth has
no scales to measure these twelve miracles of love; but
man ean parallel and overtop them all, not by his unbe-
lief, for that might almost be forgiven where Thou art so
inexplicably good, but by his coldness to this Thy burn-
ing gift, Thy choicest love, Thy very dearest, divinest,
living Self !

Now the hard part of my work is done. If you have
taken the pains to learn the lesson patiently you will
thank me for it afterwards. I only wish to say that in
these foregoing pages I have not put forward any views
of doctrine of my own. I have done little else but
translate : often word for word, as the style will have
shown you; and I have borrowed only from those cele-
brated doctors whom the whole world accounts to be
masters in Israel. Remember—1I had two objects in
leading you along these hard roads. Oue is that I fully
believe a more intelligent apprehension of the Blessed
Sacrament will lead to a more intense love of it; and
the other is that I could feel no security that you would
not accuse me of rhetoric and pious exaggeration, when
I say what I mean to say in future pages; and now this
body of dry doctrine, if it be dry, will support me, and
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more than bear me safely through all that is to come.
Nay, more than safely, for what could possibly go beyond
what bas been already gpid ?

Such then is the account which Catholic theology gives
of this fifth great work of God, the mystery of Transub-
stantiation : and what a ravishing spectacle of divine
power, wisdom and love does it not present to us ? It is
as if we were allowed to look into the secret cabinets of
God, one opening out into another, and each the scene
of the most intimate operations of creative love. It is
as if we were permitted to scan those processes at crea-
tion, which took less than a moment of time when the
divine Fiat was uttered, yet which it would take us ages
to pass in review before us, and untold volumes to explain
even what our limited intelligence might hope to com-

\prebena. Creation and annihilation, the opposite terms

of God’s omnipotence, and other acts mingling in them-
selves the nature and the characteristics of both, an ss-

|semblage of chnsen miracles, the fairest and the raresy
|specimens of their kind, and new miracles peculiar to

the mystery itself, and which have no fellows and pat-
terns elsewhere, the ingenuity of the Divine Word to

| bury Himself lower still and lower in His own dear cre-

ation, till He almost comes to nestle in the bosom of

| nothingness, and to be as though He were annihilating
| Himself ten thousand times a-day; and then the way in

which we sinners seem to have been consulted at every
step, our wants foreseen, our advantage ensured, and the
majesty of God made vile to attain these ends which we
are wantonly frustrating every day; the Humau Flesh of
Christ as it were taking precedence of His Soul, and

| drawing after it His Divinity, and the Holy Trinity being
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around it as if its court and equipage, and the power of
this subterranean world of miraculous creation and anni-
hilation, given out of His own hands and put almost at "
random into the hands of a crowd of men of the most
uncertain intellectual gifts and varying moral qualities s
— this is what the mystery of Transubstantiation pre-
sents to our astonished view. Surely here, if anywhere,
we may say with Tertullian, Nothing gives us a more
magnificent idea of God than the impossibility of com-
prehending Him ; His infinite perfection both manifests
Him to men and hides Him from them at one and the
same moment !

Nowhere are we led so far into the deep things of God
as by this exquisite mystery. We seem to leave the
world and the world’s ways behind altogether; nay, even
to go out of sight of those ordinary operations of God
which are familiar to us and form our ordinary practice of
His everblessed Presence. We sink down, with Jesus,
through abyss after abyss, knowing not where He will
stop, nor where the infinite abasement of His love will be
exhausted. We learn there new wisdom, new devotion,
new love. Yet the very light in which we see all these
things is changed, because of the very depth to which we
bave descended. As in the Azure Grotto of Capri, where
the light changes its colour az1 comes to us bluer than
the clear sky above or the beautiful waters balow, so going |
down into the depths of this mystery, though the same
lights of faith and reason illuminate us there, it is as.
thoagh their nature were changed, and they formed a new |
kind of medium, through whose softness we could better
see the glory of the divine operations. And what devor
tion this opens out to us! As we gaze upon our dearest
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Lord sinking from one depth to another, as if He were
searching through creation for the deepest depth which
He could find, our hearts for very love are constrained to
imitate Him in our own feeble way, and to worship Him
in His sacramental presence by a continual exercise of
interior humility. Nothing teaches us humility so much
as the Blessed Sacrament. Nothing makes us long so
intensely to possess this grace. = Nothing gives us such a
gensible sweetness or such a delightful power in the exer-
gise of it. Our vileness and our nothinguess, like a many-
chambered subterranean prison, stretch out before us, cell
after cell, as if they were endless, and each sueceeding
one darker and gloomier than the one that went before.

| God is in each of them, waiting for us with abundant and

peculiar graces, whenever we shall come there for them;
and the deeper the depth the more intimate is His pre-

| sence and the richer are His gifts. There, in these depths,

it is that we draw the strength of our spirituallife  There
is the grace found which makes us willingly and gaily
choose shame rather than honour, and revel in humiliation
as the children of the world revel in glory, wealth and
pleasure. There it is that self-love has lost its atmo-
sphere, and can breathe no more. O blessed death, more
blessed than words can tell; for the liberty it brings is
joyous as the bondage before was unendurable! There
is the grace to throw ourselves beneath the feet of every
other creature of God, as something which our intellect
asg well as our heart tells us is more vile and nothing-

‘worth than aught else which God has made. There is the

grace which makes us see our best qualities to be pusil-
fanimous imperfections, and which hides from us all the
grace and beauty of our souls; and there the grace to
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cause us to feel the greater shame, the greater sense of
vilenesg, the greater wonder at our own utter nothingness,
the more God hangs His gifts about us and sheds the exu-
berant splendours of His love around us; so that the
holier we grow, the viler we seem unto ourselves, and
when saints, then intolerably vile. O blessed they who
are frequent in this exercise! Blessed they who thus
love to darken the world to themselves, and go under-
ground and become conversant with these deep places,
which are at once the caverns of our own nothingness,
and yet the treasure-chambers of God! When they have
lost their footing, and are sinking out of depth, and find
no bottom, if they begin to fear as Peter did upon the
surface of the sea, they look to Jesus; they see Him in
His chosen mystery of the Blessed Sacrament sinking far
lower, far nearer to annihilation than they can ever reach,
and they take heart, and bravely and lovingly imitate
Him in these His ineffable condescensions. This exercise
of interior humility is at once the most natural and the
most fruitful devotion which accompanies the worship of
the Blessed Sacrament.

SECTION VI

TRANSUBSTANTIATION COMPARED WITH THE OTHER WORKS
OF GOD.

BuT we may arrive at a still more accurate estimate of
the eminence and dignity of this mystery of Transubstan-
tiation, if we compare it with the other four great works.
of God which have been specified : and in the first place
with Creation.” Without forcing the parallels more closely
than they will bear, it is obvious that the'two mysteries

I g
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are full of similitudes. The divine operations in the one
resemble the divine operations in the other. A new sub-
stance is introduced under the species which did not exist
before. A new modeof being is conferred upon the acei-
dents, which omnipotence alone could confer. The
whole is effected by the force of a divine word ; and the
action of that word is instantaneous, so that no point of
time elapses betwcen its utterance and the work effected.
Again, the grand prerogative of creation is that it is out
of nothing; and so, on the view given in the preceding
pages that Transubstantiation is not merely the conferring
of a new locality on the Body of Christ, the act by which
that Holy Body is placed under the species is truly a pro-
ductive act, and has no parallel except in the act of crea-
ticn out of nothing; so that, as theologians have said, the
two actions are akin the one to the other. But if the
Scotist opinion, quoted with approval by Lessius and
others, be admitted, that, if by impossible supposition our
Lord’s Body did not exist at all in heaven, it would be
created out of nothing under the species by the mystery
and divine institution of the Blessed Sacrament, then it
is true that there lies in the mystery a power identical
with that of creation out of nothing: only that Transub-
stantiation far transcends Creation, because what it pro-
duces, namely the Body of Christ, is so unspeakably
more excellent. Again, another parallel with Creation
way be found in the acts of quasi-annihilation which dis-

|| tinguish this mystery. The Substance of the Bread, if

not literally annihilated, is as if it were annihilated. The
same is also true of the Substance of the Wine. The
cessation of Jesus, when the species corrupt, is a kindred

it

act; and i 1f by 1mposqble supposition, He were not else.
9
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where, He would be as if He were annihilated. Now,
St. Thomas teaches us that no creature of God is ever
annihilated. A method of existence may perish ; but the
matter, or the spirit, are imperishable and must last for
ever. This is what theologians mean when they speak of
a thing being quasi annihilated, or as if it were annihi
lated : and these acts of virtual annihilation are kindred
acts. To reduce a thing to nothing is equal to producing i
out of nothing. The thought of the one leads naturally to
the thought of the other. Nay,if anytbing, annihilation
is the greater act of the two. Nicolas says,* “What we
call death is not annihilation. We have no example in |
nature of the annihilation of a being. We cannot even
form an idea of it in ourselves. Reason does not coms«
prehend it. For the annihiiation of one solitary atom we
should have to put in jeopardy all the power which has
created the universe, and consequently to cast ourselves
out beyond all the rules of nature which that very power
has established in creating it. To annihilate and to create |
are two equal acts. We do not comprehend the one more |
than the other. To produce something out of nothing, |
or to reduce something back to nothing, is the same mira-
cle, and of all miracles the most inconceivable. T will
say more: the annihilation of a single being would be a°
miracle greater than the creation of the entire universe,
because it would have all against it which the mirz
cle of creation has, and these two things beside, first the)
possession of its existence which that being already pos«
sesses, and secondly the propension of God, because of
His sovereign liberality and fecundity, to create and tal
preserve.” .

|

b

* Etudes Philosophiques, vol. i. p. 130.

|
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Again, we have another parallel in the hiddenness of
the divine operations both in Creation and in the Blessed
Sacrament. Fenelon beautifully observed long ago in his
refutation of Father Malebranche,* that the general laws
of nature, of which philosophers speak so much, are after
ail not so much manifestations of God’s presence and ope-
ration, as a screen to hide both the one and the other.
“Why,” he asks, “has God established these general
laws? Tt is to hide, under the veil of the regulated and
uniform cause of nature, His perpetual operation from
the eyes of proud and corrupt men, while on the other
hand He gives to pure and docile souls something which
they may admire in all His works.” Thus, in the
Blessed Sacrament the accidents are for Transubstantia-
tion what geveral laws are for Creation. They seem to
follow rules, when their very existence is against the
established rules; for they exist without their substance;
and they hide the awfully miraculous operations of God
going oun beneath them from the eyes of proud and cor-
rupt men, while they reserve for pure and docile souls the
prize of faith and the reward of a spiritual discernment.
Thus, if we look at the powers of God displayed, at the
unusualuess of the methods of His operation, at the
variety of miracles wrought beneath the species, at the
depths of the divine wisdom aud goodness opened there
to our view, Transubstantiation is truly an immense world,
whose spiritual operations are compressed into a point,
another creation, a different kind of world from the eom-
mon one, yet verily a world, and a world more wonderful,
and telling us far more of God than that magnificent
material world which we inbabit, and which lies, light

#* Chap. xiv. Works, vol. iii. p. 95.
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end little, in the hollow of His band who has hidden
Himself beneath the veils in the Blessed Sacrament.
And as the Body of our Lord is more excellent than the
matter of the earth and stars, and as annihilation is more
wonderful than Creation, so is the world of the Blessed
Sacrament more excellent and more wonderful than the
world of earth, and the act of Transubstantiation a work
incomparably transcending the act of Creation.

The affinities between Transubstantiation and the Incar-
nation are still more admirable ; and they have often been
enumnerated by theologians. As in the mystery of the
Tncarnation the invisible Divinity is united to the visible
Humanity, so in the Blessed Sacrament the invisible
Flesh of Christ is united to the visible species. Again,
as from the Hypostatic Union in the Incarnation there is
made one Christ, so in the sacramental union with the
species is made one sacrament of the Body and Blood of
Christ. Again, as by the Incarnation the whole Word is
united to each of the parts of the Human Nature, so by
consecration the whole Body of Christ is united to each
of the parts of the species. Again, as in the Incarnation
the Godhead remained uninjured and impassible while the
Humanity was injured and suffering; so in the Blessed
Sacrament the mutations and sufferings, so to call them,
of the species in no wise affect Christ lying hid beneath
them. Yet, again, as because of the Hypostatic Union,
we speak of God as suffering, being crucified and dying,
when it was the Humanity alone that underwent these
things, so in the Blessed Sacrament we speak of the Body
of Christ being broken and consumed, when it is of the
species alone that these words are true: for this sucra-
wental union, like that of the Incarnation, brings about
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a certain communicatio idiomatum, as theologians call it,
in virtue of which we say that Christ is seen, touched,
mingled, and the like, because the species are so; and
that which we see is rightly called living, intelligent, and
sauctifying, because of our Lord’s Body beneath the spe-
cies. Again, as in the Incarnation our Lord’s Humanity
did vot subsist in its natural way, but was sustained by
the sole Person of the Word, so in the Blessed Sacrament
the species have lost their natural method of subsistence,
and are held together by virtue of the Body of Christ,
without any natural subject of their own. Lastly, as no
created power can break the union of the Incarnation, so,
as long as the species remain, no created power can dis-
solve the union in the Blessed Sacrament. Thus it has
been rightly said that Transubstantiation is the continua-
tion and extension of the Incarnation; and in one point
of view we may regard it as a more excellent mystery ;
because, while the Incarnation took place once only and
in oue spot, Transubstantiation takes place every day, and
at all hours of each day, and in thousands of places at
once. It contaius therefore all the excellencies and emi-
nences of the Incarnation, while it seems to add to that
mystery, at the least, fresh circumstances of grace, of
loveliness, of multiplicity, and of loving-kindness towards
men. If then we were to agree with some that Transub-
stantiation is not a separate mystery from the Incarnation,
it would still be true to say that the former mystery beau-
tifies and glorifies the latter, adorning it with miraculous
tharacteristics which it did not possess before. In good
truth, there is a sense in which none of God’s works are
separate or stand apart from the rest. His unity gives a
unity of life to them ; and it scems to me that the Incar-
ax G »
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nation flows as completely by way of consequence from
the mystery of Creation, as Transubstantiation does from
the mystery of the Incarnation; and if it were not so, all
theology would be confusion.

Holy Scripture describes life very touchingly as a
weary land, so weary that even the cool shadow of a rock
is welcome as a divine thing, as a gift of God, or as the
very presence of God himself. We should glorify God
more in our own souls, if He were more glorified in other
souls round about us; and they may turn the same ac-
cusation against us; so that we keep each other back
from glorifying God. When we travel over vast tracts
of sterile and uninteresting country, the scenes around us
not only depress our spirits and throw over us a spell of
unsocial silence, but they impart something of their own
barrenness even to our understandings. So it is in
religion. We cannot live among unbelievers, and enjoy
that bright life of the spirit which belongs to those who
dwell in ages and regions of faith. They, who lingering
in domestic Edens they are loth to leave, consort much
with those who are not children of the Church, soon be-
come evidently the worse for it, the moment they live at
peace with them and cease trying to convert them. Faith,
like holiness, suffers a sort of enervation from such society,
and languishes in an uncongenial atmosphere. Hence
people get strange views about the easiness of the salva-
bility of heretics, and at last sink to making the kind-
liness of a doctrine the measure of its truth, and that
not kindliness to our dearest Lord or to His one
Church, but to those who are not His or hers. Daily
are good people becoming less good through the operation
of this mistaken and at bottom sclfish and self-indulgent
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tolerance. Less and less will they brook the hard say-
ings and heavenly scandals of sound theology, which are
to them frightening and distasteful as the terrible swords
of the stern, wise cherubim, who came to expel them
from their earthly paradise and its unsafe repose. If our
lot be even cast amongst bad Catholics, we cannot, unless
a very special grace attend us, be as those who are the
companions of saints, and the associates of men who act
on supernatural principles. Not only is our faith made
dull, not only is our heart charged with a secret nameless
weight which we camnot throw off, not only are the efforts
of our charity rendered languid, as if there were poison
in the water we drank, and pestilence in the air we
breathed, but our understanding of religion, our know-
ledge of God, our sense of holiness, are all, if not killed,
which God forbid! at least deprived of their natural
fertility. Only that the moral world is worse far than
the material. There, if the stony plain be long and
cheerless, or the burning sauds be fearful for their im-
mensity, at least the bright sky above is beautiful. If
the days of the wilderness be glaring and fierce, at least
by might the cool starlight is full of images of peace, and
the kindly dew, like the universal charity of God, dis-
dains not even the unprofitable sand. But there are
whole tracts of the moral world with apparently nothing
to redeem them. There are ages and countries which
seem to set up no monuments to the blessed glory of God
Sterile and forlorn they are, and the poor soul that is
cast upon them has hard work not to become as sterile
and forlorn as they. Hence it is that holy men scem so
often to retire from the business of their own day and
their own land, to put aside the vulgar circumstances of
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the life that encompasses them, and surround themselves
with the mysteries of Jesus and- Mary, and make them
their circumstances, and live upon them as if they had
duties to them, and consider it the business of their lives
to assimilate themselves to their hidden beauty and un-
earthly holiness. The spiritual works of God are the
shadows of the rocks in the weary land. Their souls are
refreshed by them, their hearts encouraged, their minds
enllghtened To walk amidst God’s mysteries of grace
and to be familiarly conversant with them, is as if it were
the renewal of that vesper walk with the living God,
which was the unfathomable privilege of our first father
while he was yet unfallen, and standing upright among
the glorious trees of paradise in the celestial beauty of
his original justice.

It is not easy for a man to be at once religious and
thoughtful without having a great deal of devotional
tenderness connected with the memory of Adam. His
life is a sort of foreshadowing of the history of God’s
elect, and the vicissitudes of His holy Church. The
creation of Adam, the supernatural gifts which adorned
bim, the one fact which tells volumes of the character of
God, namely, that he was created not in a state of nature
but of grace, the beauty of his terrestrial dwelling-
place, the sublimity of his intelligence, his empire over
the powers and laws of nature, his mysterious intimacy
with his Creator, bis relation to the angels, his union
with the immaculate Kve, the fall with the manifold reve-
lations of himself, of Eve, of man’s nature, of Satan’s
malice, and of God’s perfections, his nine hundred years
of heroic penance, and bis justification by faith, penance,
and the Blood of Jesus Christ, and last of all his sue-
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cumbing to death, which was as it were his own.crcation
—ull these are so many mysteries for meditation. He
was the maker of death, and be had seen it and shud-
dered at it in his own martyred son. It would take years
of meditation to exhaust the mysteries of deepest import
which are gathered in the life of God’s eldest mortal son.
To him we owe it that we have been scnt iuto life, that
we know (Gtod and Jesus whom He has sent, that we love
our Creator, Redeemer, and Sanctifier, that we exult in
the immensity of our faith, that we rest on the assur-
ance of our hope, that we live in the life and strength of
grace and love, and that we are one day to behold the
Vision of the Undivided Trinity. And if we owe bhim
sadder things, the possession of Jesus so weakens the
thought of it in our memory, that we bardly remember it
more than once as the year goes round, when it comes to
us as a passing wonder that the Church, in the season of
her deepest mysteries, sings of Adam’s fault as if it were
a happy thing, as it enriched the coming of our dearest
Lord with additional tenderness and a more amazing
copiousness of redemption.

But why have I spoken first of God’s glory and then
of Adam’s honour? Because I am coming to speak of
that great work, the justification of a sinner, and Adam
was the first whom God drew into the light and splendour
of that new creation, the first whom the Blood of Jesus
justified. The two things come into my thoughts at
once, and work together thus. The world is very deso-
late, because the harvest of God’s glory is not what it
ought to be; and good souls feel this desolation more
than they can tell, and more than the world could under-
stand, if they could tell it what they felt. Blessed be
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God ! there are many souls to whom His glory is the
passion of their lives. The worth of everything to them
is simply its capability of glorifying God, and nothing
more. Their choice of means and ends is guided by the
same propension. Their bappiness is their success in
this single matter. Their unhappiness is in their failure,
whether they make the trial on themselves or on others.
Many things come before them. Many things claim their
energy and ‘their interest. Many things of this world
are forced upon them as duties, and so become things,
not of the world, but of God. Still all these are distracs
tions. The force of the hand bends the bow; but it
returns to its original form when the violence is taken
away. To them life is a matter of one fact, and all
truths resolve themselves into one, and that is, the im-
mense worthiness of God to be loved : and it seems ag
if a necessity were laid upon them to see that e should
be infinitely loved even by finite creatures. The few and
scanty gleanings of the world are soon gathered in by the
activity of love; and few and scanty they seem for all
they are so beautiful and great; and then, as I said bes
fore, they put away the circumstances of life, or they
leave them, as a bee leaves a rifled flower, and surround
themselves with God’s great works in the spiritual crea-
tion, that they may joy over all the abyss of compla-
cency His love and glory have decreed to find therein.
And not to speak of the first act of Mary’s love in the
womb of Anne, nor of the first unutterable moment of
the Soul of Jesus in the Incarnation, there are two acts
of love in Adam’s mysterious life which these good souls
love to ponder, because they arc at once so high and yes
seem to come so near to themselves and within reach of
their own capacities. :
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One is the first act of love which Adam made at the
moment his glorious soul was breathed by God into his
body. To take the measure of this act of love, we must
consider the sublimity of the gifts with which Adam was
endowed. Are the hearts even of saints as large as his
was then, where sin never was nor the evil of self-love,
nor the littleness of selfish imperfection? Immaculate as
Mary, to whom alone of all his descendants he can be
compared, he stood before God upon the unsullied virgin
carth. Creation was not beautiful enough for him. A
special paradise had to be planted for him by God’s own
hand. He was the result of a solemn council of the
Most Holy Trinity. His nature was beautiful in its per-
fection, but it was clothed by the surpassing beauty
of primeval grace and the radiance of original justice.
The greatuess of his science was such that we hardly form
an idea of it to ourselves, and the most startling miracles
of the Saints are but feeble indications and partial reco-
veries of that rightful and supernatural dominion over
nature which he possessed and exercised. The angels
had fallen, one-third of the whole multitude, and Adam
had come in the place of them, although in Jesus he had
been decreed before them. That nature was created
which from all eternity the Eternal Word bad predesti-
nated to take upon Himself. Adam was fashioned on the
idea of Jesus; and Adam was to be the ancestor of Jesus,
when the fulness of time should come. He was equal,
God’s works always are, to the dignity of his place. He
was worthy of the eminence on which he stood. But a
moment before and he was nothing. Darkuess, silence,
senselessness, are only emblems of the utter nothing out

of which at the beck of God the soul of the first man
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sprang forth. And how in the strength and health and
magnificence of that first eonsciousness, his first act was
one of almost immeasureable love of God, whom he knew,
saw, loved, enjoyed, as one could who was adorned with
senses of body, affections of heart and faculties of under-
standing such as none other of his descendants ever had
until his sinless daughter Mary. 'Who can rightly
imagine the gush of that first fresh heart? Who can
fathom the depths of that new, thrilling, sinless life ? Who
can guess the heights of the exultation of that living
breath of God just burningly breathed forth by His erea-
tive love; for by those heights alone can we measure the
astonishing depths of Adam’s spirit of prostrate adoration ?
How much was there, in that act of love, of reparation
for the clouded part of the fallen angels? How much
of promise for the futurity of this new and especially be-
loved creation? Enough that Adam’s was the first act
of love that was, if not in magnitude at least in human
shape and kind, the same as those erowning, those alone
sufficing acts, which God’s glory was one day to have in
countless millions from the Sacred Heart of Jesus. This
was the first act of Adam newly justified by the gift of
original justice simultaneous with his creation, and by
that supernatural love, which created the first copy of the
predestinated Humanity of Jesus, not in a state of nature;
but in a state of grace. We think of Adam’s fall, should
we always be forgetting Adam’s love, the first human
love which the goodness of God vouchsafed so dearly to
seek and so tenderly to prize ?

Was God less wonderful, less desirable, less unfathom-
able to Adam when he knew Him, and had studied Him,
and had left His blessings multiplied upon Him, than He

1
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was in the first moment of his creation? Surely the in-
exhaustible riches of God and the far-reaching intelli-
gence of Adam,and his rapid, exuberant growth in grace
up to the fatal moment of sin, may all equally answer the
question for us. But he had fallen. Now, if ever man
knew the grievousness of sin, it was Adam who had once
been sinless. If ever human heartcould approach to the
agony of that Sacred Heart which so miraculously drove
the Blood away from itself under the olives of Gethse-
mane, it was the wise and hitherto immaculate heart of
Adam. Did he know that God was merciful? Yes!
for he knew that creation is itself merey’s eldest daughter ;
for God can exercise no mercy inside Himself, neither
can He be aught but merciful outside. But there was no
type of mercy for sin. There was everything against the
thought, Adam’s was not the first sin. The angels had
sinned before him ; and awful beyond expression had been
their visitation.- Not a moment was granted for a second
thought. The act of rebellion and the lightning from the
face of God seem to be but one act, so closely the ove
followed on the other. Worlds of intellectual beauty,
creations of spiritual magnificence, abysses of wisdom and
science and deep vision, strongholds of majestic power,
multitudinous possibilities of glory and worship and love,
and for each single one of these countless spirits there
was the Creator’s intense yearning to preserve and beau-
tify and love them, and yet, not one instant of doubt, not
one gesture of forbearance, He crushed, blighted, ruined,
swept over the battlements of heaven into the abyss of
hell, the whole of that marvellous ocean of teeming life
and intellect. The zealous angels who stood firm inter-

ceeded not. They had never scen an intercessor. They
10
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unsheathed th; swords of their keen spirits, flung them-
selves simply into the majestic dispositions of God’s holy
and chaste anger, and fought against their brethren, ex-
ulting to seal the work of their eternal ruin, all-loving as
they were, because the All-Holy would have it so. The
Eternal Word caught not at the wretched spirits as they
fell. The breath of His mouth was to them, not the
sweetness of repeated pardon, of reiterated absolution, but
it was the fire of utter and hopeless desolation.

This was the mystery that Adam knew of. He knew
it far better than we, and could fathom it more deeply,
and characterise it more wisely and more truly. Now he
bad fallen himself, and from so great a height, and in
spite of a grace so wonderful, and under a legislation so
light. If God spared not His first rational creation when
it frustrated His gracious purposes, what likelihood -that
He would spare His second, which had sinned under ecir-
cumstances so aggravated! There was no such beauty as
the angels had, that God should pardon Adam on that
score. Numbers could not plead for him ; for he and Eve
stood alone, and God had but to cast them into hell, and

create another man and another woman who should serve

Him more loyally and with greater nobility. Not a tree
or flower, not a gentle singing bird or painted moth need
be scared or scathed. What more easy to the divine
power ! What more likely for the divine justice? What
more compatible even with the divine goodness? Think

how all this rushed on the mind of Adam, with so much

more force than it does on ours. But he was a copy of

A

the predestinated Jesus, and that saved him. The Lamb

had been slain before the foundation of the.world, and the =
Blood was ready, and that justified him. He was for-
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given. Surely it must have required a miracle of omuni-
potence to keep him alive, just as it needed one to hinder
Mary’s broken heart from being her death at the foot of
the bloody cross.

There was a new creation. There was a grace which
had never been before, the grace of contrition; and his
second act of love, which was the first of all acts of con-
trition, must also have surpassed his first act, when "his
immaculate soul came out of nothing and lay in adoring
love at the feet of its Creator. Glorious as had been its
kuowledge of God before, it must really have seemed to
him as if he had known Him not at all, such new depths
of perfection, such breadths of incomprehensible mercy,
had now been opened to him. But why more words?
We cannot tell how Adam loved, it was so tremblingly,
so intensely, so unutterably. Yet of his two loves, 1
would dare to think his first, when he stood justified by
original justice, was less than his second, when, his fresh
unexpected pardon more overwhelming him now than his
recent creation overpowered him then, he stood before
God justified a second time, and justified from sin by the
Precious Blood of Jesus Christ.

And yet perhaps we should not say that this last was
greater than the first; but rather that to us it is more
touching and more intimate, as the things of penance con-
cern us more nearly than the things of innocence; and
the idea of God, which a soul forgiven possesses, must be
of a different kind from that which a beautiful unfallen

“being entertains of His ever blessed Majesty. The first
act of Adam’s love in the bright morning of his ereation
reminds us rather of Mary’s first act of love, and the first
moment of the Incarnation. It is a mystery to be ad-
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mired. Tt is a joy that such an act of love should have
been made to God, one which comprised so much that
was for His greatest glory. Whereas Adam’s second act
was the father of thousands of similar acts of love which
are being daily made by justified sinners, though they are
far below it in heroism and intensity. There is not a
soul to-day, which has departed from the countless con-
fessionals of Christendom unclothed of the disgrace and
guilt of mortal sin, but has made an act of love of God,
of wondering praise and humble gratitude, of which that
act of Adam was the first beginning, the original model
and exemplar. Tt is the first parent of all our acts of con-
trition, and therefore venerable in our eyes. Then was
the first creation of that grace tenderer tban all other
graces that had gone before it, whose secret vehemence is
in the pulses of the Precious Blood, the grace by which
we ourselves live and pray and hope and love all the days
of our lives. What wonder that it should be more to us
than the planting of Eden, or the ordaining of the sun
and moon aud stars? It was a greater work of God.
But how shall we compare the mystery of Transub-
stantiation with this grand work of the justification of a
sinner, that work which, though greater far than the crea-
tion of a million worlds, 1s of hourly occurrence in this
thankless earth of ours? We feel that Transubstantiation
is of a far higher character. It leads us into a region of
loftier and heavenlier things: and the operations of God
in it are of a more delicate and spiritual kind. But if we
consider the work of justification in a doctrinal point of
view, we shall perceive that it is in an especial sense the
work of the Sacraments. Either they effect our justifi-
cation directly, or they confer it indircetly, or they con-
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firm and complete it, or they sustain and preserve it, or
they keep it bright and radiant, or they develop it into a
higher work, or they create the fouutains of sacramental
power, causing them in the sacrament of Order to spring
forth from the dry rocks of the hearts of men. Thus
there is a special connection and a peculiar term of com-
parison between the Blessed Sacrament and the Mystery
of justification, which last is so sacramental an act that,
even when effected without the intervention of a proper
Sacrament, it is not effected without the implicit desire
for the Sacraments which are its rightful channels. Now
if there is one dignity of the blessed Eucharist which is
more undeniable than another, it is that it is the queen
of sacraments. No others can compare with it ; for while
the others bring us the precious gifts of Jesus, this brings
us what is unspeakably more precious, Jesus, God and
Man, Himself. In the others there are special graces;
in this, the fountain of grace Himself. Nay, it was the
ouly Sacrament which He Himself could receive, the only
one which He did receive, and with longing and desire
did He receive it. How ineffable must be its dignity !
But the Holy Eucharist does not overtop the other sacra-
ments merely by the supereminence of its prerogatives.
It surpasses them in that it comprises in itself the special
excellences of all the rest. Tt has in it the faith of
Baptism, with the fortitude of Confirmation. The puiity
of Penance is but the preparation for it, and the union
of 7\Iarrmge the figure of it, and the balm of Extreme
Unction is as the kiss of those Lips which the Kucharist
contains, and it is itself the Saerifice for which the sacra-
ment of Order is established. Thus justification is one

of the most glorious ‘works of God’s ommpotence, one
10*
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of the most supernatural inventions of His wisdom, one
of the most attractive miracles of His love. But the
Blessed Sacrament is not so much a work, as it is the
omnipotent, the wise, and loving Worker and Justifier
Himself, hidden beneath veils to whose texture go more
omnipotence, more wisdom, and more love than to the
mystery of a sinner’s justification. Thus it has all the
work, and more than the work, of justification, and it ig
the Divine Worker and Justifier Himself besides.

SECTION VIL

THE BEAUTY OF GLORY AND THE BEAUTY OF THE
BLESSED SACRAMENT.

THE beauty of a justified soul is hidden from the
bodily eye. Eveu the understanding is only able to ap-
preciate it very faintly, and by its consequences, rather
than as it is in itself. We know that it is a change from |
spiritual death to life, from the anger of God to His in-
tense complacency, and that it has already in iiself the |
germs of heaven which death alone is nceded to develop. |
Hence we infer its transcending beauty. Nay, even our
Christian discernment does not appreciate it, as it deserves
to be appreciated. We still feel personal antipathies and |
repulsions, such as are possibly without sin or damage to |
charity, for souls which we believe to have been now
justified. This alone proves that we do not so clearly :
discern the spiritual beauty of a justified soul as that it
should instantaneously overbear all past associations and
repugnances, and turn them, as it does with God, into
positive and abounding love. But if the beauty of justi-
fication is hidden in its plenitude, cven from saints, what |

1
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shall we say of the beauty of that other work of God,
the Glorification of the Just? If it be true that he was
the frequent companion of the Boy of Nazareth, long
years had St. John the Evangelist been conversant with
Jesus. As the novice of the Baptist, he had gazed with
love and awe upon his master’s form of sanctity, solitary,
austere, silent, a growth of the wilderness, of miraculous
loneliness, of astonishing abstinence, of companionship
with the wild beasts, and of familiarity with the angels
Then he had passed into that other school of Jesus. Hs
had seen the beauty of His actions, and the celestial love-
liness of His life and conversation. He had felt himself
many a time breathless and absorbed in the mere atmo-
| sphere of sanctity which encompassed him round about.
He had climbed Tabor, and had shaded his dazzled eyes
from the white light of the Transficuration. Yet, even
to his beauty-practised eye, so glorious was the beatified
spirit of an angel that he was fain, as he tells us in the
Apocalypse, to fall down before his feet and worship him.
Well might St. Philip, as a vision faded from him, say
that words could not tell the beauty of a soul that has
died in a state of grace. Think of the stains that are
washed out of it, of the marks of grace that furrow it,
of the sacramental characters that are impressed npon it,
of the lineaments of the soul of Jesus that are reflected
in it. Count up the imperfections and infirmities that
are annihilated in it, or rather that have bloomed into th

opposite graces and perfections. Measure its new powers,
its'height and breadth and depth of science, vision, im-
wortality and love, and above all its safe immutability,
which no intrinsic faculty, but the beaming Face of the
Vision ensures to it now. Picture the infused habits and



116 . THE BLESSED SACRAMENT [Boos

engrafted virtues, that were so beautiful, so indescribable |
in the saint on earth, and whieh have now broken out in |
refulgent blossoms for which earth’s language has no
pames, and whose odour may inebriate the spirits of
angelic choirs themselves. See how it traverses vast !
regions of the Divine Perfections, not open to the ken of
mortal scholarship, how it sounds the depths, and bathes |
itself in the light, and drinks of the beauty, and seems
as though it were itself magnified to a grandeur resembling |
His who bas clothed it with Himself! And can this be
our own soul, the same soul which we knew to be so paor,
so little, so weakly, so limited in its range, so untrust-
worthy in its resolutions, so feeble in its perseverance, so
ignoble a lover of itself? Calculate, and allow for, the |
mighty action of the cleansing fires of purgatory for |
centuries and centuries if you will : yet even then, what |
must the majesty of that process be, which can make so |
marvellous a change?

But the work is not yet complete. The Body has to be |
glorified as well. The corruptible has to dawn into in-
corruptibility, the mortal to put on immortality. The
four superb gifts of our glorified bodies, of which theology i
speaks, what are they, but almost a new pature to us?
Certainly a new mode of being. What is impassibility |
to him who has forgotten in the long years what tha
abounding sense of robust health is like, and who has
weakness in every limb, and a pain in every nerve, and a
langour in every sense, and a head that aches always?
What is charity to the age-worn face, to the care-marked
brow, to the pain-dulled eye? What is agility to our |
slow, toiling, contracted, imprisoned efforts, but as if a
portion of God’s omnipotence had been imparted to us? '
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What is subtlety to us, but as if we had been called to
enjoy with God the privilege of His immensity, the secret
of His omnipresence ! Look at the whole world to-day,
unroll the chronicles of its past history, and see the might
of sensual pleasure, and the enormous revulutions, phy-
| sical, moral, and intellectual, which its bewildering in
toxication has brought about: and reflect, that as the
worm is to the seraph, so are our souls here, their keen-
ness, delicacy, spirituality, intensity of delight, compass
of objects, rapidity of transition, permanence of impres-
sions, to what they will be when they have burst the
hampering ligaments of mortality, and are developed in
the mystery of a glorious resurrection. Language will
hardly help us to ideas here, because all these things
stretch out so far beyond our present comprehension.
They belong to another world, to another state of being,
to the Glorification of the Just. How lovely must the
soul be which is modelled on the Soul of Jesus, how glo-
rious the body of which His is the exemplar and the type !
And all this, leaving out of account that one gift, which
when we think of it casts all the rest into the shade, the
rapturous all-sufficient Vision of the Undivided Trinity !
It needs only that death should find us in a state of grace,
jand that to one benign touch of his cold wand, we should
superadd or not, as the case may be, the sifting action of
\the purgatorial fires, and all this unutterably heavenly
work is accomplished in ourselves. Oh nothing makes
s feel the likelihood of our being lost, so much as real-
izing the grandeur of being saved!

‘| O dear mystery of Glory! why do we not call thee to
mind more often than we do? Surely we stand in need

‘of it. How weary we grow in well-doing. What a
H
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strange life is the spiritual life; to overcome one obstacle
is only a guarantee that a worse one will be given us to
overcome ; labour leads to labour and away from rest. A
temptation vanquished is only a miraculous multiplicaticn
of temptations; and the devils, like the flies, come in
greater crowds the more we beat them away. THow long |

can we go on? It seems desperate, an affair of moments, |
like the struggles of a drowning man to keep himself on
the surface. The longer we persevere the more impossible
does perseverance seem. Of many things it may be true
that' the first blow is half the battle; who will dare to
say itis so with the spiritual life? Yet sometimes we
turn from the thought of glory as if it were a selfish and
unworthy thought, a not loving God for His own sake,
nor an exclusive seeking of His sole glory. But is this|
wisdom ? Isit humility? Alas! who has not found out.
that they who talk most of the necessity of bodily mor-"
tifications, are just those who practise fewest of them ? So
they who would have nought but disinterested love and
perfect self-oblivion, as an abiding and habitual state, and | l
who cast away the hope of glory as too low for them, an‘
imperfect motive, a reflection upon God, too often fall so
much lower still, that sometimes it would have been weﬂ‘
for them if they bad kept to the humble and restraining
fear of hell. Not such was the lowly wisdom of the‘é'
Psalmist, I have inclined my heart to perform Thy justi-|
fications for ever, because of the retribution! Set but the
thought of heaven to fight with the sight of earth, and}’
we ourselves in our inmost souls shall have peace to thi!;_\&é l
of God.
But it is time for us to compare this mystery of Glori::
Scation with that of Transubstantiation ; and if we look -

v
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at the parts which compose the former, we shall sce that
the latter possesses them all, and further, that it possesses
them in a more excellent way, and further still, that it
possesses them with circumstances which greatly enhance
its value and heighten its beauty asa work of God. Tor
what is the soul of the greatest saint, or even of the prince
of the apostles, or still more, of the Tmmaculate Mother
herself, compared with the Human Soul of Jesus, so pecu-
liarly pr#kent in the Blessed Sacrament?  Of all glorified
souls His is the king and first-born. Whatsoever of
beauty, of wisdom, of power, of holiness, can be predi-
cated of any soul, or of all souls together in glory, must
be said of His multiplied a thousand fold, and even then
its highest excellencies would remain unsaid. So among
the glorified bodies of His servants, those few that may
have been raised to glory already, and those multitudes
that shall be raised at the last day, can any compare with
His, which possesses not only all the gifts of glorified
bodies in the highest degree, but has those five beautiful
and sunlike wounds, as soimany peculiar fountains of in-
comparable sweetness and attraction, and is as it were
translucent and radiant with the beauty of the Eternal
Word ?  Nay, His Soul and His Body are the very models
upon which ours are to be glorified when doomsday comes.
It is the image of His Body into which we ourselves are
to be transformed. And that Body and that Soul, with
all the splendours of the plenitude of glory, are in the
Blessed Sacrament. The object of the mystery of glory,
the everlasting Godhead, the source of all beatitude, the
eause of heavenly joys, that sea in which all the glorified
live and love and rejoice for evermore, that too is in the
Blessed Sacrament. The Vision of the Godhead, the
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Beatific Vision, which is something separable from the
. Object seen and from the Soul that sees, —the Vision
itself is also there ; for the Soul of Jesus is enjoying it
| beneath the species. And when we remember that this
Soul, Budy, Godhead and Vision are all brought to us
in this poor world, on this earth, before death, and at a
mortal’s word, by the mystery of Transubstantiation s
and that through Holy Communion it is not merely out-
side of us, but inside us, by a union so close gnd inti-
mate that it cannot adequately be expressed, who can
doubt but that amid the glory of the works of God,
where all are glorious, all supremely beautiful, the glory
of Transubstantiation is greater than the glory of ever-
lasting blessedness in Heaven? For what is that but
saying, that His glory is more beautiful than ours ?
Having thus ventured to compare these great works
of God one with another, let me repeat the warning and
the protest which I made at the beginning. Such an ex-
amination cannot be made, as if we could detect some
flaw or imperfection in the works of God, or a method of
operation which might have been more spiritual or more
to the purpose. Although the liberty of God is not
bound, as the optimists teach, to do everything in the
most perfect way, it is certain that all His works are per-
fect, all of them complete, all of them admirable, and the
least of them beyond our understanding. The very
words of God are works, for they accomplish infallibly
the ends whereto they are sent: and His works attain
their precise effect with a fittingness which His infinite
wisdom alone can appreciate. It is a consequence of
God’s immensity that with Him there is no such thing as"
great and small, because all things are without measure in |
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Him. Thus when when we compare one work of God
with another, it is not as if one cast the other into the
shade, or as if we could do better without one than with-
out another, or as if the brightness of one paled and
faded away in the mastering light of another. Neither
by instituting such a comparison do we pretend to suppose
that we can exhaust the ends which God had in view in
any particular work, or say that He had but one end in
view, and that one end is commensurate with the entire
work, or select one end out of many as the chief end at
which God aimed, the primary object to which all others
are secondary and subordinate. All this would be pre-
sumption, would be wanting in the dcep reverence which
all the vestiges of God are calculated to excite, and would
be contrary to that spirit of adoration which all intelli-
gent research into the divine ways necessarily brings
along with it. All the external operations of God are
doubtless marked by the same unity, which is the privi-
lege of His interior life, as Three Persons and One God.
One mystery grows out of another; they touch upon
each other ; they gravitate towards or revolve round each
other. We cannot map them out, as we do the stars of
heaven, and assign to each its fixed and proper path. If
we endeavour to ascertain their influence upon each other,
it is only because Holy Scripture and the Church furnish
us with certain data to proceed upon. And as to their
weight, we may weigh in our scales the bulk of the
enormous sun, but never can we weigh the bulk of the
least of God’s external operations. The object therefore
of all such comparisons is not so much to decide and dog-
matize, as to teach ourselves, and to worship God while

we are learning. We look at the divine mysteries from
11
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such points of view as are open to us. We apply our
own methods of reasoning to them, our own standards,
measures, quantities, canons; and holding fast to the
analogy of faith, we seem by all this investigation to ob-
tain a clearer idea of God’s works, fresh grounds for
loving Him, and more intelligent methods of devotion.
Tradidit mundum disputationibus, says the Wise Man;
and in like manner as He gave over to our disputations
His material creation, so in Catholic theology has He in-
vited us to the far more sublime discussion of His spirits
ual creation.® But it must be in no light spirit that we
venture on such a comparison. It must be our delight to
stand . by the side of God, and watch Ilim work in the
fields of nature, grace, and glory. Yet while the benig-
nant skill and affectionate provision of our compassionate
Father move us many times to tears of burning love, it
is the spirit of adoration which reigns as supremely as
love itself over our hearts and understandings. The
neighbourhood of God, the wonder of His ways, the
magnitude of His operations, the awfuluness of His peace-
ful and unstraining labour, the way in which unphant
matter, or resisting spirits, or unproduetive nothingness,
flow into His Hands, silent, obedient, ready, the all-holy
presidency of unutterable justice over all he does,—these
things seem almost to annihilate us, almost to reduce us
into the void from which He once lovingly evoked us.
Vain thoughts and rash words and frivolous judgments
all stand rebuked in the presence of the Most High ; and
after all, when even our thoughts have been adoration,
and our words prayers, and our judgments thanksgivings,

* See the motto from Plato’s Epinomis at the beginning of the
volume.,



1] THE GREATEST WORK OF GOD. 123

we can never speak of God and of His ways but, when
we have done, we are fain to kneel down and implore
Him to forgive us for the curiosity of our eyes and the
presumption of our words. In this way let us close our
present enquiry ; for when we love, we love Him so un-
worthily, and when we praise, we praise Him so ungrace-
fully, that our very love and praise themselves stand in
need of his fatherly compassion.

We may now sum up the results of this Book, and see
what progress we have made. We have first of all ex-
amined the various works of God and the admirable mul-
titude of His external operations, as He has been pleased
Himself to manifest them in His Church, His Word, and
His World. From these, their diversities, their simili-
tudes, and their obviously divine unity, there have resulted
certain canons of the beautiful and the sublime in the
operations of the Divine Artist; and while these are
drawn from the whole assemblage of the works of the
Almighty, we can apply them again to each of his mas-
terpieces, in order to determine, not so much the perfec-
tion, as the character of their beauty. The result
bas been the discovery that the mystery of Transub-
stantiation satisfies in itself each one of these canons,
unites in itself every one of them, and fulfils them all
in the most excellent way and to the highest degree.
But this was not enough for our purpose. We then
selected those great and characteristic works of God,
rhich seem necessary in addition to His own intrinsic
perfections to complete the idea of Him which we have
m our minds; such as Creation, Incarnation, Justifica-
tion, Glorification, and Transubstantiation. We examined
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each of them separately ; and Transubstantiation, as our
proper subject, at considerable length and with great
minuteness ; and then comparing these five works to-
gether, it seemed as if each of them had a characteristie
excellence of its own ; that Transubstantiation met each
of them in the matter of this very excellence and over-
passed them; that thus it united in itself, and in itself
surpassed, all the characteristic excellences of the other
four, and finally remained with peculiar prerogatives of
its own to which the other works of God afforded not so
much as a parallel. The enquiry was an interesting one
in itself, as it led us to follow Catholic theologians through
many fruitful questions and discussions, and filled us full
of new love, admiration, and devotion for divine things,
as it seemed to multiply and magnify the Hand of God
whichever way we turned. But our chief object was to
lay an intelligent basis for a great and seraphic devotion
to the Blessed Sacrament. It was to win greater con-
fidence, even if for the while it fatigued your attention;
and it was to prepare you to receive hereafter strong
language and glowing description, as in reality the mod-
erate expression of doctrinal sobriety, the unavoidably
cold under-statement of the real truth, and not as the
mere pardonable rhetoric of devotional exaggeration

In one word, what is the upshot of it all? The
Blessed Sacrament is God. Devotion to the Blessed Sa-
crament is simply divine worship. Tura it which way
we will, throw the light of love and knowledge now on
one side of it, now on another, still the result is the
same, the one inexhaustible sweet fact, the Real Presence.
In the bands of the priest, behind the erystal of the
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monstrance, on the tongue of the communicant, now, and
for a thousand times, and almost at our will and pleasure,
there are the Hands and Feet, the Eyes and Mouth, the
swift Blood and living Heart of Him whom Thomas
touched and Magdalen was fain to touch, the Soul that
delighted Limbus with its amazing beauty and set the
prisoners free, nay the Eternal, Incomprehensible, Al-
mighty Word who is everywhere and yet fixed there, the
flashing fires of whose dear glory we could not bear to
see, and so for love of us He stills them and He sheathes
them in the auiet modesty of the Blessed Sacrament.

11
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THE BLESSED SACRAMENT.

BOOK II.

THE BLESSED SACRAMENT THE DEVOTION OF CATHOLICS.

SECTION I

THE BLESSED SACRAMENT THE SUBJECT OF A SPECIAL
DEVOTION,

IT may seem at first sight strange, and not altogether
respectful, to the Real Presence of our Blessed Lord in
His great Sacrament to number it among the subjects of
a special devotion. For a special devotion, in the sense
in which spiritual writers use the words, means that, from
a natural turn of mind, or from certain associations with
the secret history of our souls, or from the peculiar at-
traction of divine grace, we are drawn to particular mys-
teries of our Lord’s life, or particular attributes of God,
or particular angels and saints, rather than to others. It
is intelligible that an active professional man should ex-
perience greater sweetness in meditating on our Lord’s
public ministry than on His hidden life in the holy house
of Nazareth. The examples come more home to him
and are more readily applied to his own trials and diffi-
culties in the discharge of public duties. While the nun,

(129) :
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the seminarist, or one who from any cause is leading a
retired life, goes to the house of Nazareth as, to such
persons at least, a fresher and a fuller fountain of conso-
lation, encouragement and strength, some for the mo-
ment, like Peter, seem to prefer Thabor to Calvary,
which is an instance of an indiscreet special devotion.
Some prefer Bethlehem to Calvary, and as the cross is
equally in both, this is an example of a legitimate and
safe special devotion. A virgin saint is more to some
minds than a martyr; and there are those who prefer a
doctor of the Church to both. All this is intelligible,
even when it concerns the choice and preference of cer-
tain mysteries of the Incarnation over others. But how
is it at all rightly applicable to the Blessed Sacrament,
which is nothing else than Jesus Himself in the veils
which He has chosen? This surely we may say is rather
a part of the direct universal worship of God, than the
lawful subject of a special devotion. We do not directly
worship the Visitation, or the Finding in the Temple, or
the Agony in the Garden; but we do directly worship
the Blessed Sacramnent, as the living God Himself in
mystic veils. Iow then can we speak of persons having
a special devotion to the Blessed Sacrament; by which
we do not simply mean that they are distinguished them-
selves by an unusual amount of devotion to the Blessed
Sacrament; but that it is their special devotion ?

A very little consideration will suffice to explain the .
difficulty. The adoration of the Blessed Sacrament is }
truly part of the direct universal worship of God which
is paid to Him by the faithful. In the daily Sacrifice |
of the Mass, in the receiving of Holy Communion, and |
in the proper observant homage of His Sacramcntal Pre-
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gence in Churches, this worship is bound by the Church
on the consciences of her children; and Benediction has
now become to the people almost what choir is to reli-
gious, or the divine office to the clergy. And this wor.
ship and homage is of course not included under the idea
" of a special devotion. It is something which every one
must have, which every one must do, else is he a rebel,
a renegade, or a heretic. It belongs to Catholie dutiful-
pess. It is a necessary part of the profession of Chris-
tian faith, and of the homage which the instructed reason
of the creature owes to the majesty and presence of his
Creator, wheresoever they are revealed to him.

But as it is a kindred mystery to the Incarnation and
almost a part of it, or rather its very complement, there
is another view which may be taken of devotion to the
Blessed Sacrament; according to which view it may be
truly and reverently regarded as the subject of what we
call a special devotion. For example, some persons ean
keep themselves in the presence of God anywhere, in
their own rooms or in the crowded streets, as well as in
Church and before the tabernacle. The Blessed Sacra-
ment does not seem to be necessary to their devout recol-
lections or to the fervour of their prayers. At the time,
the fact of their being in Church does not seem to exer-
cise any discernible influence on their devotion. Others
again find the utmost difficulty in praying well anywhere
except before the Blessed Sacrament. Prayer is quite
another thing to them when they are in church. How-
ever much outward duties and distractions, or internal
conflicts and struggles, may have caused them to lose the
sensible presence of God, they are no sooner before our
Lord than they are calmed almost without their own eo-
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operation; al. disquietude is allayed, and the spirit of
prayer triumphantly resumes its happy empire over their
minds. The Blessed Sacrament is to the latter class of
people something which it is not to the former, and yet
the former may be in a far higher spiritual condition.
Again, some persons will by preference say mass at an
altar where the Blessed Sacrament is reserved ; because
they find themselves so much more fervent and recollected
there. Others will by preference say mass where it is not
reserved, because they realize our Lord’s Sacramental
Presence with such an absorbing intensity of faith that it
disturbs them, makes it difficult for them to observe with
the proper calm attention the minute ceremonies and
rubrics of the mass, and hinders for the moment their
realizing the Sacrifice. Others, again, experience a dis-
tinct loss of sensible devotion at Iigh Mass or in great
functions, because the lights, incense, vestments, and
actions of the sacred ministers, combined with the tumult
of the music, seem to disturb and disarrange the quiet
supremacy of the Tabernacle. While multitudes of ex-
cellent persoms experience none of these three things.
Obviously these are three modes in which a special devo-
tion to the Blessed Sacrament variously discloses itself.
Again, there are some, with a really tender and intense
devotion to the Passion, who actually do ot know what
to do with themselves on Good Friday, because there is
no Blessed Sacrament, and whose minds are occupied less
with the mystery of our Lord’s death, or the expectation
of His resurrection, than by the thought of the many
gacristies in which the Blessed Sacrament is Iying hid, to
be ready as viaticum for those in their agony. Their
thoughts are haunting these hiding-places, with a fecling
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of almost perverse devotion,* seeing that the Church so
studiously withdraws them from our homage and our gaze.
Somectimes members of a community, from which the
Blessed Sacrament is temporarily withdrawn for some un-
avoidable reason, feel so unhinged that the observances of
their rule, or the practices of penance, or even acts of
vbedience which do not appear to have so much as a remote
connection with the Blessed Sacrament, are almost impos-
sible, or require an absurdly disproportioned effort, just
as a family goes wrong in slight things when its master
is away. While in the same community others are merely
deploring one means of grace suspended, onme spiritual
exercise intermitted.

To some the Crucifix is almost eold, because the Blessed
Sacrament is so completely their all in all.  Others feel
as if in some hidden way all their devotion to our dear
and holy Mother arose out of the Blessed Sacrament and
returned into it again. Some saints and great contem-
platives have shaped their whole lives upon an imitation
of the abasements of the Blessed Sacrament. Others, in
a more simple and unmystical expression of their love,
have bound themselves by vow to do all they can to pro-
mote the knowledge and love of this great Sacrament, and
have devoted their time, talents and energies to this end
in a more common-place way. Some families of the
spouses of Christ live only to make reparation to our Lord
for the indignities committed against that one manifesta-
tion of His mercy and hidden majesty. Several give all
the indulgences they gain to the soul that in lifetime had
most devorion to the Blessed Sacrament. To some God

#* B. Paul of the Cross used to spend part ot his Good Friday in
the secret,lchapel before the Blessed Sacrament.. —Life, vol. ii., p. 198
2 1 -
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has given the gift of discerning by a feeling in their soul
where the Blessed Sacrament is reserved, to others of de-
tecting by the taste a consecrated from an unconsecrated
Host, and to others of being led to the tabernacle of our
Hidden Love by the smell of His indescribable fragrance.
The predestination of some, as of the Martyrs of Gorcum,
was that they should lay down their lives for the Blessed
Sacrament. Some have been communicated by our Lord
Himself, others by angels; others see visions'and beauti-
ful apparitions in the Host; others receive our Lord
through their flesh, in the same way as He passed with
His glorified Body through closed doors after the Resur-
rection. This was the privilege of St. Juliana Falconieri.
Others are raised up to make revelations to the Church
about it, as the feast of Corpus Christi was revealed
‘through St. Juliana of Retinne, just at a time when the
insidious poison of secret infidelity and Ghibelline irre-
ligion was ravaging the world ; as if infidelity made super-
natural demonstrations on the part of the Church all the
more seasonable, contrary to the ideas of human prudence,
just as it has pleased God to confront the unbelief of our
own day by the definition of the Immaculate Conception.
Others have their natural Jife nourished and sustained by
the Blessed Sacrament, like St. Philip, and many ser-
vants of God. It was given to St. Pascal Baylon, that
his dead body should teach this devotion, by knocking in
its coffin whenever the Host was elevated in the Church
where it was. These were the famous Colpi di San Pas-
quale about which so much has been said and written.
All these are so many developments and disclosures
of a special devotion to the Blessed Sacrament, which are
plainly quite different from the direct and necessary
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worship of it which is an essential part of the Christian
religion, and cannot be confounded with the devotion.
They are badges and tokens which distinguish particular
good persons from the great multitude of the good. At
the least they show a particular turn of mind, a particular
taste in devotion, an unusual delight in and apprehension
of particular doctrines, an intelligent significant choice in
sacred things, or the influence of the spiritual genius of a
confessor and director. But far more often they indicate
a secret but undeniable attraction of the Holy Ghost, or
it would almost seem sometimes an almost magnetic*
attraction from our dearest Lord Himself beneath His
sacramental veils. And this has often begun, and grown
up, and almost stereotyped a man’s whole spiritual life,
before he was aware of it; the very attraction partaking
of the secresy which characterizes the mystery itself.
Thus a preacher once acknowledged that he had made a
rule to himself never to preach a sermon vithout men-
tioning our Lady in it; and it was very seldom that he
missed of doing so, in season or out of season. He was
surprised when a friend told him that many persons were
noticing that he never preached, on whatever subject,
without bringing on the Blessed Sacrament, and grafting
allusions to it in the matter in hand; though he himself
had never been aware of it, until it was pointed out to
him. What had seemed to others almost an affectation
was to himself quite unknown; and so strongly was the
habit formed in his mind that the knowledge of it became
in time to come a positive constraint. All this will illus-
trate the position not only that there may be such a thing

* The phenomena of the Blessed Sacrament as the Magnet of souls
will be considered in the Fourth Book.
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as a special devotion to the Blessed Sacrament, in the
technical sense of those words, but that it exists, as a
specialty with abundantly various manifestations, in the
Church. The Blessed Sacraments, besides being the
object of the divine worship due to God, takes rank with
and above the Infancy, the Passion, the Precious Blood
the Sacred Heart, the Five Wounds, and the Immaculate
Mother, as the subject of a Catholic special devotion ; and
it 1s in this light we are to consider it in the present Book.
Speeial devotions, whether they spring from a natural
turn of mind and a peculiar bent of disposition, or from
the direct influence of the Holy Spirit,in both cases alike,
though not equally so, exercise an important sway over the
whole spiritual life. It is quite true that the varied
riches of the Catholic devotion, as it were, allure our
souls to Giod, and fix their restlessness, while they also
satisfy that desire for change, and turn aside that weari-
ness of uniformity, which are infirmities of our nature;
infirmities pursuing us even into the sanctuary and med-
dling with our most intimate communications with God.
But this is by no means the whole account of them, not-
withstanding that such functions as have been named are
of no slight consequence to our sanctification. Special
devotions are something more than pious whims or a man’s
devotional idiosyncrasy. They have an inward life of their
own, a strong hidden spirit, whereby they can impress a
positive spiritual character, peculiar to themselves, upon
our souls, They are more than the beauty of holiness;
they are part of its life. They do not blossom ounly;
they bring forth fruit, and that abundantly. It is very

often difficult to find the intrinsic connection between

themselves and the fruits they bear. It often cludes in-
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tellectual discovery ; but the fact that there is such a
connection is not the less certain, and all pious persons
who look much into themselves are well aware of its ex-
istence. We know a plant by its leaf and form and the
tint of its foliage, and we know from past experience
whether its yet unopened buds will be yellow, red or blue
in blossom, and we often wonder at the hidden virtue
which makes plants of the same family at once so various
and so uncertain in the colour of their tints, and in the
distribution of the patches of colour. Just so it is with
special devotions. They are of much more importance
in manufacturing saints, than outward circumstances for
the most part are. Indeed in the case of the greatest
pumber of contemplative saints they have the work all to
themselves. One devotion produces one kind of a saint,
another devotion another; and a mixture of devotions
equally represents in the developments of holiness the
proportions of those which composed it. God has given
to one devotion to convey one grace, to concur in the
formation of one habit of virtue, or to lead to one kind
of prayer; while others are equally but differently gifted
in all these respects. Thus, in those many cases in which
no particular attraction of grace seems to be discernible,
it forms no unimportant part of spiritual direction to
guide pious souls judiciously in the choice of their devo-
tions, and to enable them to extract from each devotion,
as bees draw honey from the flavours of the flowers, that
particular spirit with which God bas been pleased to en-
dow it. The first question to be asked about any devotion
concerns the spirit which it conveys to the soul, the grace
it has received for its own, the character, like a sacra-
mental character which it impresses and seals upon our
20
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entire spiritnal life. If then the Blessed Sacrament be
the subject of a special devotion, we must first discern its
gpirit, before we can fall in love with its beauty, or give
ourselves up to the effects of its power.

The spirit of the Blessed Sacrament is plaictly two-foid, .
according as we look at the Sacrifice or the Sacrament.
The spirit of the sacrifice is without doubt the spirit of
Calvary, for it is a renewal of the mysteries of the Pas-
sion, and it is itself the very same Sacrifice. But this is "
hardly the subject with which we are concerned. It is
true that in one sense of the words persons may bave a.
special devotion, meaning thereby a peculiarly great one, |
to the Adorable Sacrifice of the Mass; but it is scarcely |
true that, in the other sense of the words, the Mass can
be the subject of a separate special devotion to Catholics.
It enters too much into our duties, obligations, and the es-
sence of the whole system of the Christian religion, which
is eminently a religion of Sacrifice. It is the spirit of |
sacrifice which creates the/Church, maintains it, multiplie.'w|
it, holds it together, and circulates through its veins as its|
life’s blood. Sacrifice is the key to the difficulties of it8 w‘
dogmas ; it is the soul of its mysteries, the cause of its
asceticism, the pattern of its mystical unions with God.
Ritual is the action of sacrifice, prayer is the language of |
sacrifice, contemplation is the thought of sacrifice, and|
interior mortification is sacrifice itself. Sacrifice is to the
Church what the soul is to the body ; it is whole in the
whole body, and whole in every part of the body, and
whatever part of the body has ceased to be informed by
it, has thereby ceased to be a living part of the body
at all. 'Where there is no Mass, there is also no Chris-
tianity. Wherever we turn there is sacrifice. The| .
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outward life of the Church is nothing but a glorious
and unmistakeable preaching of sacrifice : the papacy is
itself only an incessant, continuous, unflinching martyr-
dom. To the discerning eye, the Church has never left
the catacombs, or if it has, it has been only to seek for
pew ways of suffering, as St. Mary Magdalen of Pazzi*
says that our Lord finding all delights in beaven, save the
jewelled stole of suffering, left heaven and the bosom of
the Father and came on earth to seek it. If we penetrate
into the inner life of the Church, her solitudes of divine
union, her peopled deserts of silent love, her cloisters of
vowed and supernatural loveliness, the further in we pene-
trate the more do we discover that it is nothing but a
concentration, a transformation, a spiritualising, of sacri-
fice. All this lies in the vital force and omnipotent energy
of the Mass. That far reaching Sacrifice is everywhere,
and does everything for every one. It belongs therefore
too nruch to the existence of the Church to be the subject
of what we call a special devotion, one of many, some-
thing which can be compared with other things, a shining
mystery with other mysteries shining round about it.
The wants of souls are almost infinitely various; some
have the grace to feel the want of much, and to be ever
wanting more ; others unhappily want little, and can be
contented with almost less; but just as the running
stream fills the vessels, great or small, which are dipped
into its abundance, and just as the sun gives full light to
the various powers of vision of different men and animals,

#* On her death-bed St. Mary Magdalen of Pazziuttered the follow-
ing words; “Sappiate che l'esercitio del patire & cosa tanto pregiata
¢ nobile, che il Verbo trovandosi nel Seno del suo eterno Padre, ab-
bondantissimo di richezze e delitie di Paradiso, perchd non era ornato
della stola del patire, venne in terra per questo ornamento ; € questo
era Dio e ncn si potea ingannare.”
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so it is with the Mass. It is coextensive with the wants
of all, embraces all, satisfies all, stimulates all.  Qur all
is there, our bread for the day, our viaticum for the jour-
ney to eternity. It is enough if the daily Sacrifice of the
Mass cease, for the Church at once to fall on those un-
utterable latter days when Antichrist shall persecute and
reign. Laws against Mass, 1sults to it, inabilities to be-
queath foundations for it, all these are of the essence of
persecution. In the same way that all souls are equal,
so Mass is equal to all ; and in the same way that every -
degree of mental power and glorious giftedness, from the |
sublimest intelligence of the theologian to the limited nn-
derstanding of the peasant, is secured and sustained, as!
much as it wants and no more, by the immortal soul, so
the broad edifice of the Saint’s sanctity and the small be- |
ginnings of the sinner’s efforts have all they want, and no
more, in the sacrifice of the Mass. The adorable Sacri-
fice fills all spiritual depths and shallows; itis its gift that/
it should fill wherever it is; fulness is its prerogative.
Hence its character does not admit of its being precnely l
the subject of a special devotion. |
When we speak, therefore, of the Blessed Sacrament‘_‘
being the subject of a special devotion we mean, not the
Sacrifice, nor the Communion, but the Sacramental Life'
of our Lord, the residence of Jesus amongst us under|
the mystic veils of the species. The presence of God is
s it were the atmosphere of the spiritual life, and the
practice of His Presence includes and combines all the
practices of devotion; and just as God’s putting on &
visible nature in the Incarnation enabled men to picture
Him to themselves and to avoid idolatry, so to many,
souls the practical though pot absolute omnipresence ofx‘

|
f
}
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the Sacred Humanity in the Blessed Sacrament supplies
them with a practice of the Divine Presence, which in
their case far surpasses what they could attain by endea-
vouring to realize the spiritual presence of God. The
Blessed Sacrament does for the immensity of God, what
the Incarnation does for His iovisibility. It is this life
of Jesus in the Blessed Sacrament which is the subject
of a special devotion

SECTION IL
THE SPIRIT OF THE BLESSED SACRAMENT.

JESUS lives many lives in the Blessed Sacrament. In
‘one sense He may be said to lead many exterior lives.
For in each tabernacle where He is reserved, He meets
with different treatment, performs different miracles of
grace, receives different petitions of want and sorrow,
\abides a different length of time, and is the object of
different degrees of love. There is in this sense what
may be called an outward biography to every consecrated
Host. But this is not what is meant by saying that
Jesus lives many lives in the Blessed Sacrament. What
is meant is interior, mystical, and of a spiritual character.
His life in the Blessed Sacrament is different from the
life He leads in heaven; it is under different conditions,
and follows peculiar laws, according as He has willed it.
His life is a state of mystical death. It is a life in which
He foregoes the use of IHis human senses. In the
adorable Host He does not see with His man’s eyes, nor
hear with His man’s cars. He restrains all these things,
and hushes Himself into a mystical death in order
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that we may be the more fearless, though not the less
reverent, in handling Him; the more familiar, though
not the less humble, in approaching His mysterious Pre-
sence. But besides this, there are senses in which He
leads in the Blessed Sacrament an active life and a con-
templative life, a life of poverty and a life of divine
riches, a life of suffering yet also a life of glory. As
many states as there are in the spiritual life of the
faithful, so many lives are there which He leads in the
Blessed Sacrament. The apostolic missionary, the clois-
tered nun, the lonely hermit, the busy merchant, the
prelate and the child, the fresh penitent and the experi-
enced contemplative, behold Him in the manifold depths
of His sweet Sacrament leading their lives, and winning
them to Himself by a sympathy of state and occupations,
so marked and decided as seemingly to exclude any
others. While He is the pattern of all states, He seems
to be the exclusive representative of none, just as His
whole Passion was all for each one of us, while it was
also all the while for the whole world. But we shall
have occasion to return another time to these varions
lives in the Blessed Sacrament.* We have now to ex-
amine the peculiar spirit which devotion to these lives of |
Jesus gives out and impresses upon our souls. |

The Blessed Sacrament was markedly instituted in
commemoration of our Lord’s Passion. The time and
the circumstances of its first institution leave no-doubt
whatever upon the subject, even independently of the
positive precept of commemorating the Passion thereby.
The Mass is itself externally a sort of drama of the|

* See Book IV,

g
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Passion, and internally 1t is the identical Sacrifice per-
petually and bloodlessly renewed. Yet, on the most
superficial consideration of the matter, we cannot avoid
being struck by the obvious analogies between the Blessed
Sacrament and the Sacred Infancy; and when we come
to examine it fully, we arrive at the conclusion, that
while the spirit of the Sacrifice is the spirit of Calvary,
the spirit of the Sacrameunt is the spirit of Bethlehem
and the whole character of the devotion resembles, as
closely as two devotions can resemble each other, the De-
votion to the Sacred Infancy. Let us now proceed first
to establish the fact, next to discover reasons for it, and
then to draw out the analogy at length.

We npaturally look first to the language and practice
of the Church. TIn the hymus and office for the octave
of Corpus Christi we are continually being reminded of
the Childhood of Jesus, in such a way as to show that
the two mysteries were united in the mind of the com-
poser. There is no proper Prefuce allotted to the masses
of the Blessed Sacrament, but the Preface of the Na-
tivity is borrowed, as if it were equally applicable to
both. Passing from the conduct of the Church to the
interior life of her children, we find the two devotions to
the Blessed Sacrament and the Holy Infancy constantly
united, and connected as it were naturally together. With
certain differences the one seems to produce the same
spiritual fruits as the other, to suggest corresponding
devout exercises, and to lead to the same ascetical prac-
tices. Sister Margaret of the Blessed Sacrament, 2 Car-
melitess of Beaune, whom God raised up to give such an
impulse and fresh extension to the devotion to the Sacred
Infancy, is a case in point. Her whole life illustrates
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.
the connection which we are now considering. Indeed
our Lord Himself seems to point to it by the manner in
which He vouchsafes to appear to His saints and servants
in the Blessed Sacrament. No one can be conversant
with the lives of the Saints without being struck, not
ouly by the similarity of nearly all these apparitions one
with another, but also by their being almost uniformly
apparitions of Him as an infant, with or without His
Mother, and most commonly without her. There are in-
stances of His appearing in the Host as He was after the
Scourging, another time as crowned with thorns, another
as carrying His Cross, and another as rigsen.* But these
are quite the exceptions, and very rare ones. In almost
every instance, when He vouchsafes to cheer or to instruct
His saints by these visions, He appears as the Babe of
Bethlehem, sometimes struggling as if in pain, and re-
luctant to be given to some one in Holy Communion,
and sometimes imparting benediction to the assembled
people. In that vast and various system of private reve-
lations which our Lord condescends to make of Himself,
His ways, and wishes, in the hidden wonders, the visions,
dreams, locutions and extasies of the Saints, there is no

" fact more undeniable than this, nor more striking, from
the frequency of its occurrence and the uniformity of its
manifestations ; and it clearly shows that the connection
between thé Blessed Sacrament and the Sacred Infancy
is real and divine.

But if this remarkable phenomenon arrests our atten-
tion, we may venture also to search for the reasons of it.
The very facts of the two mysteries present themselves

* See Book IV. for the functions of the Blessed Sacrament in the
mystical life.
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to our minds at the outset. The one seems to foreshow
the other. The Blessed Sacrament appears to reflect in
its own peculiar way every detail, however minute, of the
Sacred Infancy. The Babe is born in Bethlehem, the
“ House of Bread,” and born in a manger, as if to be
the food of men, who through sin have become, in the
Psalmist’s words, as it were beasts in the sight of God.
The altar and the manger are too full of parallels for any
one to need to have them drawn out. The swaddling
clothes of Bethlehem are the accidents of the Host.
The Consecration in the Mass answers to the mystery of
His Birth; and the various offices and familiarities of
His priests with His Body are but so many renewals of
the manifold ministrations, which He submitted to re-
geive at the hands of His foster-father, St. Joseph. So
that if we meditate, first on one and then on the other
of these mysteries, we find the same trains of thought
arising in our minds and the same aspirations forming on
our lips. The method of the divine condescensions is
the same in both cases. If we look at devotion to the
Blessed Sacrament in a doctrinal point of view, we shall
see why this is so. Although we cannot separate the
Saered Humanity from the Person of the Eternal Word,
nor worship it apart from the Hypostatic Union,* it is
nevertheless true that the worship of the Blessed Sacra-
ment is peculiarly a worship and the highest worship, of

* The passage in the text is not meant to convey any opinion on
the controverted question whether the Sacred Humanity can receive
the cultus of hyper-dulia, even when considered apart from the
Hypostatic Union. Suarez says it can; Vasquez that it cannot;
and De Lugo that it can, moraliter loguendo, but that it may not,
non licere et non decere. Suarez de Incar. Disp. 54. sect. 3. Vase
quez. Dis{%’,%. De Lugo, Disp. 35. sect. 3. n. 5. preesertim.

COLLEGE
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the Sacred Humanity ; because it is the Sacred Humanity
which is prominently present in the Blessed Sacrament
by the precise power of the words of consecration, while
the Divinity is there, not by the force of consecration,
but by concomitance, and so also is our Lord’s Human
Soul. Thus the Blessed Sacrament is in a special sense
the Body and Blood of our dearest Lord. It is the
Presence of His Sacred Humanity, and the peculiar
theatre of its wonders.

If we compare devotion to the Passion with devotion
to the Sacred Humanity, we shall see how this bears upon
our subject. In the Passion our thoughts are occupied,
not so much with the fact that our Lord is God and that
He is man also, as with the intensity of His sufferings,
or the beauty of his patience, or the liberality of His
love, or the dreadfulness of sim, or the.terrible conse-
quences of the Father’s wrath, or the horror of Jewish
malice and our own. What Jesus said, did, thought,
endured, how He looked and felt, and why He went
through all this,—these are the subjects of our contems=
plation in the Passion; and the interest of them all i8
not only heightened immmeunsely by the continued remem-
brance of His being God made man; but that remem-
brance is simply necessary to the contemplation altogether.:
This is the case, becuuse it is not a romantie story whieh
is moving our affections, but it is a mystery of Christian
doctrine which is stirring the depths of our nature, over-
whelming us with its majesty and heavenly pathos, 31‘

l
calling up all those complicated natural and supernatural
feelings which form the Christian mind and sentimen.ﬁl
Still the remembrance of our Lord’s Divinity is not the:
single or the overwhelming thought in the Passion. Not}
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in the Sacred Infancy our Lord’s character, His doings
and His sufferings, and His interior dispositions are far
less prominent in our meditations. Indeed many persons
burdly ever think of them at all. It is the grand fact of
the Incarnation which is present to our minds, diversified
it is true in countless ways, yet still the same one fact or
mystery. Jesus sleeps, and we reflect with delighted
wonder on the sleep of the Uncreated and Unsleeping, of
the “ Watcher of Israel who neither slumbers nor sleeps.”
He sheds tears; and if our tears follow the sweet mem-
ory of His, it is because it is so touching to behold in the
omnipotent God the evidences of true humanity, the
most tender of our infantine weaknesses and the most
graceful of our infirmities. If He deigns to seck His
Mother’s breast, we see in it the mystery of His asking
food from His own creature, when He 1s Himself at that
very moment feeding all the beasts of the field, and the
birds of the air, and the fishes of the deep, and the pop-
ulous tribes of men. In other words, every action and
every suffering of the Sucred Infancy interests us, not so
mueh for its own sake, as gentleness under suffering,
sweetness under desertion, silence under wrong, and the
like, interest us in the Passion ; but it interests as a new
way of realizing the Incarnation, as a fresh usage of the
Incarnation, as if we could hardly have our fill of gazing
upon that most wonderful mystery, and went round it and
round it to look at it in every coneeivable light and from
every possible point of view, and multiplied our ways of
expressing it, and always found it equally new and equally
delightful. The devotion to the Sacred Infancy is the
devotion of one thought, of one idea, of one mystery, while
the devotion of the Passion embraces the practices of all
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virtues, the varieties of character and spirit, and a thousand
other considerations, with the remembrance of the Incar-
nation lying at the bottom of them all, sustaining them
and making them what they are. The devotion to the
Blessed Sacrament resembles that to the Sacred Infancy.
It has the same character of unity, the same varying and
diversifying of a single idea, a single mystery ; and more-
over the idea and the mystery in the one are the same as
in the other, namely, the Incarnation, not in its results,
pot in its blessings', not in its magnificent developments,
but in its simple, beautiful self.

Love delights to multiply the object of its affections.
It varies the thought of it in every possible way, and
clothes it in every conceivable form. It seems ag if it
thus gained fresh fuel for its fire, as if new excellences
were revealed in the beloved object, and as if its own
fervour and fidelity were manifested more feelingly and
more loyally. So is it with us and our Incarnate Lord
We may live a long life, and through all that life by
His grace may serve Him faithfully, and have no other
love but Him. Yet never do we seem to have fathomed
that one depth of His love, the gracious Mystery of the
Incarnation. We study it with the keenest powers we
Lave, we meditate upon it with anxious diligence and
devout application, we repose upon it in the tranquillity of
prayer, we salute it with swift and fiery ejaculations
And still it is ever new. Still each day we return upon
it again and again with the same blissful fascination.
That one thought is enough for us. As children turn
and turn their kaleidoscope, and yet never come to the
end of its brilliant combinations, so is it with the Incar-
nation and ourselves. It is one thing to us in Jesus
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sleeping, another thing Jesus weeping, and again another
in Jesus at the breast. This is the peculiarity of the de-
votion to the Sacred Infancy. It is the turning of the
klaeidoscope ; the brilliants are ever the same, yet the
changes are infinite even when they are like, the beauty
endless, the sweetness beyond words.

I am speaking of the devotion to the Sacred Infancy as
it exists among the great multitude of the faithful, and
as it is handed down to us in spiritual works. There
are two classes of persons to whom this devotion seems
wider and more various; but we shall not find on exami-
nation that its character is really changed in either of the
two casses. Persons who unite with the practice of
mental prayer accurate and minute theological studies,
find a greater separateness and distinctness in the different
mysteries of the Sacred Infancy, from having continually
present to their minds the Catholic teaching that our
Lord’s Soul was exempt from all imperfection of igno-
rance, and that He had of course the full use of reason
from the very first moment of His Incarnation. Thus
our Lord is not simply helpless and passive, allowing his
inanimate creatures, heat and cold, wind and wet, night
and day, to work their will upon Him, permitting the
unreasoning animals to draw nigh to His infant Body and
warm it with their breath, and suffering with a mere un-
resisting patience the passions and affections, the wants
and weaknesses, the pains and incommodities, incidental

to buman childhood. Everything is as much intended,

is accompanied by as much mental process, and directed

by as much actual energy of will, as the mysteries of

His Threc Year’s Ministry. Thus, as each action of Ilis

blessed Passion had many intentions consciously referred
13* K !
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to several ends, and comprised several fitnesses, far more
than we can ever compass or exhaust, in like wanner
each mystery of the Sacred Infancy was characterized by
the same variety, secing that while He was a child in
stature e was full-grown man in the use and empire of
His consciousness and understanding. True as all this is,
there is nevertheless more fancy than reality in the change
which it makes in the character of the devotion. Our
Lord, both as a child and as adult, vouchsafes to perform
human actions, and the proper actions of Infancy and
Manhood according to the season. The character of the
actions is determined by their own nature, circumstances,
and moral significance, and not by the amount of con-
sciousness or intention which actuates them; for every
one of our Lord’s actions was of infinite value, the least
as well as the greatest, and merited immensely. His
grace was incapable of growth or of degrees, and there-
fore the supernatural character of His human actions
was equal in all of them: and ordinarily speaking, devo-
tion to the mysteries of our Blessed Lord is devotion to
those external manifestations which he was pleased to
make of His Human Nature and of the grace with which
it was anointed.

Thus it remains true that while our Lord uttered every
infantine cry with as much clear use of reason as when
e uttered His awful cry of dereliction on the cross, He
was still as an infant really helpless, suffering, weak and
infirm, and that He condescends to exhibit to us as truly,
and to endure for us as really, the peculiar ignominics and
abasements of childhood, as He does the quite different
ignominies and abasements of maturer life. The character
of the devotion is only apparently changed by the memory
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of the theological doctrine ; it is not really so; and while
we should besfar from denying the great assistance which
prayer often derives from scholastic theology, it must be
remembered that the processes in prayer are lofty in pro

portion to their simplicity. Hence it may be questionec
whether we do not sometimes lose tenderness of love and
intimacy of union with our dearest Lord by thus refining
on the devotions to the Sacred Humanity. According to
God’s ordinary method, prayer must be affective before it
is contemplative, and discursive before it is affective. Yet
it will be a serious hindrance to our progress if we value
it in proportion as it is discursive, instead of sceking to
simplify our reasonings as much as possible, and to get
out of them and beyond them as quickly as we can. We
should thus be cherishing an imperfection, and canonizing
it as if it were something to be retained and cherished.

The consequence would be that our prayer would at best
become unprofitable and dry, and would rather bring with
it the science that inflates us, than the humble sense of
our own wretchedness, and the self-revengeful appetite of
mortification, without which prayer is nothing worth.
For the crown of prayer is the worship of God through
the subjection of our passions.

The other class of persons who might be disposed to
quarrel with any descrif)t.ion of devotion to the Sacred Iu-
fanay as being a devotion of one idea, and by this very
characteristic distinguished from devotion to the Passion,
are those whose attraction leads them to dwell rather on
the interior disposition of Jesus than on the details and

- circumstances of His outward actions. Beautiful as this
8pirit is, to which so many saints have set their seal, it
does not seem to interfere with the character of the deva.
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tion in question. For, as in the former case, the full use
of reason only causes our Lord’s infantine actions to differ
from ours, and does not in any way destroy the reality of
their helplessness and weakness, so in this case the exist- .
ence of certain interior dispositio.ns stands upon the same
footing as the use of reason, distinguishing our Lord’s
actions from those of common men, but leaving untouched
the distinction between His actions as Infant and as
Adult. Persons devoted to the interior dispositions of
Jesus may sometimes imagine that the glory of His
Father, or the spirit of oblation, or charity to men, or
the love of His Mother, or the spirit of penance and
abandonment, may predominate respectively in different
mysteries of the Infancy; His sleep may thus be distin-
guished from His tears; His ecries from His smiles, and
His hunger from His voluntary concealment of the pos-
session of reason. Yet the value of these pious reflections
depends more upon the dispositions of the soul that gives
birth to them than upon anything else, unless some pri-
vate revelation or some infused science give a higher
character to them. I do not mean to say that they are
wot most valuable, and far more precious even than the
delicate refinements of theology, or that they do not give
# very much more divine character to our devotion to the
Sacred Infancy. In fact that devotion is but imperfect
when separated either from the fulness and minuteness
of some doctrine, or from the consideration of our Lord’s
interior dispositions. All T mean is, that, while the one
gives greater truth and the other greater depth to this
most beautiful and efficacious devotion, neither the one
nor the other changes its character, or gives it the same
gort of variety as devotion to the Passion, or hinders its
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eing a devotion of one idea, which love, knowledge, and
ipiritual discernment represent to us a thousand-fold.
Neitber our knowledge of theology nor our familiarity
with the interior dispositions of our Lord will make our
devotion to the Infancy the same as our devotion to the
Passion, nor make ours a really different devotion from
that of the multitude of the faithful; although if we are
on our guard against fancifulness and subtlety, both our
scholastic doctrine and our interior spirit will immensely
heighten our devotion. Still it.is not a question of kind,
but of degree.

But the connection between the devotion to the Blessed
Sacrament, and to the Sacred Infancy, does not result only
from their both being devotions of one idea; but also
from the fact that the one idea is the same in both of them,
namely, the Incarnation. For the great mercy designed
in the Blessed Sacrament is the remewal, and not the
renewal only, but the extension also, of the Incarnation.
The presence of the Eternal Word made Man, residing in
Hi: vwn creation, and sharing and participating in it, was
the greatest gift which God could confer upon the world ;
because the Hypostatic Union was the closest intimacy
which was possible between ourselves and Him. The
sun shone upon the Incarnate Word, the moon lighted up
the mountain steeps where he was at prayer, the wind
stirred IIis hair, and the ground was pressed by His
feet. Silence listened to His Works as if it were en-
chanted, and they fell upon the thirsty hearts of men
like dews of grace. When the day was donc, and sleep
stole gratefully over tired nature, it ventured to lay its
bhand upon the heavy eyelids of the Incarnate Word, and
He slept. The elements obeyed Him, or He obeyed
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them, as He willed. Ile was a sight, a sound, a touch,
a fragrance in the world, such as never had been before,
and which was worth infinite creations, pay, far trans-
cended all possible creations whatsoever. If the eye of
the Eternal Father had looked with merciful complacency
over the virgin world, when it came fresh from His crea
tive hand, and had deigned to pronounce it beautiful and
good and blessed, how beautiful and good and blessed
must it have been then, when He who was co-equal and
co-eternal with Himself was therein, having assumed a
created nature, so that human actions of infinite price and
of unspeakable loveliness and of divinest grace were issuing
from Him at all hours. From the very moment of the
Incarnation, creation became quite a different thing from
what it ever was before, simply from the presence of our
Lord in the flesh.

Now God’s gifts are “without repentance.”” It is not:
His way, blessed be His holy Name! to withdraw what
He has once given. There is nothing retrograde in the
course of the divine compassions. One merey is super=
seded by a greater; it does not retire, and give place to a
less. Such is the royal munificence and exuberance of’
heavenly love. Hence to withdraw from the earth the
presence of the Incarnate Word, once conferred upon it,
would be indeed to leave the children of men orphans;
our Lord Himself implies this, when reading the anxious
thoughts of their hearts, He said to His disciples, I will
not leave you orphans; I will come to you. Rither then
our Lord’s visible presence upon earth was to be coms:
tinued, or its place was to be supplied by a presencey
every way as real and substantial, and of a higher, more
befitting, and more spiritual character. Indeed human
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fife as God has ordained it in the world would have be-
come impossible, if the visible presence of Jesus had con-
tinued, when His resurrection had been proclaimed, His
faith taught, and His Church established. It must have
given rise to an entirely new state of things, and to laws
of life, of moral life, as different from the present, as life
in Jupiter or Saturn would be in physical respects. The
doom of the world would have been hastened and pre-
cipitated. The presence of Jesus, conversant with men,
would have been a touchstone which would have driven
all mankind very speedily either into the reprobation of
the Jews, or into the grace of the Apostles. All wicked-
ness would have put on the awful characteristics of the
wickedness during the Passion; and all the probations
of life would have centred in the one trial of respecting
or accepting the visible mission of Christ. Besides the
whole population of the world would have been thrown
in vehement and irresistible pilgrimage upon one region
and such social and political consequences would have
ensued as would have utterly destroyed the equilibrium
of the world. Under the present dispensation of things
earth is not capable of enduring a transformation into a
sensible heaven.

Moreover, it was necessary for our Lord’s own friends
that His visible Presence should have performed its
transient mission, and be discontinued, and the heavens
contain Him until the consummation of all things. It
is expedient for you that I go away, were His own words
to the apostles. For, as several of the ancient fathers as
well as the modern doctors of the mystical life teach, they
bad become attached to His visible presence with an
attachment which not only impeded their own progress
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n sp.rituality, but was not so honourable to Him as the
profonnd adoration mingled with sweet familiar love,
which His absence and the descent of the Holy Ghost
would pour into their souls. Thus, it was not only expe-
dient for them that he should go away, because for them
and for us, all things considered, the descent of the
Holy Ghost was a more fitting and so more excellent
thing than the continuance of His visible presence, but
also because its place would be supplied by another pres-
ence of His own dear Self, more wonderful and more
excellent and more spiritual than His visible presence
had been. So much was there in those few words. A
little while, and you shall not see Me ; and again a little
while, and you shall see Me, because T go to the Father!
It was necessary then, it was in the usual course of divine
gifts, that Iis new presence should exceed His former
one; and this is His Presence in the Blessed Sacrament.
It was not precisely our Lord beautiful, or our Lord
gentle, or patient, or consoling, or holy, or powerful, that
earth could not do without and wanted back again. It
was not precisely the Babe of Bethlehem, or the Boy of
Nazareth, or the Man of Calvary, without whom heavenly
love seemed as if it must faint and die away upon the
earth, when the mystery of the Ascension left it all wid-
owed, leaning its whole weight on the prayers and pres-
ence of His Immaculate Mother, the queen of the
Apostles. It was the Word Incarnate, it was Jesus
Himself simply, it was the Human Flesh and Blood
which He had taken to Himself and which men had
touched and handled, and had been straightway healed
and forgiven: this it was which we wanted, Him as
Incarnate, Him one of whose natures mude Him our
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Brother, and Him with that nature whereby He was our
Brother; and thus it is that we receive Him in the
Blessed Sacrament. It is His Incarnation which is our
stay, our blessing, our love, our consolation, in His new
gacramental residence amongst us; and as in each mass
Ie is ever renewing and reproducing His Incarnation, it
comes to us, as in the mysteries of the Sacred Infancy,
day after day, with all the novelty and freshness of His
first coming.

Thus the ritual of the Church, and the apparitions
which God vouchsafes to the saints, and the actual pheno-
mena of the interior life, establish for us beyond a doubt
the striking fact that there is a real and peculiar connec-
tion between the devotion to the Blessed Sacrament and
the devotion to the Sacred Infancy. And when we ven-
ture to search for rcasons, we seem to find them first in
the fact that the various mysteries of the Blessed Sacra-
ment are copies or repetitions, with some additional divine
touches, of the mysteries of the Sacred Infancy ; secondly,*
in the fact that both the devotions are devotions of one
idea, variously represented, and as such are distinct on
the one hand from such devotions as those to the Passion,
or the Three Years’ Ministry, and on the other from
devotions to single mysteries, like the Scourging or the
Crowning, or to compendiums of the Tncarnation, like the
Precious Blood of the Sacred Heart; and thirdly in the
fact that the single idea of the two devotions is the same,
namely, the Incarnation. We must now descend to the
details of the Sacred Infancy, and draw out minutely the
paralle]l between it and the Blessed Sacrament.

14
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LY

SECTION IIL
THE BABE AND THE HOST.

MANY holy persons have had a special devotion to the
mystery of the Annunciation, and one religious congre-
gation has taken it as the badge of its distinction, and
the type of its inward and spiritual life. They have fed
their souls upon the thought of its profound secresy and
hiddenness, and its other unearthly characteristics, Mary’s
midnight prayer, the visit, the obeisance and salutation
of the angel, and the like. Others have brooded over
the various perfections disclosed by our Blessed Lady at
the time, and above all the magnificence of her tranquil-
lity. They have thought how intense must have been her
humility not to have been shaken and ruffled then, and
how firm her conformity to God’s will that she should
have been quiet at such a time and under the shadow of
so unutterable a mystery. Others have regarded it as
the fountain of the Rosary and dwelt rather upon the
stupendous mystery of the Incarnation itself. One mo-
ment, and the Virgin blood of Mary was all her own.
The immaculate maiden had not been clothed with the
solitary prerogative of virgin Maternity. Another mo-
ment, and the Sacred Body had been instantaneously
fashioned from her purest blood by the Holy Ghost
Himself, perfect in every limb, symmetrical in every
proportion, exquisitely formed for the keenest and most
overwhelming suffering, and in all respects beautiful
exceedingly. Oue moment, and the great empire of
nothingness lay before the silent power of God, and no
word was spoken over its dim and vast abysses. Far
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and wide lay the dark illimitable regions of possible
creatures, but there was no stir in their stagnant and
obscure depths. Another moment, and more resplendent
than the light of heaven, more beautiful than all the
spiritual and intellectual beauty of the countless angels,
more majestic than the manifold mysterious pomps of all
creation beside, sprang forth from nothing the Human
Soul of Jesus. One moment, and the Eternal Word was
being etervally begotten of the Father, and from Him
and from the Father the Holy Spirit was eternally and
.ineffably proceeding. All created natures were utterly
separate and distinct from Him, neither had He assumed
any of them Himself, nor descended to be, so to speak,
a part of His own creation. But in one and the same
moment, so instantaneously that except in mere imagina-
tion no atom of time came between, no swiftest, divinest
and most lightning-like succession, but in one and tha
same identical moment the Holy Ghost had fashioned
that Body from Mary’s blood, and the Soul of Jesus had
sprung from nothing and had animated and informed that
wonderful Body, and the Body and the Soul found no
need of human subsistence, for in that one same identical
moment the Person of the Eternal Word had assumed
them to Himself, and He was one Person with two
natures, and the blissful Virgin was more incomparably
virgin than before, and was a Mother too, the Mother of
| the Eternal God; and the tingling silentness of the quiet
miduight filled the little room at Nazareth that night in
March, and the unconcious stars drifted across the sky,
and the lily was closed and sleeping ip its vase, and the
watch-dogs of the herdsmen of Nazareth broke ever and
anon the stillness of the night, while the awful mystery
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was being accomplished. Morning rose on the earth, cold,
clear, vernal; and the long-expected Redeemer of man-
- kind had come, and no one but the Mother knew.
Change the scene for a moment toa Catholicaltar. Itis
the mid silence of the great function. One moment,and
there is bread in the priest’s hands, and wine, the fruit of
the grape, in the chalice on the corporal. One moment,
and there is the substance of bread, with its accidents in-
herent in it, and it would be the grossest of idolatries to
offer any manner of worship to that senseless substance.

Oue moment, and the Body of our Lord is at the Right'

Hand of the Father, receiving in the splendour of its

ravishing nagnificence the worship of the prostrate hier-

archies of heaven. Auvother moment, and what was
bread is God. A word was whispered by a creature, and
lo! he has fallen down to worship, for in his hands is his
Creator, produced there by his own whispered word.
One moment, and at the bidding of a trembling, frightcued
man, Omnipotence has run through a course of resplendent
miracles, each more marvellous than a world’s creation
out of nothing, not as swiftly as a well-skilled finger
sweeps down the keys of an instrument, but unspeakably
more swiftly ; for here there has been no succession : in
one and the same identical moment the whole range of
these miracles was traversed and fulfilled. There is the
selfsame Body which the Holy Ghost fashioned out of
Mary’s blood. There is the self-same Soul that sprungin

the fuluess of its beauty from the sea of nothingness.

There is the selfsame Person of the Eternal Word who in
Mary’s womb assumed that Body and that Soul to Himself.

-~

Ouly in this is the altar more wonderful than the room at *
Nazareth, that herc many times a day, and on teus of thou-
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sands of other altars, from the northern fringes of everlasting
siuw to where the exuberant foliage of the tropics droops
into the warm seas, and simultaneously on thousands of al-
tars at once, this stupendous mystery is accomplished ; and
through the instrumentality, not of a sinless mother, but
of unworthy, faulty priests. Moreover a new code of ex-
istence, without local extension, is conferred upon the
Body of Christ, in addition to the mode which it already
possessed in heaven. And the sun shines in at the
Church windows, and the tapers burn unconsciously on
the altar, and the flowers shed their fragrance from the
vases, while the great mystery is being epacted. But
though inanimate nature has not wherewith to suspect it,
20d though the senses are deceived aund penetrate not be-
yond the sacramental veils, the very miracle of whose
continued unsupported existence they are unable to re-
port, the mystery is no secret; the bended knee, the bowed
head, the beaten breast, the shrouded face, the instan-
taneous hush, has revealed that there is not a Catholic
child in the Church who does not know, and love, and
fear, aud worship with his heart’s heart the transcending
mystery of love. The marvel of consecration contains
within itself the precious wonder of the Annunciation,
and more besides.

Who can tell the depths of sweetness which lie hid in
tke mystery of the Visitation ? The Vicar of Christ and
the successor of St. Peter has but just raised the dignity
of the Feast. St. Francis of -Sales founded his order of
Buns to perform exterior works of spiritual and corporal
merey, and because they were to be uncloistered and to
jseek their work, he named them daughters of the Visitas
tion. Tt pleased Providence that the Saint’s will should

14* :
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not altogether be accomplished. They became cloistered
and contemplative. Yet there was no need to change
their name. There was more than enough of mystical
sweetness and significance in that mystery to represent
the fresh life of interior religion which they were now to
lead. It were long to tell how many and how attractive
were the virtues which the new Mother exercised iu this
mystery. How spiritual joy lent wings to her feet, and
how she overcame her love of seclusion and flew from
her nest over the hill-country of Judea, full of charity,
to communicate to St. Elizabeth, not the secret, for she
knew the Holy Ghost Himself would communicate that
to her cousin, but the joy of Messiah’s coming; how
Elizabeth hailed her as the true Mother of God, and how
Mary’s immaculate heart overflowed in glorious and
prophetic song ; and how the’angels went with her om
her way, attending the living Ark of the Covenant, and
worshipping the world’s Ruler who was hidden in the
sanctuary of His chosen temple,—all these it is not the‘
season to expound. What we have particularly to de
with, are the dispositious of Jesus Himself, and the won-
ders which He wrought. Truly He is in haste to be
about His Father’s business. Truly He is an impatient|
conqueror, to be thus early beginning His conquests, and
laying the foundations of His world-wide empire. He
cannot bear to be in the world for even so short a whileg‘
but sin shall feel the weight of His unborn arm. Therel
was none to cast out of Mary. He bhad seen to that Hims
self long before. There was not even so much as the
shadow of a sin which He could drown in the effulgence

of His light. His first mission and ministry was in thel
womb, and the habe unborn the first conquest of His dii
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' vine apostolate. By and bye we shall see Him pale and
' |bleeding beneath the moonlit olives on the hill, whose
umbrage shrouded the Creatqr in His astonishing mortal
' lagony, and we shall know with what unutterable intensity
|He hated sin. Yet the modest picturesque mystery of
lthe Visitation hides a hatred of sin no less intense, and
which almost seems to be more powerful and more divine.
[The Baptist in His mother’s womb has been conceived in
guilt, like the rest of Adam’s children, Mary alone ex-
cepted. He is bound with the thraldom of the fall, with
the chains of original sin. But the living Ark of the
' |Covenant, the tower of David, the ivory tower, the seat
of wisdom, and the marvellous vessel of devotion, brings
her heavenly burden nigh to where he is; and the unborn
' |Child destroys the sin and abolishes the curse of the unborn
child. The Baptist leaps with exultation in his mother’s
womb, and worships, with the abounding gladuess of his
sinless soul, his Redeemer and His God hidden in the Vir-
gin-Mother ; for the full use of reason is conferred upon
him, and the gifts of original justice are restored to him ;
and he is so hung over with the ornaments of grace that
be shines and burns with a more than human light, and
80 to overflowing is he filled with heroic sanctity that of
all yet born of women none is so great a saint as that un-
born John, the Precursor of our Lord: and Elizabeth
wonders at the marvel that has been wrought within her
while the Mother, whom generations bless, is singing th
weet thanksgiving of her humility, which Jesus is making
in her heart and she is uttering with her tongue.

And what is all sweetness m Communion, all joy in
benediction, all inward fluttering of the ravished beart
before the tabernacle, but the antitype of this delightful
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mystery of the Visitation? And has it not always been|
Mary that brought Him to us? Look at our past lives.|
When did we come to love Jesus so burningly, so enthu-|
siastically, as we do now? when was it, and where, and|
bow, and what reminiscences are mingled with it all? Q
my Mother! my Mother! I see as it were threads of!
gold ruoning ever through the web of my past life’
They are here and there, no part is without.them, no fold.
but they are shining there. In places the divine pattern
is defaced, in others it is obscured, and the golden streaks
themselves are tarnished; but still they are there, con-
necting one part with another, and giving unity to the
whole. And when I hold the web up to the light of
heaven — perhaps I do not see plainly, for I have had teo
weep so bitterly over that miserable past — but it seems
as if in that light, from the cradle, heresy-darkened, even
to the maturity of man’s years, the golden threads are
always forming themselves into the dear Name of Jesus;
and whichever way I look, if I read forward or back:
ward, up or down, and on whichever side I turn the webg‘
still I read Jesus, Jesus, always Jesus, nothing buf
Jesus. I never have a communion but to thee I owe it.:}
The tabernacle, the pyx, the monstrance—the very beantyl
of the mystery is that it is thy Jesus, aud not anotherj‘!
the Body that was formed from thee, and not a new one;
which consecration brings. And when I come to tho«
on thy feasts, to look at thysclf, to admire thy beauty,
praise thy grace, to glorify God for all thy gifts, to kneel
before thee and tell thee all my heart in prayer, for the\l
art omnipotent in thine intercession, thou hast Jesus with
thee and makest me feel Him even when haply I was nol
thinking of Him in my mind, thouvh surely I am alwaﬂ
toving Him in my heart.

‘
i
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All our best life, all our spiritual life, is nothing but a
succession of Visitations, Visitations from Mary bringing
Jesus with her. But nowhere is the similitude so faithful
it is in the Blessed Sacrament. How often when we

ome near to the tabernacle, a secret fire comes forth, and
Eur hearts burn within us without apparent cause. Cares
fall off, tears are dried, doubts melt away, temptations are
paralysed, anxieties are allayed, our soul is bathed in
quiet sudden jubilee. Joy, exultation, praise, delight,

and the sense of forgiveness, the spirit of worship, these

are exactly the fraits produced within us, as they were
produced in the Baptist’s soul. There is no one to whom
the mere vicinity of the Blessed Sacrament has not been
the cause of unnumbered blessings, even if he knew
them not. But there are few who have not felt them,
touched, handled, caressed them, almost as if they were

* sensible things, so vivid and so solid have been the reali-

ies of grace. Our hands have handled the Word of
ife, says St. John. So is it with us. When love has
made us acquainted with the Blessed Sacrament, it seems
s if His invisible presence upon earth could hardly have

" been so real, so plain, so cognizable, so undeniably evi-
- dent, as His sacramental presence. It becomes hard to
* believe ; not because the mystery is so appalling, its mira-

' bles so singular and so multitudinous, its difficulties so
bbseure and so impenctrable. Oh no! but because, O
Lord ! faith is of things unseen, and we scem to have
scen Thee so clearly that we should know Thee and dis-
ern Thee now for evermore; and because faith is of
things hoped for, and we have had Thee and handled

=
%
';l Ibee and tasted Thee and possessed Thee; and what is

ere left whereby to exercise our faith? Behold our
v Ll
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.
hearts and our souls leaped within us for joy, and what
were we that the Mother of our Lord should come t
visit us, and bring her Burden nigh unto us, and that
He, the cause and the charity and the speed of hes
soming, should work these secret miracles upon our hearts
that would be almost innocent if they were unconscious
that it was He, but alas! knowing Him, have been cold
and wayward, peevish and estranged ?

The mysteries of the Sacred Infavcy as they gradually
unfold themseles, now bring us in sight of a very tender
and deep devotion which has long been dear to interior
souls, and has often brought forth wonderful fruits in the
spiritual life, devotion to the life of Jesus in His Me-
ther’'s Womb. The whole mystery necessarily draws out
thoughts to the life of the Eternal Word in the Bosom
of the Tather, of which adorable mystery His dwelling
in the Womb of Mary is the copy and the manifestation:
and we must have some understanding of the one it
order to comprehend the other. Theology leads us te
contemplate the Hternal Word in His everlasting an¢
perpetual Geeneration from the Father, a Generation infi
nitely noble, infinitely pure, unbeginning, unspeakabb@l
and incomprehensible. The Bosom of the Father is the
mystical name which we give to His divine repose. I
gives us, in imperfect words, the idea of a home, an¢
thus enables us the better to figure to ourselves the Sor
going forth from that Bosom, though in truth He neves
left it, and His sojourn among men ; for none hath com“
down from heaven but the Son of Man who s in heaven
We behold Him there in the plenitude of His Divinity
one with the Father by an unutterable union, co-cqual
co-eternal, consubstantial with Ilim, and yet althougl
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His Son, in no way and in no sense subordinate, but in-
depeudent. In that dwelling in the Bosom of the Father,
we behold and 'adore the mutual love of the Father and
the Son, and their ineffable conversation, and we worship
as also true, co-equal, co-eternal God, that Love who is the
Person of the Holy Ghost, eternally proceeding from the
Two as from a single fountain. We see there the eternal
plan of the Incarnation, and the series, as our ignorance
forces us to call it, of those resplendent and dazzling de-
crees which concern Jesus, Mary, and the destinies of
creation. The fall of the angels is foreseen after the
predestination of Jesus and His Mother, and they are
excluded from the remedial benefits of the Incarnation,
which were decreed as if by superaddition when the fall
was foreknown. We behold also the various choices of
the Eternal Word in His Father’s Bosom, His inde-
seribable choice of His Sacred Humanity, His eternal
choice of sufferings, of the sufferings of His whole life,
of His death, and of the Cross in particular, and above
all, that choice in which He mauifests so incomparably
His divine perfections, His choice of His Mother, which
choice was at once the single yet threefold fountain of
her grandeurs, Ler graces, and her sorrows. But it is oue
thing to write all this in dry, harsh, technical words, and
another thing to brood over it and foster it in the heat
of prayer, when our spirits delight to prostrate themselves
before the mysteries of the Most Holy Trinity, and in
proportion to the depth of our abasement is the clearness
of the lights which God mercifully causes to shine upon
our souls. Then all these things become touching as a
tale of love or grief among men, full of a thousand
meanings, and each meaning full of tenderness and tears
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If T have said it before,* bear with my repeating it again, j
our devotion to the Eternal Word is the measure of our
devotion to Jesus, God and Man; and if the mysteries)
of the Thirty-Three Ycars and the Blessed Sacrament’
seem to yield but little light, heat and unction to ours
meditations, it is often for want of au intelligent and
thoughtful and studious adoration of the divine mysteries
of the Eternal Word.

Now this life in the Bosom of the Father seems to de-
vout souls made visible, intelligible, and familiar to them
by our Lord’s life in His Mother’'s Womb, and is the
chief reason of that most interior devotion. Let us ven-
ture to describe it, as it has seemed to holy men. The!
Eternal Word, who has dwelt in the Bosom of the Father
in incommunicable glory from all eternity, seems to begin
a new life in the Womb of Mary. A change seems, of
course only seems, to come over the Unchangeable ; yet!
even the appearance of a change is a deep and blissful:
mystery. This new life of His is infinitely precious, in-
finitely pure, and all for us and at our disposal. From
the first moment of His Conception the beatitude of His
human Soul was perfect, and of all the blessed Souls He
was the first, in the actual enjoyment of the Beatifie
Vision, as well as by predestination ; and there is no other:
soul that ever has or ever will enjoy that Vision, whose«J.
beatitude is not obtained by Him, and without Him would
not be: or even then whose beatitude is at all comparable;
to His. From that mysterious and inconceivably joyous|
first moment Ie had, as Man, a clear view of God. His
was the first human soul that ever enjoyed it at all, and|

==

# All for Jesus, chap. vii. sect. 2.

¥ 1



.

I1.] THE DEVOTION OF CATHOLICS 169

the only human soul that ever enjoyed it in this life ; and
His sight of God, at that first moment, as now, far ex-
ceeded in clearness the vision of all men and all angels.
His first act of love was the most perfect act which ever
has been or ever will be; and it was the most compre-
hensive, for it extended to all the works of God, and most
%specially and ardently to all men. His joy in that first
moment was ineffable. His Soul rejoiced in His Divinity
ito which it was united ; it rejoiced in infusing graces into
His Blessed Mother, and in destining, with clearest and
minutest foresight, graces for each one of us in particular.
His life was a life of incomparable adoration of His
Father, of humble submission to Him as the Creator of
;His Sacred Humanity, of profound reverence, from His
Everfect view of the perfections of the Father, and of true
orship, from a sense of the nothingness of His Human
Soul. The same life of adoration may be considered in
relation to the Holy Spirit, and, in a most mysterious and
animaginable manner, to the contemplation of the Person
of the Word by His own Soul, to which it was instead
fa human personality. The praise which he gave to the
Most Holy Trinity in this secret life infinitely transcends
ul that the worship of all possible worlds could give
fvery affection of His Sacred Heart was of infinite worth;
nd as they were countless, we may say that it worshipped
od with momentary infinities of glory. Every affection

100 was an act, a real act, of most substantial worship;

nd yet not contented with all this magnificent homage

of His Sacred Heart, e went beyond Himself and ex-

ited His Mother’s Tmwmaculate Heart to join its wondrous

- powers and untold worth to His, as if, though so far infe-

erior to His, they were yet in some semse a necessary
15 :
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complement to His. Aund with this praise and worship |
we must join that silent and unutterable Te Deum, which |
every moment of that life was to the majesty of God.
Who can imagine the thanksgiving of His Soul for the |
joys and prerogatives of the Hypostatic Union, and al}}
the marvels and blessings that come along with it, and
the way in which that thanksgiving comprehended all thes
blessings of the Creator to His creatures, past, present,
and to come? If all the countless spirits of angels, with
the various beauties and eminences of their different
choirs, could cast their whole beings into some heavenly
fire and burn away like incense in the presence of the
Most High, the offering would be nothing-worth, the
thanksgiving not worthy to be mentioned, in comparison
with the slightest elevation of the Sacred Heart in Mary'si
Womb. a
Furthermore, in this life He united the apparently in-
compatible states of Viator and Comprehensor. He was
at once on His way to bliss, with merits to augment and|
acquire, with a work to do, a sacrifice to make, Quﬁ”ermgi‘
to endure, and a perseverance to aceompliah; and alst
He had arrived already at the term, He had comprehendec| -
the full reward, and there was nothing either of kind o1 -
of degree which could be added to the Vision of Ge¢
which he enjoyed already. Indeed His heing Viatora, ;
all was a sort of violence to the Son of God, a voluntar)
violence which was itself part of the lovingness of thi
mystery of the Incarnation. Indeed it was love whél
united the two incompatible states. From the first me
ment of that mysterious life He offered Himself to th
Eternal Father, with all His grates; He offered Hlmqb
without reserve, and for everythmg, and with the nm

§
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consummate purity of oblation. He was filled with com-
passion for all the miseries of creation, and this never left
Him henceforward ; and most of all did He feel for sin,
the greatest and the truest of our miseries, and He dis-
tinctly and separately pitied the sins of each one of us in
particular. Nay, He at once took the burden of them on
Himself. He assumed it with love, took the cross from
His Father’s hands and ours, and embraced not only all
the sufferings needful for our redemption, but also all that
prodigality of unnecessary suffering which characterized
His ever blessed Passion. For the glory of God and for
our salvation He begins His work in that secresy with
fervour, and He continues it with constancy. His free-
dom was perfect, and hence in the first instant His merits
were infinite ; for the worth of each action was infinitely
meritorious. He surrendered Himself as a prisoner in
His Mother’s womb, for crime, for debt, and as a prisoner
of war, as if He were a delinquent threefold by all those
three liabilities. He only left His prison to suffer and to
expiate, and it seems as though He loved it so, that Ie
repeats His state of imprisonment in the Blessed Sacra-
ment. Neither was it less a state of dependence than of
imprisonment ; for He made Himself dependent on Mary
for life, for nourishment, and for preservation. It was
also a life of solitude; for He was in so sweet a desert, so
absert from creatures, so alone with God io the most per-
fect of sanctuaries, that the calm, unworldly cloister of the
contemplative canuot compare therewith ; neither did He
hasten to leave it, for He is not idle there. And there
also, and to Him, silence was, as usual, the sister of soli-
tude. He was conceived in the silent night; and though
tHe was the Word, yet He spoke not, but was silent then

IIBBADY €7 11ADBV'E 2\ 1 £/
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‘and afterwards, as He is in the Blessed Sacrament, thus
consecrating the practice of silence for His servants, and
His saints. His occupations there were sufferings, hu-
miliations, weaknesses, poverty, prayer, obedience, and
desire, as they are His occupations now and always beneath
the species in the Blessed Sacrament. He suffered from
the inconvenience of His prison, and the self-abnegation
of such a state, when He already possessed the full use
of reason and that transcendently perfeet and superhuman
consciousness which the union of His Soul with the Per-
son of the Word alone could give: and to which mere
buman consciousness is in nowise to be compared. He
suffered also from the anticipation of future suffering, and
as it were inflicted upon Himself with intensest keenness
all the sufferings of His Mother, His martyrs, and Hig
elect. His humiliations were inexplicable; for as well
might we hope to tell the Eternal Generation of the Word
as to express the depth of His humiliations.

His Conception, a mystery all radiant with the beauty
of the most heavenly chastity, the sole contemplation of
which is the delight of pure souls, was to Him aun in-
finite abasement. That He did not “abhor the Virgin’s
Womb’” was a condescension simply and literally infinite.
He humbled Himself also before God for the littleness
and nothingness of His created Humanity, and before
men for the future indignities He bad chosen hereafter
to endure. If His Soul abounded in the joy of the
Beatific Vision, and His reason in the might of its
glorious and unequalled perfection, the weaknesses of
His Body were only the more remarkable, such as His
inability to speak, to change His pbsture, and to use His
senses, just as He is, and as He vouchsafes to be, in the
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Blessed Sacrament. The marvellous poverty of the
Blessed Sacrament is foreshadowed also in the poverty
of this secret life. He lies there despoiled of His glory,
in some sense despoiled of Himself, and condescending
to need us His creatures; and His prayers there were
continual, for all of us; nay, can I doubt that there and
then, with plainest foresight and sweetest forbearance,
He actually prayed for me, and that I am feeling at this
moment the unweakened force of that distant prayer?
The obedience in the womb to His Mother, to the ap-
pointed time, and to the future behests of all men, even
| sinners, enemies and executioners, presents an exact
parallel to His obedience in the Blessed Sacrament; and
while He inspires Mary with holy desires to give Him to
|men, to see Him with her eyes, and to serve Him as her
Son and her God, He Himself lives a life of intensest
| desires to glorify the Father, to save the souls of men;
nay, perhaps He even longed to quit His sweet sanctuary
in order that He might enter on a life of yet deeper and
| keener suffering.

It would simply weary the reader to repeat almost
word for word this description of our dearest Lord’s Life
lin the Womb, changing the phrases to apply it to the
| Blessed Sacrament. The parallel is so complete, that it
‘\must already have suggested itself; and T have dwelt
~lupon it at greater length, because, as the devotion to the
life in the womb is especially a devotion of interior souls,
|50 the corresponding thoughts with regard to the Blessed
|Sacrament are those which are most familiar to interior
lsouls in their prayers before the tabernacle ; and again
}‘as all the mysteries of the Sacred Infancy take their
3

colour and character from the life in the womb, te
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establish the analogy between it and the Blessed Sacra-
ment is in truth to establish the analogy between the
Blessed Sacrament and the Sacred Infancy altogether.
But the comparison is as yet by no means exhausted.
If we pass in review the other mysteries of the Sacred
Infancy, we shall perceive the same resemblance; and
the more we descend into minute details the more striking
the similitude becomes.

SECTION IV.
THE MOTHER AND THE SON.

LET us think for a little while of “devotion to our
Blessed Lady. Who can doubt that there is a close and
invariable connection between devotion to our dear
Mother and devotion to the Blessed Sacrament? The
force of terms would be enough to prove it. The lives
of the Saints and the teaching of spiritual books are
both full of it. But we do not need them for proofs;
for the experience of every one of us proves it decisively,
to ourselves at least. We have felt and known that in
proportion as we loved our Blessed lady, our devotion
to the Blessed Sacrament grew more tender and more
reverent, and the more we were with the Blessed Sacra-
ment, even without seeming to think of Mary, the more
an intense devotion to her took possession of the very
depths of our heart. This is a phenomenon which i
universal throughout the life of the Chureh, and which
needs no further commentary than the remembrance that
one is the Mother, and One the Son. What we are con-
cerned to show chiefly now is the especial connection

¢
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|between devotion to the Mother of God, and the mys-
|teries of the Sacred Infancy. Tet us begin before our
{‘ Lord was born, and sit for a while by the four first foun-
|tains of devotion to the blissful Mother.

| What is it that makes the Espousals of our Lady so
|eweet and so fertile a source of contemplation? That
I mystery is as it were a woody mountain lighted up with
I the gold of the yet unrisen sun. It is 2 manifold pro-
| phecy of things to come. It is the preparation of that
|mysterious shield of secresy behind which God would
place the great mystery of the Incarnation. The double
|beaunty of the Mother and the Maid is shining there be-
|forehand. Moreover it contains within itself] all the cir-
leumstances considered, the exercises of an heroic virtue
|such as well beseems the Sinless and Elect Daughter of
God. Obedience, faith, self-renunciation, humility, and
| virginity, all these graces were practised there as the
world had never seen them before. But this mystery of
1a twofold purity, at once a type of the virginity and yet
fecundity of the Blessed Trinity, and of the Union of
the Two Natures in the One Person of our Lord,—what
| would it be but for the light which the coming mysteries
| of the Sacred Infancy already cast upon it?

So too the Presentation of our Blessed Lady is a mys-
| tery full of beauty, yet a beauty which hardly can be called
its own. It is a lovely sight in truth to see; there is the
| miraculous Maiden of three years old, mounting the tem
ple steps with the gravity and dignity of age, and offering
| herself to the House of God with the full use of the most
| comprehensive and majestic intellect which the world had
| ever known, even at that early age. Yet what is it but
| one step in an oblation which began in Anna’s womb, rose
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in its heroi@ degrees of life-long self-sacrifice, attained itsJ}
highest height on Calvary, and stayed there on that same |
mystical Calvary fifteen years after He had come down]
from it and was gone to His Father’s glory ? It is asone |
of the marvellous beginnings of the marvellous Mothez
that we gaze with so much devotion on Mary’s Presen:
tation.

Let us mount higher still. Earth never broke forth
with so gay and glad a fountain as when the Babe Mary,
the infant who was the joy of the whole world, the flower
of (rod’s visible creation, and the perfection of the invisi-
ble and hitherto queenless angels of His court, came like
the richest fruit, ready-ripe and golden, of the world’s |
most memorable September. There is hardly a feast in
the year so gay and bright as this of her Nativity, right
in the heart of the happy barvest, as though she were, as
indeed she was, earth’s heavenliest growth, and whose |
cradle was to rock to the measures of the whole world’s "
vintage songs; for she had come who was the true harvest- ‘
home of that homeless world. Yet it was the mystery of |
the maternity which made her Nativity a joy so great. It
also must lean forward and catch its light from out the {
mysteries of the Sacred Infancy. {

Higher still now, up to yonder primal fountain, around
which at this moment* the Church of God is drawing
her lines and raising her circumvallations, as it were, about |
the purest fountain of the waters of Sion. Here is the,
living water of divinest miracle, divinest redemption, di-:
vinest grace, divinest love, our Mother’s Immaculate Con-'

#* Written while the Vicar of Christ was gathering to the Holy!
City the Catholic episcopate to celebrate this most auspicious event
of his grand pontificate.
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ception. See how the whole Church is gathering round
in crowds to gaze.into the deep liquid bosom of the waters
and see the wonders of heaven and the operations of God
faithfully and awfully imaged there. Countless souls are
{feeding highest sanctity upon its unworldly freshness,
{There are the doctors of the Church slaking their thirst
ffor truth at its animating streams ; and the blind multi-
tudes drink and look up, and behold! their eyes are
opened, and Jesus shows more beautiful and Mary shines
more brightly : and the poor and the comfortless and all
the careworn, high or low, mitred, crowned, or bare-
headed, are there, and they throw the waters up into the
air for Jjoy, and as they fall they make countless rainbows

Il over the horizon of the storm-tost Church. And troops
of Virgins keep glad watch over its waters day and night
;with special prayer and song. And the Chief Shepherd
is there, kneeling on the fountain’s marge, and at his
isign from all the orders of the Church rises up in stern
magnificence the old Veni, Creator, the prelude of the
most glorious definition of the Catholic faith, one which
the torment of cruel heresy has not wrung from the reluc-
tant reverence of the Church, but which is the irresistible
and spontaneous outburst of doctrine and devotion, too hot
to be longer pent within her mighty heart. The wisdom
of the schools and the instinct of the multitude have vied
with each other, and who shall say which was conqueror
in this holy strife. O happy they whom God has kept,
ike Simeon of old, to this glad day, when Peter has bid
his shepherds pitch their tents and feed their flocks so
bigh up the holy mountain, and by this well of purest
waters| Yet it is the joy of Bethlehem which is beating
0 them. It is not only or chiefly the sinlessness of Ged’s
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fair creatute, but of God’s dear Mother, which we are
greeting with such triumphaot acclamation. It is at the
well-head of the Incarpation that we are worshipping, .
These waters of gladness, we look to drawing them one !
day out of another well, when they have changed their 5
colour and had their price put on them ; for they are the :
blessed elements of the Precious Blood.

But let us rest another moment at the Immaculate Con-
ception, and from the height of that early mystery see
what a vista is open before us. I said those waters would'
one day be Precious'Blood. I might have said, They will
one day be the Body and Blood of Christ upon the Al
tars of the Church. I called that mystery the well-head
on earth whence first sprung to light the eternal decrees:
of God’s redeeming love. Watch the current of grace,!
which way it flows. Down from the mountain of the Im-
maculate Conception for nine long mouths it wends its|
way through wonders unimaginable and graces incompara-/
ble. Once more it issues to the light when the outward/!
eyes of men could gaze their fill upon the beauty of God’s\s‘
Infant Mother. Past the steps of the temple on the day |
of the Presentation, and around the holy two in the Espons-v!.‘
als, and to the house at Nazareth, it has flowed for fifteen
years. Let us look at the fountain once more. It is'a|
fount of bloed in Mary’s Tmmaculate Heart, and lo! it
ebbs away unseen, and see! it is another fount of Blood,
in the Sacred Heart of Jesus, and round it gather all the
mysteries of the Sacred Infaney, of the Boyhood in Naza«
reth, of the Three Years’ Ministry, and of the Salutary |
Passion. What a vista, those Three and Thirty Years!
Look at the fountain again! It was scattered ; it was iu-"}'
the dust of Olivet, on the stones of Sion’s streets, on the
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Jashes of the scourge, on the cast-off crown of thorns, on
the soaked vestments on Calvary, on Mary’s hands and
the darkly-stained tree of the cross ; angels have gathered
it together, adored it, worshipped it as God, as they were
bound to do ; and now behold ! another fountain! It is
in the Sacred Heart of Jesus Risen. He bears it secretly
about the earth for forty days. It ascends with Him to
heaven. There at this hour it is worshipped in its divine
beauty, on a higher mountain far than the Immaculate
Conception, at the Right Hand of the Father. It has
risen bhigher than its level. Onward still it majestically
lapses through centuries of grace, whose rivers seem to
widen and to grow more exuberant in every age : and at
last all round about it, dear reader, stand the graces, the
preparations of graces, the fruits of graces which have to
do with you and me, and our turning all to God; and the
vista that began with the Immaculate Conception closes
with the Blessed Sacrament.

If it be true, as St. Thomas teaches, that all the grace
we receive before we are participators in this queen of
Sacraments, we receive only in proportion as we implicitly
desire to receive the Holy Communion,* and if it be true
that the Blessed Sacrament is both the augmentation and
the perfection of the spiritual life within us, and that the
Passion of our Lord is the fountain, origin, and principle
of the Blessed Sacrament, then isit true that for each one
of us that marvellous avenue of graces, which began in
the Immaculate Conception, runs without a fault or break
straight to the Blessed Sacrament. The one mystery
answers to the other ; the one illuminates the other; the
one completes and consummates the other. The Blood

¥ De Euch. g. Ixxix, art 1. ad prim.
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that is in the Chalice is from the living Heart of Jesus
It was shed in the Passion before it was shed in the Chalice.
It had lived long in His Sacred Heart before He shed
it; and He took it at the first, with His spotless Flesh,
from the Immaculate Heart of Mary; and that it was
sinless and stainless there was from the Immaculate Con-
ception. And so at one end of the avenue is Mary’s sin-
less flesh, prepared for her as for the Mother of God, and
at the other end the sinful flesh of man made immortal
and incorruptible by the Flesh of Jesus, Mary’s Son, and
the sinful soul of man bathed to a glorious purity in the
Blood of Jesus, Mary’s Son, through the mystery of His
sweet Sacrament of love; and the light that lies ahead,
the light we are all approaching, and have not yet at-
tained, the glow and splendour of our heavenly home, it
is by the same sweet Sacrament that we shall attain it,
and make it ours at last. So at every mass, and in each
communion we look up to the Immaculate Conception.
The light of that far-reaching mystery is in our faces on
the altar-step. It beams direct upon us, and so full is it
of the same light as the Blessed Sacrament that we seem
almost to hear our Mother’s voice from that distant foun-
tain,* ¢ Eat, O friends, and drink, and be inebriated, my
dearly beloved !’}

#* Cant. v. L

T How many hearts were set to ponder on eternal things by the

unearthly joy which took visible possession of all the nations, tribes
and languages of the Church, at the definition of the Immaculate
Conception ; and how it seemed to darken the dread shadow in which

those were, who stood hack hurt and seared by that outburst of light
from the Eternal Truth, that making visible of Mary’s Throne by

the Incarnate Word Himself! Itis asif the definition of the Immacu-
late Conception were the grand probation of cur times, when the
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But to return from this digression, if digression it
really be. All that is Mary’s seems to tell us more of
Jesus than it does of her; and His mysteries again
throw more lighi on her than they do on Him. Who
ghall sunder what God bas so marvellously joined?
' This is my excuse. I have asked you to look at the
four fountains of devotion to our Lady, which preceded
the Sacred Infancy, and to see how they owe their light
and glory to it. Now let us look at the four fountains
of her glory which are subsequent to the Sacred Infancy.
Never was mere creature exalted to such a position of
power and empire as was Mary made mother of mankind
at the foot of the Cross, when her woes were consum-
mated and her heart broken, and yet she miraculously
lived. Yet here again the light of the Sacred Infancy
is on her. It is as Mother of God that she becomes
Mother of men as well. It is because she bore Him
that she had a right to share with Him what He bore
for us. Again, when at Pentecost she, who was all light
already, was inconceivably illuminated and gifted by the
Holy Ghost, it was as the Mother of the Word that she
became queen of the apostles of the Word. The glory
of her death of love was also the earthly erown of the
Annunciation; and the mystery of the Assumption in-
volved the heavenly crown whereby our Lord paid her
for the delightful ministries of her maternal love. Of
course all these four mysteries have a beauty and a glory
and a significance of their own; yet they are what they
are, their full beauty and dignity belongs to them, be-
cause of the mysteries of the Sacred Infancy.

Mother is now, like her Son, set for the rise or fall of many whe
deemed themselves in Israel.
18 M
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Our Lady’s life may be divided into four mysteries
preceding the Incarnation, the Immaculate Conception,
the Nativity, the Presentation, and the Espousals, then

into the four great mysteries of the Sacred Infancy, the |

Annunciation, Visitation, Nativity, and Presentation,
and then into four mysteries subsequent, her Compas.

gion, Pentecost, her Death, and her Assumption. These |
are her twelve stars, Between the Sacred Infancy and |

the Cross there intervene four mysteries of shadow, and
of deepest import, full of glory, but a hidden glory, or
rather a seeming shame. These I call the Eclipse of
Mary, wherein she is most especially likened to her Son,
and drinks deepest of the similitudes of the Incarnation.

They are the Finding irr the Temple, the Marriage at !

Cana, Jesus leaving Nazareth to begin His Ministry, and
His words when He was told that she was at the door.

Full as they are of doctrine and devotion, these four |

mysteries do not concern us now. What I wish to point

out here is that the fountains of her honour are in the

four great mysteries of the Sacred Infancy, the Annun-

ciation whereby she became the Mother of God, the Visi- |

tation which implies His life in the Womb, the Nativity |

when He put Himself into her hands, and the Presen-
tation when He enabled her to offer to God an offering
as immense as God Himself: and that these four mys
teries cast a light on the four that precede the Sacred
Infaucy, and the four that follow it : and the four mys:
teries of her Eclipse would be no mysterics at all but for
her Divine Maternity. Then I argue thus: The de
votion to the Blessed Sacrament is the same as the de-

votion to the Sacred Infaucy. But devotion to the

Sacred Infancy is in fact devotion to our Blessed Lady.
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Therefore devotion to our Blessed Lady is devotion to
the Blessed Sacrament. Judge whether I prove this
sufticiently.

Those whose spirit leads them to look at everything as
it comes from Jesus, as Iis doing, or permitting, or will-
ing, base their devotion to our Blessed Lady simply on
the will of her Son; and while they by no means think
lightly of the decrees of God, the intrinsic rights of the
Divine Maternity, or the theological conveniences which
we learn in the schools, nevertheless, they repose the de-
votion to our Blessed Lady on these three axioms or’
facts : 1. Jesus did not come without her. 2. When He
came, He made the access to Him lie through her. 3. .
When He went He left her to be to the Church what
she had been to Him, and in fact always works in the
Church by her and never without her.* Now, look at
the first fact, Jesus did not come without her. She was
an integral part of the plan of redemption; not a mere
ornament, as some speak. Can anything be merely orna~
mental in any work of God? It may be doubted whether
it is consistent with reverence to say so. The first thing
that meets us in the Sacred Infancy is that He will not
be incarnate without her consent. That there was the
Incarnation was owing to her consent, and therefore, that
there was the Blessed Sacrament, which is a daily and
hourly renewal of the Incarnation, is owing to her con-
sent. What is present in the Blessed Sacrament by the

* This last truth is wonderfully brought out in the letters of M.
Olier, and was a principal characteristic of his beautiful spirit. Tt
has descended upon his sons, and as it was in ‘his own time the
spirit of the saintly Lantages of Puy, so is it now of the writer of
the life of Sister Bourgeoys, and other works, whose modesty it
would ba indelieate to offend by praise.
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force of consecration is just what He took from Mary,
and only that, His Flesh and Blood. All else is present
by concomitance. Some theologians say deep things of
the preservation of the original matter of His Body, and
its not being liable to the usual changes.* St. Ignatius
had a mysterious vision in which Mary showed him what
was in some sense bers in the Adorable Host. But
these thoughts led once through an untheological exag-
geration to an irregular devotion, mentioned by Benedict
XIV.; and so for the present I pass on. I bave said
enough for my present purpose. Let us come to the
second fact. When He came, He made the access to
Him lie through her. When St. John the Baptist was
to be sanctified, it was through her that the grace came.
She was as it were deputed to confer on him the insignia
of original justice. But I have already shown the
parallel which there is between the Blessed Sacrament
and our Lord’s life in the Womb. When the simple
shepherds comé to worship the new-born king in Bethle-
hem, our Lady stands guardian by the manger side.
When the learned kings of the Fast knelt to make their
mystic offerings to the Omnipotent Child, it was on

Mary’s lap they found Him. Her knees were the seat

of wisdom. And if they kissed the Saviour’s feet, it

was she who interpreted His will, and permitted the
familiarity and the grace. Su too in the Blessed Saera-

ment, the light of her dignity shines upon the priests of

her Son, and what was once her singular prerogative has

become the office and the right of multitudes. For what

is Benedietion, but repeating what was done to the shep-

* See Book 1V, which answers to this book, as the third answers
to the first.
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herds aad the kings ? only in this, as in all things else,

the Blessed Sacrament multiplies and enriches the first
privileges of the Incarnation ; and whereas this happened

once to the shepherds and once to the kings, it now hap-

pens many times a day all the world over, and. freely to
mixed multitudes of good and bad. Turn to the third
fact. He always works in the Church by her, and never
without her. In dogma, it has passed almost into a pro-
verb that the doctrine about Mary shields the doctrine
about Jesus, and contains it as she once contained Him-
self.* In ritual they are never separated. In devotion
they have grown together: and in great ecclesiastical
epochs, her action has been manifested to the Church in
countless ways, both natural and miraculous. As M.
Olier and his school have long since been prominent in
teaching, just as St. Bernard taught in his doctrine about
the mystical neck of the Church, our Lord never seems
to act in any notable way in the Church without our
tracing the instrumental hand and power of Mary. So
it was in the Sacred Infancy; the world was governed
through and from her: as the world is governed at this
hour thiough and from the species of the Blessed Sacra-
ment. So that if you examine it reverently and minutely,
the Sacred Infancy is itself a picture of the Blessed
Sacrament and of Mary in the Church: the Blessed
Sacrament images the Sacred Infancy and Mary in the
Church ; and Mary in the Church is best seen, best ex-
plained, and best commented upon, by the Blessed Sacra-
ment and the Sacred Infancy. And how far does ex-

| perience bear out what has been said ? Why, to so great

* See Father Newman’s Discourses. On the glories of Mary, xvii

xviii,
16*
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an extent, that in the devout life it is almost the same’
thing to say of a man, that he has a great devotion to
our Blessed Lady, or that he has a great devotion to the
Blessed Sacrament.

Much more might be said of devotion to our Blessed
Lady in connection with devotion to the Blessed Sacra-:
ment; but it must be remembered I am only concerned:
with it now, so far as it bears upon the Sacred Infancy.

SECTION V.

THE FOSTER-FATHER AND HIS CHILD.

|

|

FroM Mary to Joseph the transition is natural and;
easy. The mysteries of St. Joseph rise up like a beau-]
tiful cloud of incense from the Sacred Infancy. He be-
longs wholly to it. We know nothing of him except in/
relation to it. It seems the one end for which he was:
created and so wonderfully sanctified, the one work which
God gave him to do. He is altogether detached from
the Passion. It does not even cast shadows over him be-
forehand as it does over the Mother of Sorrows. Nay,
even before Jesus has left the Holy House for the toil
of His Three Years’ Ministry, Joseph has been taken to
his rest. 'Worn out with divine love, he has died in a
sweet extasy, pillowed on the bosom of Jesus, and with
Mary by his side, in the very lap of all that was most
beautiful and most holy and most heavenly on earth. hoi
thought of violence mingles with the memory of hrs
peaceful though anxious offices. The Blood of the Cu’-i
cumcision was his Gethsemane and his Golgotha. Hu
early life is lost in obscurity, and of his boyhood we can
form no ides, beyond what is supplied by a vision of

\

1

e |
E |
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Sister Emmerich. But who can doubt that all was a
preparatior. for the great office to which God appointed
him? Who can doubt that all was forming and conse-
crating him as the foster-father of the Word made flesh ?
Belonging, as he does, exclusively to the Sacred Infancy,
we shall not be surprised to find that the spirit of devo-
tion to him is the spirit of devotion to the Sacred In-
fancy ; and that with two additions of the most touching
gort. First of all he seems to repréSent ourselves iu the
Cave of Bethlehem, the Sojourn in Egypt and the House
at Nazareth. All the intimacy and familiarity to which
the Infant Saviour vouchsafes to give us right and title
by His Incarnation, all the minute ministries of tender-
ness and devotion which He condescends to receive from
us, all the daring joy which His infantine infirmities
cause in our hearts, and all the trembling adoration which
the nearness of His hidden divinity demands from us,—
all these things Joseph is there to reccive and to pay, to
feel and to show, as it were in our bebalf. He is there
as the representative of all the future generations of the
faithful, especially of those whose hearts are drawn by a
singular attraction to these first mysteries of Jesus.

But, secondly, St. Joseph is in Bethlehem, Egypt, the
Wilderness, and Nazareth, as the shadow of the Eternal
Father. This is the immensity of his dignity. The in-
communicable and ever-blessed Paternity of the Father
is in figure communicated to him. He is the foster-father
of Jesus, To the world without he passes for his father.
He exercises the authority of a Father over Him, and
performs for Him the affectionate and anxious offices of
2 Father. Nay, in His Human Nature our Lord is sub-
otdinate to Joseph, whereas in His Divine Nature He
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never could be subordinate to the Eternal Father. The
unspeakable treasures of God, Jesus and Mary, are com-
mitted to St. Joseph’s keeping; and he is himself a
treasure, as well as the treasure-house of God. He is
part of the scheme of redewption. Like Jesus and
Mary, he has his types and fore-runners and prophecies in
the ancient Covenant. He assists God in keeping the mys-
tery of the Incarnation secret; and as the representative
of the Eternal Father, he is to us in his attendance upon
the Holy Child a perpetual memorial of His Divinity.
By his very office, by that in heaven which he adum-
brates, he reminds us at every turn that the Babe is Very
God of Very God. Thus while he teaches us the greatest
familiarity, he also teaches us the greatest distance.
While he encourages us to come near and kiss, he bids
us also fall down upon our knees and adore profoundly
the hidden majesty of the new-born Kternal. Thus
heaven and earth meet in him at Bethlehem, in his
double office of representative of the Eternal Father and
representative of faithful Christians. What wonder the-
ologians should tell us such great things of his copious
graces and his mighty gifts? What wonder the faithfal
should believe* that with him the resurrection of the just
had been anticipated, that he was one of those who walked
the streets of Jerusalem at Haster in his risen body, and
that he had borne it with him into heaven, when he went
up as part of our Lord’s equipage and retinue on the
Thursday of the Ascension?

What a gift it was which Jesus gave to His Church
in this tender and sublime devotion! Already had the
doctrine of our Blessed Lord been fixed and ascertained.

* Suarez de Mysteriis,
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ut of the treasures of her apostolical tradition the
hurch had met every heresy, and by the infallibility of
eter’s chair had ratified the Councils and defined the
rue dogmas about the Person and Natures of Jesus.
ot only was the reality of His Sacred Humanity esta-
Fllshed, and the singleness of His Person, and the un-
gonfusedness of His Natures, and the duality of His
Wills, but magnificent truths about His Soul and the
Faculties of His Soul and the method of the Hypostatic
Juion had been laid down, and left to the faithful as so
any prolific fountains of glorious theology. But one
hing above all was clear. The unapproachable heights
f His true Godhead rose beyond a question before the
Eyes of all men. From the professor in his chair to the
hild in his catechism-class, none could now doubt that
ogma without knowing that they were not Catholics.
ut while all this was being evolved, the depths of apos-
olical tradition had been sounded again and again about
he dignity of the Mother of God. In securing the
onour of the Son, the old Churches had been interro-
ated, and the voices of Peter, Paul, and James, and
John, bad given oracles that wrapped the Son round in
is Mother’s honour. And as the noise and dust of all
hese conflicts with heresy settled down,— clear to the
pyes of all, as it was to St. John in the island of Patmos,
rose the gorgeous vision of the Woman, the Mother of
he Man-Child, with twelve stars around her head, and
he moon beneath her feet. Thus the adoration of Jesus
nd the devotion to Mary had taken their places immov-
itbly in the sense of the faithful and in the practical
tystem of the Church, one shedding light upon the other,
‘and both instructing, illuminating, nourishing, and sanc-
Lifying the people.

o+
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But tbere was still one more of the “earthly trinity,”
as it is called. Devotion to St. Joseph lay as it werel
dormant in the Church. Not that there was anything}
new to be known about him, or any fresh revelation to be i
made of him. He belonged exclusively to the Sacred
Infancy. The beginning of St. Matthew’s Gospel con-l
tained him. By two evangelists be had been left in com:
plete silence, and the third had barely named bim in the
genealogy. Tradition held some scanty notices of him i
but they had no light but what they borrowed from St
Matthew. All we bave now of St. Joseph was there
then ; only the sense of the faithful had not taken it up
God’s time was not yet come. The sense of the faithfu
was not like the complete science of the apostles. F
was not equal to it: it had to grow to it, to master it, &
fill it out with devotions, to animate it with institutions!
to submit to it as a perfectly administered hierarchy’
But God’s time came for this dear devotion ; and it came

like all His gifts when times were dark and calamitiesi
|

were rife. ‘
Beautiful Provenge! it rose up in the west from you
delightful land, like the cloud of delicate almond bloswn
that seems to float and shine between heaven and earﬂ
over your flelds in spring. It rose from a Confratermt)
in the white city of Avignon, and was cradled by the
swift Rhone, that river of martyr memories, that runs by
Lyons, Orange, Vienne and Arles, and flows into thi
same sea that laves the shores of Palestine.* The lang
which the contemplative Magdalen had consecrated by

* Another account is that the west borrowed it from the east, an
that it was imported into the Latin from the Greek Church by th
Carmelites.

S
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her hermit life, and where the songs of Martha’s school
of virgins had been heard praising God, and where
Lazarus had worn a mitre instead of a grave-cloth, it
was there that he, who was so marvellously Mary and
Martha combined, first received the glory of his devotion,
Then it spread over the Church. Gerson was raited up
to be its doctor and theologian: and St. Theresa to be
its saint; and St. Franeis of Sales to be its popular
teacher and missioner. The houses of Carmel were like
the holy house of Nazareth to it, and the colleges of the
Jesuits its peaceful sojourns in dark Egypt. The con-
templative took it up and fed upon it: the active laid
hold of it, and pursed the sick and fed the hungry in its
name. The working people fastened on it, for both the
saint and his devotion were of them. The young were
drawn to it, and it made them,pure; the aged rested on
it, for it made them peaceful. St. Sulpice took it, and
it became the spirit of the Secular Clergy. And when
the great Society of Jesus had taken refuge in the Sacred
Heart, and the Fathers of the Sacred Heart* were keep-
ing their lamps burning ready for the resurrection of the
Society, devotion to St. Joseph was their stay and their
consolation, and they cast the seeds of a new devotion, to
the Heart of Joseph, which will some day flourish and
abound. So it gathered into itself orders and congrega-
tions, high and low, young and old, ecclesiastical and lay,
schools and confraternities, hospitals, orphanages and
penitentiaries, everywhere holding up Jesus, everywhere
band in hand with Mary, everywhere the refreshing
shadow of the Eternal Father. Then when it had filled
Europe with its odour, it went over the Atlantic, plunged

* See Vie du P. Varin. p. 37.
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into the damp umbrage of the back-woods, embraced all
Canada, became a mighty missionary power, and tens of
thousands of savages filled the forests and the rolling ¢
prairies at sun-down with hymns to St. Joseph, the |
praises of the foster-father of our Lord.* ‘
But what has this to do with the Blessed Sacrament?
Much every way. For this same sense of the faithful,
nay the voice of authority also, have marked this devo-
tion as a special one for priests, and that simply because
of their relation to the Blessed Sacrament. Of the small
number of devotions to St. Joseph which have been in-
dulgenced by the Holy See, two are for priests only.f
The one to be said before mass speaks “ not only of see-
ing and hearing Jesus, but of carrying Him, kissing Him,
clothing Him and taking care of Him,” and then says,
0 God ,who hast given ynto us a royal priesthood, grant |
that as Blessed Joseph deserved reverently to touch with
his hands and carry Thine Only-begotten Son born of the
Virgin Mary, we too may so serve at Thine altars;” and
again in the collect called ¢ The Efficacious Prayer,” also |
indulgenced by Pius VII. for priests only, St. Joseph is ¢
spoken of as the kecper of the Virgins Jesus and Mary,
and the models of our ministration to Them both. But
look at the parallel between St. Joseph and the Catholie
priesthood. Was he the steward of God’s House? so are
they. Was he the dispenser of God’s gifts, as the Church
¢alls him ? so are they. Was he the keeper of the Bread
of life? so are they. Did be handle, carry, lift up, and

* The Bishop of Buffalo, Mgr. Timon, told me that when he laid
the foundation-stone of his new cathedral in that city, all his school-
children were gathered round him, and at his bidding sang the
Oratory hymn to St. Joseph.

1 See the Roman Raccolta.
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lay down the Body of Jesus? so do they. If Jesus was
subject to him, so is He, and even more wonderfully, to
them. If he kissed Jesus, they may not be so bold, but
they kiss the paten where He lay yesterday, and is to lie
to-day. If be washed and clothed Jesus, they in this
must stand a little further off, and wash the sacred vessels
and napkins, and clothe His pyx, and veil His tabernacle,
and adorn His flower-girt throne. 'What are exposition,
procession, benediction, communion, locking and unlock-
ing the tabernacle, carrying the Blessed Sacrament to the
sick, but so much imitation of what Joseph did to the
Child Jesus? Only that what was his solitary preroga-
tive, now belongs to multitudes of priests, and that the.
mystery of consecration is a kingdom of wonders, beyond
our sight into which the shadow of Joseph cannot reach,
but where Mary, and the Holy Ghost, and the great prim-
eval work of Creation, alone come with their similitudes.
But the inventive genius of Christian art in its aptest and
most felicitous inspirations could find no picture of what
we do with the Blessed Sacrament more accurate or more
comprehensive than the mysteries of Joseph. Thus the
devotion to the Blessed Sacrament meets and takes up
the two great devotions to Mary and Joseph, in its con-
nection with the Sacred Infancy to which they both
belong. It was to be expected beforehand from the
nature of things that the Blessed Sacrament would be the
universal devotion of the Church; and therefore we neced
not be surprised at these various traces of peculiar connec-
tion between it and the other devotions of the Church.
They show us how far special devotions are from being
mere prettiness and ornaments of the Catholic system, and

how irreverent it is in temper, and untheological in mind,
17
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to contrast them with other things, as if those only were |
solid and fruitful, these empty and merely odoriferous at |
the best. They all hang together. Orthodox doctrine is
bound up with them, and the honour of Jesus implicated
in them; and the mortification which is anything better |
than the austerity of a stoic or a fakir, is that which comes|
from the loving imitation of Jesus, and from it alone.

SECTION VI
BETHLEHEM, EGYPT AND NAZARETH. '

Ir we pass from the great devotions connected with they
Sacred Infancy to its own details and minute circam-|
stances, we still find the same striking picture of the
Blessed Sacrament. What our Blessed Lord allowed
to happen to Himself in the days of His childhood, Hel"
allows to happen to Himself daily in His sacramental life.
The Creator of the world lay as a weak Babe in the man-
ger, and the irrational creatures, the patient ox, the de-
spised ass, stood where the kmgs of the earth did not.
deserve to be. They gazed fearlessly with their meek'
unintelligent eyes on the veiled majesty of the Eternal. -
They warmed His cold limbs with their nelghbourhoodu
and their breath. Just so He lies upon the altar, andn;
the lights twinkle round Him, and the flowers shed theu
fragrance and wither away before Him, and the curls df.

sweet smoke from aromatic gums rise up daringly to Hig
throne, and entwine themselves amid the rays of Hikl
monstrance, and dim the erystal of His home, and leave!
their odour upon His veil. All that is little, simple
innocent, is gathered for Him out of His own creation, ané
put to attend on Him, as it was in His Nativity. In
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Bethlehem He slept; and Mary and Joseph saw the
closed eyes, and heard the regular breathing, and watched
all the graceful circumstances of childhood’s sleep.
Nothing could be more complete than His seeming inob-
gervance. For awhile it looked, as if the cold and the
misery of the cave were buried for Him in a happy ob-
livion, the outer world cut off from Him, the current, of
bitter thought sundered in twain, and the awful omnipre-
gence, so to call it, of His prescience suspended in an
infant’s light but refreshing slumber. But no! beneath
that breast the heart is awake though the body sleeps.
Beneath those restful eyelids the terrific vision of Calvary
is strong and clear, and fierce as in the hours of vigilance.
Sleep has touched not the operations of His commanding
reason, where ineffable acts of sacrifice, religion, merit,
and dignity, are being multiplied with every one of the
precipitate pulsations of the new-born Babe. Just so in
the tabernacle. There He sleeps in the embrace of a
mystical death. He debars Himself from the use of His
senses. He sees not with His eyes, He hears not with
His ears; He stretches not forth His hands, nor do His
lips part to speak, neither does the incense strike upon
His sense of smell. But He is there under the species
governing the world, dispensing grace, and living a mul-
tiform life which it baffles our words to tell, and our love
to worship worthily.

But let us leave Bethlehem. The cold starlight is over
the great desert, and the chill breeze of morning is eircu-
lating freshly over its vast fields of dew-damped sand.
God is a little spot, a speck in the horizon of His own
wilderness, He has come whom the world has unutter-
ably yearned for these thousauds of years, and now,
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though His “beautiful presence bas been but a few weeks
among them, He bas to fly like a fugitive from His own
creatures. Borne in St. Joseph’s arms He leaves the
land where for centuries He has been doing wonders of
grace and mercy, and He seeks to hide Himself in the
darkest recesses of idolatrous Egypt. To the world’s eye
St. Joseph is in an attitude of guilt and shame. He is
flying before the powers of the world to save the Child
whom a king’s ordinance has doomed. Mary’s heart is full
to overflowing. She knows, as never apostle knew, as
never doctor of the Church has known yet, the excessive
beauty of her Child ; and now the world, instead of draw-
ing towards Him, throws Him off from its skirt as a trou-
blesome and undesirable thing. For Himself e rests
passively in St. Joseph’s arms. He lets the cold wind
of the desert meet Him in the face, till His tender limbs
tremble in the cold. The vivid, glaring sun rains out its
intolerable light upou the sparkling sands, and Jesus is
painfully dazzled by the burning reflection. The bub-
bling of the infrequent fountain is pleasant to His ear
with a human. pleasantness; and the cool shade of the
palm is grateful to its own omnipotent Creator. What a
mystery is all this! Vary all the conceivable circum-

stances of that flight, and what volumes upon volumes of |

devotional theology they will give out.  All that art has
imagined, or that poetry has sung, all that the world
knows of epic grandeur, or lyric pathos, what is it to the

beautiful and the sublime of our Saviour’s Infant Flight?

But look at that wild and lawless modern town.* The

people are up in arms. The frightful spirit of sedition
has gathered together its reckless masses, who have lost -

# Described from some American papers of the day.
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their individual consciences for the moment in the excite-
ment of multitude. They have gathered round a Catholic
chapel. Their gestures are those of madmen, their cries
the yells of angry savages. There is not a trace of edu-
cation left in them, not a vestige of moral restraint, not a
gesture of gentle feeling. The very traces of civilization
are obliterated, as by a deluge, from that barbarian horde.
The dark spirit, whois God’s enemy, has swept into their
minds; he has possessed their souls; he boils in their
blood ; he thinks in their brain. They throw themselves
with axe and fire upon the sanctuary of God: they are
burning to massacre the Innocent who lies upon its altar.
Wending through the crowd, fearful and in disguise,
though with intrepid soul, is the priest of God. He
makes no effort to stay the frenzied populace. Not a
word to dissuade them from their black design. Hisend
is to escape notice, to seem, now as if he were one of
them, and now as if a passenger importunely hindered as
he goes along the street. He is flying with Jesus. For
himself he would willingly court martyrdom. But he
bears his Lord. Jesusis among those blinded wild beasts.
They brush against Him, press rudely upon Him, thrust
His little silver home against the bosom of His priest,
who is flying with Him from the sacrilege. It is now, in
the streets of that eity of the Western Republic, whose
name it would be ungenerous to record, as it was when

~ the people of Capharnaum would fain have taken our

Lord and cast Him headlong from the rock on which their

city was built; He passed through the midst of them and

they saw Him not. Or, once more, look in the streets of

London. The streams of publie vehicles are meeting and

passing, the equipages of the rich and noble dashing by,
i N
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the pavements crowded to rudeness and discomfort, and 2 |

thousand sigus of a powerful and corrupt civilization glit-
teriug in the windows. A priest is threading his difficult
way amid 1t all, with bis eyes cast down, and a look of
bashfulness about him which they who notice him account
a consciousness of guilt. His Romun collar betrays him,
and to many, as he passes along, is he a source of bitter
thought and of unkindly suspicion. DMany a curse is
laid on him that he knows not of, and God is commuting
them into blessings. Here and there one of the poor
Irish salute him and do him reverence. He returns not
the salute; he answers not so much as a Benedicite ; and
they, alone of all that crowd, they know thereby, that he
is flying with our Lord to the sick and dying, like Joseph
through the streets of Heliopolis, and they stop and turn
and look back till he is out of sight,nd they think a
thought and breathe a prayer, which are more to God than
the wealth and art and politics and all the changes of
ministry in that royal Babylon. They, the Irish outcasts
of haughty protestantism, the ragged pariahs of proud
and heartless London, they alone have eyes to see and ears

to bear and hearts to love and minds to understand and '

illuminated souls to worship and adore. Where is the

antitype of these pictures, but in the Infant Flight?

But let us return from Egypt. What a mystery is

that fresh hiding of Himself in the Holy House of Naza-
reth and Loretto! The Redeemer of the world is scem-
ingly inactive, as if He were capable of some uncertainty
of purpose, or as if the prospect made Him draw back
- and delay, or as if He were so delighted with the dear |
human nature which He had condescended to assume, that |
He could not tear Himself away from the consecrated !
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walls which had witnessed the stupendous mystery. The-
ology and devotion can people that obscurity with won-
ders. But we must not delay upon them now. Look at
Him simply so far as He was known and unknown in
that quiet town of Nazareth. Mary knew Him, as none
have known Him since. Joseph knew Him and adored
Him, even while by the ordinance of God his humility
was mastering itself to command Him. 8t. Elizabeth
when she came there knew Him. The young Evangelist
St. John, and others perhaps with him, were attracted to
Jesus they knew not why. They felt pure and holy and
good while they were with Him. His lips dropped wis-
dom and love. His tears were music. His manners like
some wonder of heaven, tranquillizing, awe-inspiring, at-
tractive. The atmosphere around Him was charmed. It
was in itself a preparation for Messias. There were outer
circles still where He was looked at as He followed Jo-
seph to his shop or Mary to the well. These thought
Him strange. The sight of Him cast their minds back
perforce on Hebrew glories, and people quoted scripture
about Him almost unconsciously. Everything He did,
or most things, were prognostics. If they lived they
should expect to hear of Him in times to come. Others
saw Ilim, and to them He was all very well; but what
was there extraordinary ¢ It was good not to exaggerate
about Him. He was too quiet, shy, reserved, silent, as
a child, to make a hero when a man. It was enough for
Mary that she was the Mother of an inoffensive son, who
would never bring trouble to her beart nor shame to her
home. Others again were piqued at what they deemed
the discreet notice taken of Him. They were of such
tempers as to be vexed because He was admired, and te
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depreciate Him because He was praised. They were of
that overwhelmingly numerous class to whom the excel-
lence of others is really a mental and physical discomfort,
Upon the whole it was with the Child then, asit was with |
the Man afterwards; the Prophet had not honour in His ¢
own country. Now change Nazareth into the world, the |
Holy House into a Catholic Chureh, His room into the
Tabernacle, the Child into the Host; there is the same
hiddenness, the same sccresy, the same intimate sweet
ness, the same exterior reception varying from faithful |
praise to kindly doubt, from contemptuous neglect to angry
belief. Both as far as He is known and as far as He
is unknown, how faithful the copy, how wonderful the
parallel !

We may pass from the different mysteries and details
of His Infancy to the states in which He vouchsafed to
be during it, and still there results the same analogy with
the Blessed Sacrament. His state of poverty in the
adorable Host equals, if it does not exceed, the poverty
f Bethlehem, of Egypt, and of Nazareth. He is shorn
f everything, so shorn that it is a great act of faith te
jelieve that He is there at all, or can submit to what the
Jatholic doctrine involves respecting His sacramental
life. If the world was scandalized at the littleness of the
Incomprehensible and Immense within the dimensions of
an Infant, what will it be at His littleness in the Host
where he exists without any dimensions at all! When
He clothed His radiant and flashing majesty with the
flesh and blood of a puny Child, and hid in tiny, per-
plexed, and entangled fingers the Incorporeal Right Hand
that wields the thunder, and swings huge solar systems
up in the loose void of homeless space, it was a meanness
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of disguise which struck Isaias with holy stupor when he
beheld the word of God, long as eternity, broad as per-
fection, deep as omnipotence, thus “abbreviated ”* in a
Virgin’s Womb and on a Mother’s lap. How much
more incomparably mean this new disguise of Bread and
Wine? If the obedience of the Omnipotent and His
subjection to Joseph were mysteries which marvellously
rebuke our human pride and the conceit of our free will,
is not His state in the Blessed Sacrament eminently and
above all other things a state of obedience, obedience to
His own words, to His priests, nay, to the very accidents
of the substance whose place He has taken, the subjec-
tion, may I dare to say it? of His Soul to His Body, of
His divine to His human nature, by the force of conse-
| cration? And as to the state of helplessness, who would
venture to compare even the helplessness of the Infant
with the helplessness of the Host? And as His state of
dereliction at His Nativity was such that He had only
Mary and Joseph by His Manger, as afterwards Mary and
John by His Cross, so' here how often has He but the
priest and his server in attendance on Him ?  And if, by
His own will, He was deserted by His angels on the
Cross, yet as His dereliction in His Infancy included not
the heavenly host, who sang aloud in the sky, proclaim-
ing His Nativity, so neither does His dereliction in the
Blessed Sacrament extend to the holy angels who are
round Him ever in thickly wreathed choirs of spiritual
beauty, with the souls of saints who in lifetime have
loved with a peculiar love to haunt the tabernacle. So
that here we have a parallel with the Infancy, in a matter

* Verbum abbreviatum.
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where the Tnfancy is distinguished from the Passion,
where He Himself held back the eager legions of angels,
and saffered but one solitary and O ! how deeply favoured
spirit to console Him in the garden, as if to show it was
His will, not their coldness, which made them mute
inactive, and invisible in the noontide darkness upon
Calvary. U

Now, at the risk of repetition, let me ask you to look

back upon these Devotions, Mysteries, and States of the
Sacred Infancy: and when you see how like they are to |
the Devotions, Mysteries, and States of the DBlessed ’
Sacrament, omit not to notice how in cach one of them J
the Blessed Sacrament first comes up to the Sacred
Infancy, aud then goes beyond it. If He dwelt in oue
Womb, He has dwelt in millions of Tabernacles; and if
He dwelt there for nine months, He has dwelt here for
ages. If He was hidden in one Holy House, He hides
now in countless Churches. If He had two seats whereon |
He vouchsafed to rest, Joseph’s arm and Mary’s knee, |
He rests now in the hands of numberless priests, and on
the tongues of daily multitudes. If Mary showed Him l!
to the shepherds and the kings, His priests show Him |
often, to mingled crowds of bad and good. If He were |
incarnate once, He has been consecrated in the mystery f‘.
of Transubstantiation numberless and simultaneous times. |
If He once caused the Baptist to exult by His imparted |
sweetness, He has done so to millions at benediction and |
in communion, and to the same souls over and over again. |
If He was once in a manger and between animals, hid-

denly, He has been openly upon a thousand altars amid
His creatures. If He slept so many given hours in the
Sacred Infancy, what are they to the hours He has slept
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|| His mystic sleep in the pyx? He fled once into Egypt
with Joseph ; He has fled with His priests from sacrilege
or to the sick times out of number. If His poverty in
the Blessed Sacrament does not exceed, as it does, in
actual destitution His poverty at Bethlehem, it has this
pre-eminence, that whereas Bethlehem was His first choice
of poverty, now He has been enriched with the glory of
His resurrection, Ascension and Session, and yet, so en
amoured is He of that state, that He goes out of His way
to make choice of it a second time in the Blessed Sacra-
ment. If He was little as an Infant, at least He had
the commensurable dimensions of an Infant; in the
Host He has no dimensions at all; Hg neither measures,
extends, nor weighs. His meanness of disguise we have
already seen to be more complete in the Blessed Sacra-
ment, and His abandonment more utter. If He was
obedient to one Joseph, He is here obedient to thousands
| of priests, and comes from heaven at their bidding, and
runs swiftly, nay, in one indivisible moment, through a
scale of unequalled miracles, at Five Words from them.
And as to helplessness as an Infant, the very sign of it,
the Infant’s cry, was a power which the Blessed Sacra-
ment has not. There He has abjured even the power of
zomplaining.

It will be remembered that among the observations
which gave rise to this lengthened parallel between the
Blessed Sacrament and the Sacred Infancy there were two
which dserved to have particular stress laid upou them.
One was the fact, that the Church appointed the Preface
of the Nativity as the Proper Preface for the Masses of
the Blessed Sacrament, and had several times in the
hymus and office of Corpus Christi alluded significantly
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to the Sacred Infancy. Tt was partly therefore the ex-
ample and practice of the Church which indicated this
particular course of inquiry. And we are now in a cou-
dition to consider the objection whieh St..Thomas puts te
himself in the Summa, and which will still further illus
trate this ritual teaching of the Church. If, he says,
the Evcharist is the renewal of the Passion and Sacrifice
of Christ, why is it not that on Good Friday, the annual

and solemn commemoration of the Passion, there is no

consecration, whereas on Christmas Day, when we have

no memorial of the Passion, we bave the singular custom

of three masses? He replies that the Kucharist, as a

Sacrifice, renews tlse Sacrifice on Calvary, and therefore

on the day when the actual and bloody Sacrifice took

place, the Church, by a beautiful instinet, forbids the un-

bloody immelation of Christ upon her altars. DBut in~
order that on no one day she might be deprived of the
sacramental fruits and effeets of the Passion, she has the

Mass of the Presanetified, the already consecrated Host
offered and consumed for the Church by the priest, and"
without the reservation of the Precious Blood, becduse o
Good Friday the Blood was separated from the Body, and
because it is in a special sense “the image of the Lord’s .
Passion.” But he finds a peculiar fitness in the triplef['
celebration of mass on Christmas Day, because of the re-_l
markable connection between the Blessed Sacrament and
the Nativity, a connection wider than the one here indi-"
cated between the Eucharist and the Sacred Infancy.
For he says that Christ has three nativities, His Eternal
Nativity in the Bosom of the Father, represented by the
midnight mass, with its appropriate Introit; His spiritual
Nativity in the souls of His elect, and this is represented
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by the mass of the Aurora, when Christ, the morning star
10 use St. Peter’s expression, is born in our hearts; and
finally His temporal and corporal Nativity at Bethlehem,
which is selebrated in the third Mass, whose Introit
announces that now unto us the Child is born, while,
most deeply aud most naturally, its Gospel leads us back
to the Eternal Geueration of the Word. This connec-
tion then between the Blessed Sacrament and the Sacred
Infancy is not a fancy, or a piece of poetic imagery; but
it is true in the nature of things, and has been appre-
hended by the Church, and beautifully embodied in
these ritual arrangements.

But the authority of the Church was not all, though
it was of course abundantly sufficient. The second ob-
iservation on which stress was laid was the fact, that God
was pleased to allow frequent apparitions in connection
with the Blessed Sucrament, and in almost all the cases,
or in by far the greater number of them, the appearances
which the Saints have seen have been those of infants.
So it seemed as if God Himself indicated the connection
|between the Blessed Sacrament and the Sacred Infancy.
For several reasons this observation must now be dwelt
upon at greater length, and these apparitions explained.
There is no depth in creation which is shrouded with
@ more divine aud impenetrable secresy than the resi-
dence of Jesus beneath the accidents of the consecrated
|Host. He has drawn close the pavilions of His tent, so
that none can see Him, and has made purposely for
Himself a supernatural darkness which the most subtle
|vision is utterly unable to penetrate. Take the most
(practised eye of any one of God’s greatest saints, expers
|in visions and extasies and in ail the sights and sounds,
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the apparitions and locutions of mystical theology; let |
it be purified with the most unheard of mortifications, &
and fortified with a celestial light; and all is in vaim, |
It can see nothing. There is no possible power of visios 1"
which can be given to it, that will enable it to see out §
Lord in the Blessed Sacrament. Let death come; let ¥
all the restrictions of this life, and its imperfect use of
the senses, pass away; let the resurrection of the just
be anticipated for that saint, and let his body bloom in
no common measure with the gifts of glory, and the
brilliant awakening of unknown senses and of marvellous 1“
dormant powers, and let the light of glory, the lumen
gloriee, the medium in which the Blessed Trinity 18!
visible, float like an atmosphere about the glorified Sain |
and yet His corporal eye can see in the Host no more |
than ours. It is not gifted to pierce that veil. The eye |
of the Immaculate Mother herself is turned upon the |
Blessed Sacrament, and meets only the clouds and dark-
ness that are round about our Lord. The Body of Jesus |
in its own species at the Right Hand of God she seuv”
and adores and feeds her gaze upon; but the same Body
under the sacramental species she beholds not. The
angels have no vision by which they can discern it; like |
the Blessed, they see it only by intelligence in their
vision of the Divine Essence. The devils know it, feel |
it, fear it, are stupefied by it; but they cannot profane |
the sanctuary of that incomparable darkness. Some
doctors have thought that even by the absolute power ;

God no corporal eye could be strengthened to behold our |
Lord, living visibly unextended, bencath the accidents. |
His own eye alone beholds Himself, for it is there with |

Him beneath the veil ; yet even there, St. Thomas ve_;_i”

1
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tures to say that it sees not the manner in which our
Lord is and lives under the species.* To see Him there
is the prerogative of faith. Faith is to us what our
Lord’s eye is to Himself; perhaps it is more, for faith,
if it tells not all, tells much of the manner of His sacra-
mental being.

But if this be so, if the seal of this secresy be never
broken, what is to be said of these apparitions? Do
they not break the secret? Are they not our Lord Him-
self? Most certainly they are not. Are they then un-
real? As certainly not. They are most real, and yet
they are not our Lord; and they leave inviolate and in-
tact the mysterious laws of the Blessed Sacrament.}
Sce how this comes to pass. It is a law of the Sacra-
ment that as soon as the sacramental species cease to
exist, the Body of our Lord ceases to exist beneath them.
Thus, if He were to break through the species and show
Hiwself as a veritable Infant, with the accidents of an
Infant and its dimensions, He would cease to be in the
Blessed Sacrament, and the Host out of which He had
thus broken forth would cease to be the Blessed Sacra-
ment, in virtue of His own law. The apparition there
fore is not our. Blessed Lord Himself. Again, wherever
our Lord’s Body is, it is in one of two ways, either in
Iis own proper species in heavenly glory, or without
dimensions under the sacramental species, and under the
sacramental species He is as He was the day He ascended

* In another place St. Thomas distinctly teaches that our Lord
8aw Himself under the species on the evening of Holy Thursday.
See Book IV.

T For instances of these apparitions see Thyraus de Apparitione
Chrieti Sacramentali usitata et peregrina, Cologne, 1605,
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into heaven. IHence if He appeared as a veritable In- ¢
fant, He would appear under a third species, which is im- |
possible. He was once an Infant, but He is not so now, |
either in His proper species in heaven or under the
species of the Sacrament; for if He were under the
sacramental species as an Infant, the whole truth of the
Sacrament would be destroyed; and it is named pre-
eminently the sacrament of truth. The apparition there:
fore is not our Lord Himself. Onece more,— whatever
is in the Blessed Sacrament and beneath the species 18
there by consecration and traunsubstantiation. This in-
fant which is seen, with its flesh and blood, has never
been converted into the Body and Blood of Christ. It
is not there by consecration and therefore it is nof
veritable. - Finally, then, the apparition is not our Lord
Himself.

How, then, does it come to pass? There are two sorts
of apparitions; and both of them true, supernatural, and |
divine, the haudiwork of God. First of all, God by His
absolute power can make such an impression on the senses
of Iis servant, that, while others see the usual whiteness,
roundness, thinness and quantity of the sacramental
species, he beholds a beautiful vision of the Babe of
Bethlehem, presented to him by the divice will; and it
is no deceit; for as St. Augustine says, a fiction which
is referred to a signification is not a falsehood, but a figure
of the truth. Or, again, when it is God’s will that a '
whole multitude should behold this vision, instead of
miraculously impressing their senses, He may please to
change all the accidents of the Host, its commensurab]‘l
quantity excepted, which is the root and support of al{ﬁ

-

o
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he arcidents,* and may convert them into this appear-
nce ; and thus the laws of the Sacrament are not injured,
ulsified, or fundamentally disturbed, the dimensions re-
paining inviolate. Heunce it follows that this infant is
ot an object of Divine Worship ; nor if blood were to
rop from the Host, as has repeatedly happened, and
vere preserved, could it be treated otherwise than we
hould treat a robe or fringe or sandal of our Lord. We
ould not fall down and worship it, as we must have done
drop of Blood flung from the scourge or curdled on the
rown of thorns in the triduo of the Passion, before our
uord had re-assumed it on Easter morning. Thus, as
ppearances of flesh and blood are astounding evidences
f the truth of the Blessed Sacrament, these apparitions
f an infant are literally types, figures of its spirit, mani-
estations of its sweetness, disclosures of the devotional
haracter which it is apt to form. The Blessed Sacra-
aent blossoms as it were, and the product is not a pas-
ion-flower, but the little slender white ornament of our
edgerows, which the peasants in the north of England
all the Star of Bethlehem.

SECTION VIIL

ALTAR-FLOWERS.

TaE devotions then to the Sacred Infancy and to the
3lessed Sacrament have one and the same spirit. The

* This is the Thomist view, and is put forward by the angelical
oetor as diminishing the number of miracles in Transubstantiation.
here are very strong arguments, however, against the other acei-
ents being supported on the commensurable quantity, and I have
- jot been able to convince myself of the truth of the Thomist view.

18 *
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question follows, What is that spirit, or in other words
what are the peculiar flowers and fruits by which these
devotions make themselves known in the spiritual life
and what are the particular graces which they have ar
especial gift to convey? All the mysteries of our Lore
bring forth in us certain fruits, and different mysteri

differ in the greater or the less degree in which they beay
them. Thus we cannot fix our eyes and hearts upon any
part of the Incarnation without the royal spirit of morti
fication and self-sacrifice passing into us. Jesus, in every
shape and under every view, is the doctor of penance anc
mortification. Whatever else He tcaches, that goes along
with every lesson. Every lesson presupposes it, and re
acts back upon it. Kxecept a man take up his cross daily
and so follow Jesus, he cannot follow Him at all. Neithe
is it enough that the mortifications should come upot
him from without. There must be mortifications also ofl
his own seeking. Neither is it enough that they should
be interior mortifications only, such as those of the wil
and feelings; but the flesh must suffer also. There mus'
be bodily mortifications, if the virtue of the Incarnatiml

is to pass into our mortifications at all. And althougl
interior mortifications are in themselves far more valuable
yet at the present time, because of the softness of ou:
ways and the manifold inventions of our effeminacy, i
seems more needful to dwell upon outward austerities'
-inasmuch as without them the practice of interior mortj
fications is rife with many plausible delusions. But mor
tification, humility, and meekness, are the flowers of al
devotions to the mysteries of our Lord. Those whic!

seem to belong, not exclusively, but very specially, to 151
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Saered Tnfancy and the Blessed Sacrament, are these five
;Foy, adoration, gratitude, simplicity, and the hidden life.

1. It was a wise thought of Futher Lombez, especially
when he had fathomed the subject of ¢ Interior Peace,”
joadd his supplemental treatise on Christian joy : neither
was it without the guidance of the unerring Spirit that
3t. Paul enumerates joy among the first of ‘the fruits of
the Holy Ghost. It is doing no injury to the mortified
sharacter of high sanctity, to say, that joy is one of the
EOSt important elements in the spiritual life, and nothing
s
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more common than cases in which persons are kept
ack from great attainments, or from persevering in their
vocations, by the want of joy. They say there was an
poch on this planet of ours when, from the quantity of
carbonic acid in the atmosphere, the growth of vegetation
Lwas magoificently prolifie, rapid, and gigantic. Just so
is it in the spiritual life when everything breathes of holy
and supernatural joy. It is the atmosphere of heroie
virtues. Perhaps we ourselves may have had seasons of
such gladness, and now it may be forfeited because we
did not correspond to the grace, and on looking back on
what we did and what we were then, we almost think we
were ‘‘ giants in those days.”” Indeed it seems from the
constitution of our nature, and more particularly under
the law of grace, which is a law of sonship, not of servi-
tude, that joy is almost an indispensable condition of
generous or long-sustained action. It is very hard tc
keep up and continue any practice, however easy in itself,
‘when such practice is based only on a natural motive. It
18 a constant effort, because of the incurable weakness
and besetting languor of our nature in matters spiritual ;
and hence it is that the sacraments, which tell upon this
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weakness and languor, are all of them in a very intima"
sense fountaing of joy and sweetness to the human heay
Take, for example, the case of prayer, and ask the exp
rience of any number of spiritual persons; and they w
tell you that so great and almost unconquerable are t
difficulties of the privilege of prayer, and so manifold ¢
repugnances which beset it, that nothing but a spirit¢
joy enables a man to triumph, to persevere, and to bre
his way into higher and higher degrees of its perfectio
Even interior trials are, for the most part—certain speei
temporary phenomena of the Saints excepted — accor!
panied by joy, though it is often very hidden, and 4
little sensible as it can be consistently with its performir
its funetions rightly. And it is quite a characteristic ¢
those spiritual writers, who are the most distinguished f
a supernatural discretion and an abundant measure of tl
gift of counsel, that they are very cautious in speakint
lightly of sensible devotion and sweetness in prayer, at
very slow to admit that the subtraction of it is, in thig¢
that case, a mystical operation of God, and not rather
punishment for infidelities in the spiritual life. Consol:
tion is so much easier than correction, that it is no wondi
directors should so much delight in it, especially ﬁud'nyl
as they do, the astonishing rarity of disintercsted sou
who really seek God alone. And many a soul, to i
huge loss, is dismissed from the confessional almost prou
of a subtraction of sensible devotion which, they are tol¢
implies some special operations of the Holy Spirit i
their souls, when they needed salt and vinegar in woune

which over-talking, or a love of pleasure, or a thirst 0
praise, or a facility to omit their spiritual excreises, d
trifling acidity in their domestic circle, have really cauba{

|
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cannot be too often repeated that it is no hcaour to
bly mortification to think or speak lightly of the sweet-
»ss, and the balm, and the fragrance of spiritual joy.

Gentleness «nd softness, says Surin, were the graces
ir Lord most desired that we should copy in Himself;
rd certainly, whether we look at the edification of others,
 the sanctification of ourselves, or of the glory our lives
ay give to God, we shall perceive that nothing can rank
| importance before gentleness of mannerand sweetness
" demeanour towards others. = Answer peaceable things
ith milduess, says the Wise Man, and let there be no
id feeling in thy soul, and thou shalt be as the obedient
n of the Most High, and He will have mercy on thee
ore than a mother. Now it is quite notorious that joy
of all things the one which most helps us in sustaining
is equable sweetness towards others. When we are
yful, nothing comesamiss to us. Nothing takes us by
irprise or throws us off our guard. Uukindly interpre-

tions of other men’s deeds and words seem unnatural to
3; and we lose our facility of judging barshly and of
ispecting woreasonably. No matter what duty we are
sexpectedly called upon to do, no matter what little un-
rseen disappointments come upon us, no matter what
idden provocations to petulance and irritability assail us,
1 seems to come right. There is no shadow in our souls
ader which we can sit and be morose; for the grace of
Y is as universal as the strong sunshine of a fine day.

If a tree’s roots are fastened so tightly in the tenacions
ay that the wind cannot stir them, it will not grow; it
il bardly clothe itself with leaves. If its stem is nip-
d by injudicious ties, it cannot swell in girth. If it is
owded in a dense plantation, it cannot branch forth and

(8]
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numerous duties and its various avocations. Helps be
come hindrances, sacraments formalities, fervours serup
and the order of rule and babit instead of being a facil "
of cxpansion, grows into a chain of bondage and pusils

It is in fact the operation of spiritual joy, the result of
joy, what joy is and produces in the ascetical life. =
But these are not the only uses of joy in the spiritu
life. The whole fabric of mortification rests upon it.
cherish our joy in order to wurture our mortified spirity:
and we practice austerities in order to increase our joy-
Even punishment, when it is over, brings forth joy,a
that without the punishment would never have been ; a
the more ample and severe the chastisement the kee
and more childlike the joy. Is not this what every onel
says who uses instruments of penance? Self-love is

filth, the squallor, the confinement, the poverty, the

o o G



L] THE DEVCTION OF CATHOLICS.

ression, the bad air of the spiritual life, and mortification
|} our emancipation from it all. What wonder it should
le so joyous? Did we, like the Galatians, begin well,
L id run bravely, and are we limping now, and weary, and
‘llled, and out of heart in our career? The morning
“hone upon us starting; it was cool and fresh: the dew
‘tas on the grass, the wind was, getting up among the
‘baves; now all is bot and dusty and disagreeable. No!
:7 is pot quite so. This is not the account of the matter.
Ve began with sundry mortifications, and we have left
hem off. We are ever on the point of resuming them,
‘nd never do so. One while we determine to do so, and
hen lose heart. We grasp our discipline, but there<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>